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FOREWORD 


Both Advaita Vedanta and Tantra find their origin in the Vedas, but their detailed 
analysis, commentary and propagation can be traced back to two monumental 
figures in our spiritual history — Adi Sankaracarya (788-820 AD) from Kerala 
and Acarya Abhinavagupta (915-1020 AD) from Kashmir. It is significant that 
we owe our knowledge of these great systems of thought to savants from the very 
ends of the Indian subcontinent. Kashmir Saivism or Trika Sastra is a unique 
branch of Indian Philosophy which occupies a very special place in our spiritual 
history. It has produced a large number of great gurus and scholars of which 
Acarya Abhinavagupta was pre-eminent. The astounding quality of his twelve 
volumes of his work on Tantra and its tremendous sweep remains a significant 
milestone in our spiritual tradition. Of his many works, his magnum opus is the 
massive Tantraloka which is virtually an encyclopedia of tantric knowledge, and 
locates the teaching in the mouth of Lord Siva Himself. 


To the best of my knowledge the present is the first complete English translation 
of this colossal work rendered by the combined efforts of Professor Satya 
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Prakash Singh and Swami Maheshvarananda with their years of practice of yoga 
and tantra, philosophy Eastern and Western, psychology Freudian and Jungian, 
Sanskrit and English. This is evident from dozens of their publications and 
papers ranging over areas like yoga, history and culture on A.N. Whitehead, 
C.G. Jung, Veda and the history of yoga, linguistics and many more. It was 
by virtue of deep understanding that an English translation of such a massive 
work as the Tantraloka could be accomplished lucidly by these scholars after a 
lapse of almost a millennium from the time of Abhinavagupta himself. But for 
Tantraloka, the disciplines of Yoga and Tantra would have remained only a 
dream in its relationship to philosophy and yoga. Tantraloka, indeed, by virtue 
of its wide and integrative attempt, would have been lost for ever to the modern 
world getting diminished to the state of a mere cult instead of opening the doors 
to the mystery of human psychology and physiology. 


It would be inappropriate for me to attempt any kind of description regarding 
Kashmir Saivism. The great acaryas have left this rich tradition to us and it is 
now necessary to preserve and transmit it to future generations. The last acarya 
of Kashmir Saivism, Swami Lakshmanji, with whom I had a very close personal 
association, passed away a few years ago without nominating any successor. 
Although many scholars and sadhakas are practicing the Saivism discipline, it 
seems that the guru-sisya tradition of Kashmir Saivism has come to a close unless 
a new acarya emerges, which is always possible. Meanwhile, the publication of 
the major texts of Kashmir Saivism, especially the Tantraloka, is an important 
pre-requisite for students of this great philosophy in India and around the 
world. 


Iwarmlycongratulate ProfessorSatyaPrakashSinghandSwamiMaheshvarananda 
for undertaking the massive task of translating Abhinavagupta’s Tantraloka 
and other minor works into English. Partial translations are available but, to the 
best of my knowledge, this is the first time that the entire corpus of Tantraloka 
is being presented in the original Sanskrit and a lucid English translation, I pay 
my homage to the great Acarya Abhinavagupta. May Param Siva bestow His 
blessings on us all, and thereby redeem mankind from the strife and violence 
that is plaguing the world. Aum Namah Sivaya. 


(KARAN SINGH) 


Indological Truths 


Introduction 


Tantraloka means light on Tantra which literally means thread. This thread, 
however, happens to have been used in one of its earliest usage in the Rgveda 
itself in such a deep sense as understanding binding the entire reality together in 
a single fold of comprehension so beneficial as to transform the human nature 
of all its baser kind of tendency into the most idealistic form which is known as 
the divine. The mantra concerned advises wise men as follows: 


While spreading the thread for weaving out into a piece of cloth, follow the 
illumination of the higher light and safeguard the path having been prepared 
through meditative effort. Weave out the cloth out of the ideas spun in the 
form of the threads setting them perfectly in an even form and thus become 
contemplative humans having the prospect of giving birth to the class of divine 
beings. (Rgveda, X.53.6) 


Remarkably enough, this suggestion of the Vedic seer seems to have found out 
its best recipient in Abhinavagupta and that also in the form of his Jantraloka, 
as the epitome of wisdom screened out of the Tantras coming out of the mouth 
of Siva by way of response to the queries of his consort, the Goddess, an 
embodiment of His own creativity. Very many of the Tantras whose essence 
has been absorbed in the Tantraloka have disappeared by this time owing to 
convulsions of history to be not available to us today. On this account, the 
Tantraloka become all the more important for the humanity as it has embodied 
in it the invaluable wisdom contained in them by such a genius par excellence as 
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Abhinavagupta, a yogin, tantrika, psychologist, philosopher and aesthetician all 
combined in him together. 


Abhinavagupta’s (950-1020 AD) ancestry goes back to Kannayj to a clan of 
Brahmanas with Agastya as the name of their lineage. One eminent scholar of 
this clan named Atrigupta was taken to Kashmir by King Lalitaditya in course 
of his victory over YaSovarman, the King of Kannauj in 736 A.D. Lalitaditya 
was not only a great warrior but also a lover of learning. It was out of his love 
for learning that he took Atrigupta along with him to Kashmir. Kannauj at 
that time was a great centre of learning as is borne out by their migration to 
Bengal for conducting certain yajnas by the Sen Dynasty of kings. Atrigupta was 
provided with a mansion at the bank of the river Vitasta now known as Jhelum 
in the vicinity of a temple of Siva. This seems to have been done on account of 
Atrigupta’s devotion to this deity. This event belongs to the eighth century AD. 


It was in the lineage of Atrigupta that after a few generations was born 
Varahagupta. He was the grandfather of Abhinavagupta born of his son 
Narasimhagupta known popularly as Cukhulaka. Narasimhagupta was a highly 
learned pandit conversant with several branches of learning such as grammar, 
literature, aesthetics and the system of logic. Abhinava’s mother was Vimala 
who died quite young in the early childhood of Abhinava. Mother being the 
centre of affection for a child, her demise at that early stage of Abhinava’s life 
caused the renunciatory tendency in Abhinava left solely to the care of his father 
for bringing him up as well as for his education. 


As regards the aspect of learning, Abhinava has paid glowing tributes to his father 
in initiating him into all those branches of Sanskrit learning as were mastered 
by him. With this educational background prepared by his father along with the 
renunciatory tendency caused by the demise of the mother in early childhood 
accentuated immense love for learning in Abhinava diverting his mind from 
enjoyment of the luxuries of life as made available to him ancestrally in the 
beautiful surrounding of the land at the bank of the mighty Vitasta, particularly 
close to the temple of Siva with all His cultural background of renunciation and 
source of wisdom. 


With this intellectual and spiritual background Abhinava moved from school 
to school and teacher to teacher in the quest for real knowledge and wisdom 
which might quench his thirst for more and more which might be to his full 
satisfaction. In keeping with this tendency and related action undertaken on 
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his part, he has elucidated his case as a model for disciples of all times to follow 
the tendency of the black-bee flying from flower to flower in course of its will 
to find out the flower which might be most satisfactory to its sense of smell. In 
the land of flowers such as Kashmir, this imagery came not only to be evoked 
in his mind poetically but found its inculcation in his own educational career 
moving from Math to Math and teacher to teacher in the quest for knowledge 
and understanding. 


I. Abhinava’s Attitude Towards the Veda 


His profundity in various fields of Sanskritic literature is very much reflected in 
the Taniraloka throughout. Be it logic, grammar, philosophical systems including 
Sankhya, Yoga, Mim4nsa, Vedanta, Vaisesika or Buddhism, he displays thorough 
understanding of all of them as is evident from their references at various places 
in the Tantraloka. He is also at home in regard to the Vedic literature as is 
evident from his reference to the Aitareya Aranyaka in Tantraloka, 111.226 where 
its author Mahidhara Aitareya has been identified as a manifest form of Siva 
and as such is said to have taken the world as a form of visarga (:), remission. 
This viewpoint has formed the backbone of the Saivite equation of the world 
with sounds of the matrka and malini series of sounds. This is also based on the 
Aitareya’s elaborate statement regarding it where it claims that Vak or sound is as 
expansive as Brahman and that wherever there is Brahman, there is also the Vak.' 


His idea of Sakti as the all-encompassing cosmic and extra-cosmic absolute force 
has very much its prototype in Aditi of the Rgveda who has been described there 
in the Samhita as the heaven, intermediate space, mother, father and son, as all 
the creatures, the past, present and future all taken together. This account of her 
in the Samhita is obviously inclusive of her transcending the limits of space, time 
and causality and yet manifesting Herself as all-in-all including the conscient and 
inconscient, gods, goddesses as well as all the creatures of the creation, human, 
sub-human and superhuman. Her oneness with Vak seems to have been very 
much based on the Vagambhrni Hymn of the same Samhita where Ambhrni the 
daughter of sage Ambhrna on the ground of her experience of oneness with Vak 
as the all-comprehending principle narrates herself as moving in the company of 
all groups of gods such as Rudras, Vasus and Adityas. She claims to have strung 
the bow of Rudra for the sake of killing Saru, the great opponent of Brahman 
the principle of order and integrality behind the diversity and contrariety in the 


1 Aitareya Aranyaka III.8 
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universe and to have entered into the compass of the heaven and earth, in the 
depth of the sea and thus to have become practically the earth itself creating the 
background for Abhinava to give utmost importance to it as the most concretised 
form of the Reality and the initial step of progress to Siva-hood. 


Abhinava’s entire system of breath-control has its prototype in the Katha 
Upanisad’s idea of the same force particularly under the denomination again 
of the personified form of Aditi. The Upanisadic verse describes her as to have 
assumed the form of a diminutive sized deity indwelling the middle-most point 
of the body and as being worshipped by all gods and motivating the prana to 
move upward and apana downward. Obviously this account is suggestive of the 
sage’s sadhana of finding out that centre in the human body which is divisive of 
prana and apana resulting in the upward movement of the combined and refined 
form of the breath along another channel of nerves known as susumna, though 
left unnamed here in the verse. This missing point, however, is supplemented 
by another hymn of the Samhita coming almost at the end of it, that is, Rgveda, 
X.189. In this hymn of just three verses addressed to Sarparajni as its deity there 
is an account of a bull of variegated colour moving in the womb of the mother 
and proceeding to the father from within with the combination of prana and 
apana assuming the form of Vak. Sarparajni, the queen of serpents as its deity is 
suggestive of what subsequently came to be named as kundalini, taking the form 
of Vak with the combination of prdna and apdana and rising upward towards the 
Father is obviously indicative of the entire course of the sédhana of awakening 
of kundalini and rising from the mother, the maladhara cakra as representative 
of the element of earth in the human body and proceeding to the Father, the 
ultimate source of creation as Siva. The androgenity of the bull here as a male but 
elsewhere as a female in the capacity of Vak as in Rgveda I.164.41 is very much 
suggestive of the same of Siva-Sakti as the points of start and consummation of 
the kundalini in the context of yogic practice. Siva’s representation by His ride 
the bull and that of Sakti by Vak here as well as in Tantra go to confirm this 
interpretation to a great extent. 


As regards Rudra-Siva’s taking to wine and alternatively to visa, poison as in the 
context of the contest between gods and demons in course of churning of the 
ocean, this is very much obvious from Rgveda X.136, giving an account of a clan 
of contemplators, munis, yellowish in colour, besmearing themselves something 
malodorous, using air as thread to move forcefully as fast as wind, keeping 
long hair and drinking poison in the company of Rudra and getting intoxicated 
by the drink. It is explicit from these details that these munis were a group of 
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Saivites having Rudra as their deity, practising control of breath to the extent 
of so much expertise as to accomplish such feats as to disappear physically from 
the scene at times, taking no time in moving from one place to another, keeping 
long hair, besmearing their bodies with something like ash, caring little to cover 
their bodies, keeping mute, remaining contemplating, flying in space, moving 
in the midst of such beings as Apsaras and Gandharvas besides wild animals. 
As regards the practice of taking to poison, it is interesting to note that in the 
Vijndna Bhairava the word visa has been taken to mean the kundalini in the 
midst of which on the one side and on the other the practitioner of yoga has 
been required to move with the help of rarified breath.” 


In fact, the idea of arousal of the kundalini is very much implicit in the mode of 
pronunciation of the Vedic mantras themselves. There are mainly three accents 
in them, namely, udatta, anudata and svarita. Udatta is kept unmarked in the 
written text while the anudata is indicated by the underlining of the syllable 
concerned and svarita by a stroke at the head of it. In the recitational form, the 
anudata is indicated by lowering the hand and udatta by raising it upward while 
the svarita by a horizontal movement of it in the middle. These movements of 
the hand are indicative of the lowering of the anudatta, balancing of the svarita 
and raising upward of the udatta in the so rarified a form as requiring nothing 
to indicate to it. As a combined form of udatta and anuda@tta svarita’s notation 
by the stroke at the head of the syllable is suggestive of rising of the kundalini 
upward in the form of the combined and rarified form of the breath. The 
horizontal movement of the hand in its indication is suggestive of the process 
of combining and balancing the two main breaths as preparatory to its surging 
upward. It was perhaps in view of this deep significance of the recitation of the 
maniras discovered in course of the state of samadhi of the seers as are said to 
have being lying within while seeing them that it has been kept alive deliberately 
for thousands of years until now in their original form all vicissitudes of history 
notwithstanding. 


Intimately connected with this fact is the pronunciation of the mahdadvakya 
so'ham involving the individual’s experience of oneness with the Ultimate 
Reality, ie., Brahman. This vékya occurs for the first time in the /sa Upanisad 
at its mantra No. 16 recounting the experience concerned of the great seer 
Dadhyan Atharvana. It has come to be considered as hamsa mahaémantra by 
Abhinava in Tantraloka XXX.71. Hamsa is an inverted form of so’ham. The 


2 Vijnana Bhairava verse 67. 


Indological Truths 


XVi Sri Tantraloka 


hamsa has received its deeper sense from a mantra occurring in Rgveda IV.40 
as the last verse of the hymn known as Hamsapadi having become famous not 
only on account of the pervasiveness of the swan, as the hamsa, literally means, 
but also on account of its structure of qualification of the hamsa by as many as 
fifteen adjectives all amounting to showing its pervasiveness in so many forms. 
It is due to this unique qualification of it that it has come to be adopted in the 
Katha Upanisad at V.2 exactly as it is except for addition of the word brhat at 
the ending raising the number of adjectives to sixteen which at various levels 
has been regarded as indicative of completion and perfection and hence has also 
been taken as the carrier of the sense of Atman, the Self in all its purity. Hamsa, 
swan, as a migratory bird due to its spotless white colour, capacity of flight and 
habit of drinking clean water, etc. has become indicatory of the Self as has been 
realised by Vedic seers and subsequent sages. This is the semantic aspect of its 
connotation. The same word in its inverted form so + ham becomes phonetically 
indicative of the sound produced in course of breathing-in and breathing-out 
respectively. Equipped with this twofold sense it has come to be elevated to 
the position of the mahavakya, magnificent statement in the Upanisads. On the 
analogy of the sound produced in course of breathing-in and breathing-out on 
the human level it has come to be accepted as the very principle of life obtaining 
throughout the entire creation and as such as the Ultimate Reality manifesting 
itself as all the individualities on the same scale. Since breathing is the common 
criterion of life serving as the basic ground of developing consciousness, 
regulation of it has come to be accepted as the fundamental principle of spiritual 
practice. All this significance of the act of breathing and its potentiality of 
developing into the mainstay of spiritual practice came to be realised during the 
Vedic period from within the austere practices of the seers of the age leading to 
get consolidated into the discipline of yoga with its steps of pranayama, breath- 
control, meditation and samadhi, exclusive absorption, etc. with its by products 
of the idea of the central nerve susumnd, various centres of nerves on different 
levels of it and the kundalini, etc. as made out here already. 


On account of the extreme subtlety of the matter and the consequent difficulty 
in its maintenance at a larger scale, austere pursuits for it began to be replaced 
during the later period of the Vedic age itself as represented by the Brahmanas 
by its exteriorised form of karmakanda involving performance of sacrifices, 
etc. taking the form of the main ideological stream of thinking and practices 
under the Vedic fold, the austere pursuits were kept alive in secret circles of 
yogins and Tantriks. While the main stream continued to follow the introverted 
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path of breath-control in the form of the Aranyakas leading to the evolution 
of the Upanisadic thought and practices of meditation, its offshoot remained 
concentrated on breath and its neural mechanism resulting in what subsequently 
became famous in the form of Tantra and kundalini yoga. That Tantra has its root 
in the Veda itself is evident not only from the prevalence of its elements in the 
Vedic Samhitas in their denominations such as the Rgveda, Atharvaveda, etc. 
in the form of reference to nerves, cakras, etc. but also from a holistic reference 
to it in the form of the essence of it to be integrated and evolved into a system 
with its possibility of improvement over humanity and even its potentiality to 
turn into the divine. The manira as ascribed to its authorship to Saucika reads 
in translation as follows: 


While spreading the thread for weaving out into a piece of cloth, follow the 
illumination of the higher light and safeguard the path having been prepared 
through meditative effort. Weave out the cloth out of the ideas spun in the 
form of the threads setting them perfectly in an even form and thus become 
contemplative humans having the prospect of giving birth to the class of divine 
beings.’ 


Use of the word tantu, derived as it is from the root fan, meaning the thread along 
with its participial form tanvan in the sense of spreading the thread, obviously 
amounts to convey the sense of origin of the discipline of Tantra herein. The 
necessity of setting the threads in a perfectly even form so as to weave out the 
smooth cloth with the help of the light of higher order is certainly reflective of 
the utmost care and use of the faculty of higher consciousness in setting the 
threads evenly. Apas, toil, of the singers is clearly suggestive of the effort of 
the original creators of the mantra bearing the ideas of higher order needing to 
be set side by side in a manner so as to evolve into a system of thought which 
may be satisfactorily acceptable to and practicable to its followers. Such is the 
discipline of Tantra with its emphasis on smoothness of the process of breathing, 
reduction of its frequency to the extent of its attenuation and even complete 
stoppage leading to improvement on the human nature and his attainment of 
the divine with his experience of oneness with Him via any of the yogic devices 
including the kundalini yoga in particular. 


Thus, Tantra is a by-product of the Vedas taking shape of a discipline out of the 
introvertive tendency of the Vedic thought as different, though only partly, from 
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the sacrificial aspect of it inasmuch as it has tried to confine the cult of sacrifice 
from its exteriority to interiority in the human body itself. All secret places and 
acts suggested to be undertaken there in those places have been withdrawn to 
the human body and its functions. So far as the consideration of it as a growth 
independent of the Veda is concerned, it has been caused by the psychology 
of exclusivity behind the formation of disciplines as distinct from one another 
partly in view of separative emphasis on the particular aspect of the discipline 
concerned and partly owing to assertion of the egotism of the champions of the 
disciplines concerned. Another significant factor involved behind this separative 
tendency of the human mind is the necessity of exclusiveness of concentration. 
This is particularly true of disciplines concerned with the problem of faith as the 
religious matters are concerned with. One cannot be faithful to two systems of 
religious natures at a time maintaining a balance. In order to be concentrated 
on one, it is necessary for the follower to keep the other relatively in abeyance. 
Just as two absolutes are not possible for the rational mind, even so more than 
one deity as the supreme is impossible for the faithful. If the Rgvedic seer 
Dirghatamas could make the well-known statement that the Reality is but one 
which has been conceived and named as Indra, Mitra, Varuna, Agni, Suparna, 
Yama and Matrisvan, he has not displayed his equality of faith towards all of 
them in any other respect except for their inherence in one Existence known 
as Sat. The same spirit underlies Abhinava’s formulation of all the deities as 
aspects of Siva as the Lord of consciousness with Sakti as His Force. Under such 
circumstances, it became necessary for him to make other gods subordinate to 
Him including even Visnu in spite of the Vedic assertion that while Agni is the 
lowest amongst gods, Visnu is the highest. 


As regards the unification of gods and goddesses in Siva, that has already been 
done by Vedic seers, Upanisadic sages, sage Vyasa in the Bhagavadgita and 
even Yaska, the author of Nirukta if not with reference to Siva in particular, 
decidedly with reference to Atman and Brahman. Leaving apart the Upanisads 
and Bhagavadgita even such a sage as Yaska who, in spite of being primarily 
a linguist, in the seventh chapter of his Nirukta has unambiguously stated that 
on account of its broadness, the Atman has been prayed to by seers as gods 
making them as representatives of it in its different aspects making them as 
interchangeable amongst them on account of their functioning on the common 
ground of it, they become borne of themselves, of each other and of their action. 
Even their accessories such as rides and weapons have been suggested as having 
been carved out of the same. Abhinava as well has followed the suit at least in 
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Tantraloka XV.60 to have identified Lord Siva as the colossus reservoir of water 
in the form of the Atman having taken a dip wherein the entire universe can 
attain cleanliness and purity with the prospect of purification of their followers. 
In verse No. 224 of the same Chapter of the text he has conceived of Him as 
lying above Brahma in the form of the absolute Brahman which has expanded 
itself in the form of the world in His various manifestations. Thus, if the Vedic 
seer has identified the basic stuff of the emergences of everything conscious as 
well as inconscient in the form of base Existence, the Upanisads, etc. in the form 
of consciousness including self-consciousness, as the concept of atman implies, 
Abhinava has understood it in all its triplicity of aspects namely, existence, 
consciousness and delight as involved in the personality of Siva existing, being 
aware of His existence and delighting in the eternally stable company of His 
consort Sakti. For the introduction of the sense of delight to Visnu in His 
aspects of existence and consciousness while in Vaisnavism there has arisen the 
necessity of bringing in Laksmi and her substitute Radha from outside, that 
necessity has become fulfilled automatically by conceiving of His consort His 
force or Sakti as implicit in His existence, etc. Apart from the sectoral bias quite 
natural for the maintenance of exclusivity of each and every dispensation of 
faith and spiritual practice, this invariability of relationship between Siva and 
Sakti is perhaps one of the fundamental reasons behind Abhinava’s declaration 
of Vaisnavism along with the Veda and Buddhism as a relatively lower kind of 
religio-spiritual order. 


II. Abhinavagupta’s Critique of the Veda 


This kind of rather mutually condemnatory judgement on the part of such a 
sagacious thinker as Abhinava in spite of even the Vedic background of such a 
unique seer as Dirghatamas and others has perhaps gained its sharpness from 
the primacy of the matha-system of education in his life. The word matha manth, 
to churn, is suggestive of stress on its exclusivity. That in spite of his motto to 
gather information from all possibly available sources of knowledge like the 
honey-bee, he had to stick to the matha-system of the lineage of Somananda, 
Utpaladeva, Laksmanagupta and Sambhunatha particularly for his education 
of the nature of wisdom, bespeaks in itself the limitations of choice open to him 
particularly on matters imbued with the sectoral concern. This is quite obvious 
from his own statement in Tantraloka at XIV.44 in which he points out that 
option on the path of yogic approach to the Reality is a great hurdle and that 
by virtue of elimination of all other options except for devotion to Siva one has 
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the possibility of reaching Him. In yet another verse occurring at Tantraloka 
XV.571, he refers to a text most probably belonging to his own sect and titled as 
Madhavakula to the effect that the follower of his School needs to avoid textual 
statements of Vedas and Vaisnavism. His teacher Bhitinatha whom he refers to 
at several places in the Jantraloka as his Brahma-vidya-guru does not seem to 
be very much conversant with Vedic texts as referred to here in their in-depth 
points of view except for the sacerdotal which during almost the entire Medieval 
period has been the subject of study in the name of the Veda due perhaps to its 
popularisation by the codification of the followers of the Mimamsa School. 


In fact, the real secret of the Vedic wisdom lies revealed in the Vedic Samhitas 
which are texts coming directly from the seers undergoing arduous course of 
yoga and austerity and couching their realisations in clusters of symbols drawn 
from their surroundings dominated particularly by objects and forces of nature. 
It is the difficulty of understanding their symbolic mode of expression which 
has made the Samhitas difficult to understand. An instance to the point, for 
example, is Rgveda VIII.6.30 along with a couple of mantras preceding it. It 
has been mentioned in the context as a whole that the essential Vedic wisdom 
came to be availed of by seers while undergoing tapas in mountainous caves and 
valleys serving as the perennial source of water in the form of streams roaring 
down to the foot of the peaks. What the seers saw from that height was the 
world as an oceanic expanse of water vibrating tumultuously back and forth and 
resulting in incessant change in the process of time. Distantly apart from this 
scenario of ceaseless change what they happen to observe beyond the range of 
space and time there was beaming a light of the original seed of creation which 
has sprouted in the form of all the multiplicity of the creation. 


What Abhinavagupta has done vis-a-vis such revelations embedded in the 
Vedic Samhita is that on the one hand he has assimilated such ideas in the 
making of the idea of Siva as the supernal and luminous seed of creation in all its 
timelessness and yet on the other has decried it along with Buddhism, Jainism, 
logic and Vaisnavism as an adhah-sastra, a discipline of relatively lower order 
and as such to have tried to learn its secret from his teacher, namely, Bhitiraja 
or Bhitinatha. The reason behind this contradiction of viewpoint in him, as 
stated already, is his exclusive commitment to his School. 


It is partly due to the support of such an attitude towards Veda by authorities like 
Abhinavagupta and mainly due to the divisive interests and denunciatory cultural 
bias of the Western Indologists particularly of British orientation against Veda 
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that they invented the myth of the theory of Aryan Invasion and tried to create 
a wedge between the Vedic and Tantric dispensations declaring a non-Aryan 
origin of idea of Siva and as hence non-Vedic as against the pure naturalism 
of Vedic gods and goddesses. As is evident from subsequent archaeological 
finds and other researches it has been found that there is no evidence at all to 
suggest that anything like an invasion from the European hordes took place on 
the Indian soil in course of the known history. As regards the case of linguistic 
affinity throughout the area concerned, that is explicable the other way round 
in view of the antiquity and structure of Sanskrit language vis-a-vis the other 
languages concerned. Thus, to imagine that Saivism in its origin is non-Vedic is 
a mere myth created with some vested interest. 


So far as the root of Siva in the Rgveda is concerned it is very much there to 
find out though not in the form of Siva but in the form of Rudra who came to be 
treated by Abhinava as subsidiary to Him. The importance of Rudra in the plural 
is quite evident in the Vagambhrni hymn as they in a group have been stated 
there along with Adityas and Vasus with whom Ambhrni claims to move. Almost 
the same remains the position of Siva in the Yajurveda also vis-a-vis Rudras 
except for two points. In the sixteenth chapter of it known as Rudrastadhydyi he 
appears again as the group of Rudras but with significant difference that Siva 
here is the ideal form of them aspired for. This 1s evident from mantra Nos. 2, 13, 
41 and 51 therein where the devotee expects from Him in the singular to reveal 
Himself in His Siva form amounting to the auspicious, Sivatara, more auspicious, 
Sivatama not only in form, fanu, but also in spirit, sumana. This prayer of the 
seer gets materialised in the last Chapter of the Samhita wherein its paramount 
seer Dadhyan Atharvana refers to Him as Isa and expects all devotees of Him 
to experience Him as obtaining in the whole world including both animate and 
inanimate not only in their present status but also in their dynamics of change 
taking place all the time constantly and motivating them to live rejoicing all 
the pleasures offered by them but only with the sense of renunciation, tyaktena 
bhunjithah, without any craving for possession of them, belong as they do to 
Him who indwells them. It is, indeed, this Isa in His gracious and Lordly form 
who has been made the object of devotion by Abhinava in transcendence of the 
Rudras conceived as His missionary and Sadasiva as His deputy. 


There is another Vedic source in the form of a couple of Upanisads, namely, Kena 
and Sverdsvatara which anticipate Abhinavagupta’s view of Siva in several ways 
of which he does never make any mention obviously due to his sectoral bindings 
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which he followed so vigorously. The evidence occurs in the Kena Upanisad in 
the form of the episode of Uma Haimavati. The episode reads as follows. In the 
war between gods and demons what incidentally once happened was that the 
gods came out victorious and began to celebrate their victory somewhere. While 
they were enjoying the celebration, a Yaksa appeared at some distance from the 
site of celebration. The gods were surprised and deputed Agni, the leader of the 
lowest rank amongst them to enquire as to who he was. Agni went straightaway 
to him and asked him to identify himself. Instead of responding to Agni’s query, 
the Yaksa put the same question back to Agni. Agni told him what he was and 
claimed that he was so powerful as to burn the whole world. The Yaksa put a 
blade of grass before him asking him to burn it. Agni tried his best to burn it but 
totally failed and went back with diffidence. This was followed by deputation of 
the leaders of the higher order, namely, Vayu with the recurrence of the same 
incident with him too. This was followed by the arrival of Indra himself the Lord 
of all of them. His approach to the Yaksa, however, was responded by total 
absence of him substituted by a beautiful lady in his place. On enquiry, the lady 
told Indra that she was Uma Haimavati and that Yaksa was Brahman Itself, the 
real force behind their victory but materially as shapeless as a sudden flash of 
lightning so dazzling as to make the eye blink at its glance. Even then, she told 
Indra that it was so mighty as to make the mind move, conduct the processes 
of determination and indetermination besides being capable of realisation via 
austerity, self-control and selfless action as spelt out by the Vedas in all their 
branches and strata. 


This anecdote is a remarkable evidence of the anticipation of Abhinava’s 
philosophy of Saivism by Vedic seers and Upanisadic sages except for secondary 
details and integration of diverse viewpoints in a synthetic form. Some of those 
details remaining uncovered by the accounts of this anecdote, however, are 
available in the Svetasvatara Upanisad. In the first place what has presented here 
in the anecdote in the figurative form of Uma Haimavati is exposed literally in 
the form of Sakti right in the beginning of the Upanisad which, as such, lies there 
enclosing the Lord well within itself by means of peculiar attributes of it. Does 
it not anticipate Abhinava’s association of Siva with His Sakti with all the sense 
of androgeneity of Him remaining kept in abeyance? Further, later in the same 
Upanisad, this Sakti is spelt out as His supernal Force including knowledge, 
force and action, jnana, bala and action as almost the same as Abhinava’s view 
of the Force having been considered as willing, knowing and action. 


In the second place, Rudra who has remained simply as a deity in the Rgveda 


Indological Truths 


Introduction XXiil 


has been diversified into hundreds of them in the whole chapter devoted to him 
in the Yajurveda. In the Sverasvatara Upanisad, he is stated to be only one ruling 
over the entire creation and abiding in all individual beings at the end as their 
Self in his contracted form. In the same chapter of the Upanisad a little later 
he has been addressed positively as Siva indwelling the creation assuming the 
form of mouth, head, and neck of ail living beings and lying down as a whole in 
the cave of their hearts, sarvabhiita guhasayah (IIJ.11). Yet in another mantra 
of the same chapter He is characterised as atomic of the atomics and bigger 
than the biggest indwelling the same cave and capable of being realised as such 
by making oneself rid of all kinds of selfish actions and aspirations resulting 
in transcendence of all experiences of grief (III.20). Pacification of all basic 
constituents of the personality, dhatuprasdda, as mentioned in this mantra is 
obviously suggestive of regularisation of the principle of life manifesting itself 
in the form of breath and that of psychic nature. 


His denomination as Siva occurs in a number of other mantras. For instance, in 
the sixteenth mantra of the fourth chapter of the Upanisad again He is addressed 
as Siva pervading the entire creation in its most essential form as symbolised 
by the term ‘the clarified essence of the clarified butter as lying concealed in 
the inmost being of creatures as well as encircling the whole of it all at once 
and that He is the ultimate destination of all those who get liberated from the 
trap of the world.’ Again in the fourteenth mantra of the fifth chapter therein 
He has been characterised as Siva with the specification of receptivity through 
the sense of being and also as the cause of being and non-being both, Creator 
of the world of multiplicity through factorisation of the integrality, kald-sarga- 
karam. It is important to note that Abhinava also makes use of the word kala 
to attribute to it the act of factorisation behind the oneness of all with Siva. 
Attribution of non-being along with being to Him as its cause amounts obviously 
to the recognition of the positivity of the zero as a number embedded in it as 
recognised as the greatest contribution to mathematics by mathematicians and 
trace of the anti-matter by the physicist in existence side by side with the matter. 
Along with the agency of factorisation of the entity as invested in Him, He has 
been conceived by Abhinava as transcendent to it through the use of the word 
akala for Him, which, too, lies anticipated in the fifth mantra of the sixth chapter 
of the Upanisad. 


In addition to all these highly interesting points embedded in the Upanisad, what 
is of paramount importance here is devotion as the way to Him positively with 
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the mention of the significant word bhakw in this regard in the last mantra of the 
Upanisad which is so favourite to Abhinava moreover with the same quantum 
of it to the teacher who has happened to show the way to Him to the disciple as 
is explicit from the wording of the Upanisad: yasya deve para bhaktir yatha deve 
tathd gurau, as much devotion to the Lord as to one’s teacher also. It is only such 
a disciple in who this secret teaching has the possibility of being fruitful. 


In view of all this stuff having been already in the Upanisad as the last part of 
the Vedas, Abhinava’s characterisation of the Sruti as a astra lower than his is 
obviously conspicuous by unacquaintance of it by him in spite of having elapsed 
some time in the proximity of his Vedic teacher named Bhitiraja. The only 
possible justification for it in this regard is partly his sectoral commitment and 
partly the teacher’s emphasis only on the sacerdotal aspect of the Veda. 


At the same time, it needs to be noted that Abhinava is such an honest author 
that had he taken any inspiration from the Upanisad in this regard while writing 
the Jantraloka he was sure not have left it unacknowledged. The way out of this 
contradiction, therefore, seems to lie partly in the prevalence of these ideas and 
the concerned terminologies in the Indian psyche as a whole and partly owing 
to amazingly wide and deep psychic and intellectual range of his understanding 
and inventiveness in matters spiritual to such an extent as not only to cover 
ideas of the past without any possibility of borrowal from any source but also 
anticipate those also which are waiting to come to light in the future. This is 
quite obvious from a thorough study of his magnum opus. 


As regards the wide range of understanding of Abhinava as per his own 
explanation in this regard is understandable in terms of his attribution of it to 
the phenomenon of descent of the force of consciousness known as Saktipdata 
vis-a-vis his analogy of the black-bee extending up to the same of the honeybee. 
The honeybee moves from flower to flower in its collection of the sensibility 
of smell in the form its nectar and puts them all in its hive in a large multitude 
for days so as to rise to the magnitude of the honey drawn from it. The juices 
fetched by it in smallest possible quantity by each bee from innumerably diverse 
sources like flowers and fruits and mixed together with all their special qualities 
understandably without any awareness of it on the part of the bee, results in 
something as the honey which uniformly has been giving a different kind of 
taste almost the same all over the world. This analogy has its root in the Rgveda 
from which it has come to the Chandogya and Brhadaranyaka Upanisads for 
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the sake of whose secrecy seer Dadhyan Atharvana had to permit himself to 
get beheaded by Indra. This is known in the Upanisads as the science of honey, 
madhu-vidya. The same analogy has been made use of by Abhinava most 
probably unknowingly of its Vedic root to a certain extent. This is obvious from 
his stopping half way in making use of the analogy short of the formation of 
the honey but diverting the imagery to evolving the capability of descent of the 
Force of consciousness in its wider implication. As per his statement, “As the 
black bee moves from flower to flower in its search for the smell of its liking, 
even so the seeker of knowledge should move from one teacher to another in 
his quest for the essential wisdom.” “Having drawn upon various teachers and 
literary sources and by virtue of the use of his own genius over and above it, the 
aspirant needs to create his own ocean of wisdom and make the boat of his life 
sail across.”* This is the method suggested by Abhinava by way of preparation 
for the descent of the Force of consciousness in the form of special wisdom. 


III. Reflection of Plato’s Allegory of the Cave 


From a thorough and close study of his Tantraloka it becomes quite obvious 
that this objective must have been achieved in his own life as the text has come 
to contain all kinds of wisdom in it in both the sides, that is, past and the future 
from his standpoint. An elucidation of it on the former side may be found in 
his use of the analogy of reflection as common to Plato’s view of Ideas and the 
allegory of the cave. Needless to point out that Plato has conceived of the world 
as a complex of ideas reflected on the screen of the mind received from the real 
occurrences of it in the heaven with the idea of the good as central to all of them 
parallel to Siva of Abhinava amounting to auspiciousness. This basic contention 
of him has been elucidated by him through the allegory of the cave in which man 
has been depicted as the cave-dweller seeing whatever is passing outside his 
cave as reflected on the mirror of his mind with his face turned inward inside the 
cave towards the mirror without any inkling of the happenings in their original 
shape. With no possibility of his borrowal of it from Plato of the fourth century 
BC of Greece, the imagery has been so prominent in the mind of Abhinava 
that it has been made use of almost in an identical form twice in the Tantraloka 
with thorough and minute deliberation on the nature of the reflection along 
with the nature of relationship of it with the original form of it. While Plato 
has remained contented himself only with reference to it via the medium of 
the imagery of the cave, Abhinava has gone in the details of the psychology 
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of perceiving the reflection to the extent of its representation of the original 
incident via its elucidation in the form of a beloved seeing the reflection of her 
lover secretly in a mirror, placing the mirror on her bosom and yet not feeling 
contented as she would otherwise have felt by actually embracing him. Thus, 
while Plato stops only with the reference to the illusory nature of the universal 
phenomenon, Abhinava goes deeper into the nature of the problem ending up 
with the solution of it via the individual’s realisation of his oneness with Siva 
along with the suggestion of the way to it beginning from dedication to Him, 
meditation on Him culminating in actual psychic and neural experience in the 
form of the kundalini yoga. 


IV. Abhinava and Immanuel Kant 


To think of Abhinavagupta vis-a-vis another paramount philosopher of the West, 
Immanuel Kant belonging down to the modern age, what we find interesting is 
their characterisation of space and time in their respective systems of thought. 
Kant puts time and space under the term categories of understanding along with 
causality amounting to suggest that they are unessential and are superimposed 
on the reality from the side of the human mind by way of looking at things in his 
own way. In his view, it is necessary for the human mind to think of anything by 
according to it some location and a certain point of time in the absence of which 
both the subject of understanding remains beyond the range of understanding. 
Kindred is the position of the concept of causality. Anything can be understood 
properly only by locating the cause of it or at least the effect of it. It is with the 
imposition of these concepts that the object may become understandable as a 
phenomenon otherwise it would remain only an unknowable numenon, as Kant 
calls it as the part of the reality as distinct from the other part or perspective 
of it known as the phenomenon lying within the range of understanding of the 
human mind. Since Kant has influenced the Western philosophy as much as 
Plato had done in ancient times it is quite significant to think of Abhinava’s 
viewpoint in this regard. 


On this point it is important to note that Abhinava has characterised space and 
time both as adhvan, the path amounting to the category of understanding. This 
extent of unanimity on this point between them all the gap of the actual space 
and time between their actual being is not without its significance. So far as 
Kant is concerned, he has at his back the philosophy of his Greek predecessor 
Empedocles of the fifth century BC who has no place for space in his structure 
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of the world of elements. Kant’s similar treatment to it along with time is quite 
in keeping with that ancient tradition behind him. This is by no means applicable 
to Abhinava with his tradition’s admittance of space also as an essential part of 
the actual world. In keeping with the spirit of that tradition his characterisation 
of space along with time does not amount to its negation as a matter of fact but 
only its subordination to the end it leads to, namely, Siva-hood. In the same 
way his Siva unlike Kant’s numenon, is not anything simple as a numinous 
subject with only a bare notion of it with all its insubstantiality but rather Siva 
is the very essence of all forming, the cause of everything besides Him and not 
only realisable but the actual destiny of creation as a whole as well as that of 
the individual. Instead of a sheer idea of Him, there is a way leading to Him, 
desadhvan being a part of that way. 


V. Abhinava and A.N. Whitehead 


Coming closer to the modern age there is another striking point of affinity of 
Abhinava with a British philosopher Alfred North Whitehead. The point of 
affinities is all the more striking in view of the colossal difference of background 
of Whitehead from that of Abhinava. The former had been a Professor 
mathematics and nuclear physics in London with his publication of Principia 
Mathematica, a monumental work on mathematical logic and became a professor 
of philosophy at Harvard as late as the sixty-eighth year of his life. His main 
philosophical work is titled Process and Reality in sharp contradistinction from 
Bradley’s Appearance and Reality. In course of his deliberation on the nature of 
the reality as a sheer process of eventuation of events, Whitehead conceives of 
the involvement of three stages successively in course of making of the object 
out of events. These stages he has termed as concrescence, prehension and self- 
transcendence under the motivation of the desire for self-fulfilment. In course 
of these steps events tend to come close to one another, getting mixed up with 
one another resulting in self-transcendence in the form of an object with the 
possibility of turning again into an event of another act of concrescence. The 
prehension brings satisfaction in the same way as an organism feels satisfied 
after taking its food. This process aims on the universal scale at ingression into 
God and the world making God actualised by the ingression. The culmination 
of this process is termed by Whitehead as apotheosis of the world. 


To state about Abhinava’s viewpoint vis-a-vis this standpoint of Whitehead, it 
is interesting to point out is that he, too, holds a kindred position of relationship 
between the world and his Siva. The world, according to him is a congregation 
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of anus, individual objects and beings all tending towards Siva and seeking to 
get assimilated to oneness with Him. Leaving apart the case of living beings 
particularly the humans, he in Tantraloka X.223 contends that if life force 
were to work inside a jar, it is sure to reach the essential form of Siva.’ Start of 
the breathing process is the basic feature distinguishing the organic from the 
inorganic. This, too, according to Abhinava may have the possibility of getting 
actualised. The case of organic beings, particularly of the humans therein is 
quite feasible or indeed is in the process of actualisation but for crossing the 
hurdles of limitations and ignorance as presented by the forces of kald and 
maya, While kala is the hurdle of factorisation of the integrality, maya and 
avidya are those of ignorance. By means of its action of factorisation of the 
integrality into individualities kala makes all of them self-contented within their 
limitations, avidya or ignorance creates in them the sense of self-sufficiency. 
Removal of these hurdles would bring them to the level of mantra, mantresvara, 
mahamantresvara culminating in transformation into Sadasiva and then into 
Siva-hood with full assimilation to Him which in Whitehead’s terminology is 
almost the same as apotheosis of the world. 


The process of transformation of the objective event into the subjective being of 
the object has been termed by Whitehead as appetition of the objective whereby 
the object gets assimilated to the being of the emergent subject on the analogy 
of the organic being’s assimilation of the food it takes and makes it a part of its 
own being. Interestingly enough the very same analogy is implicit in Abhinava’s 
process of transformation of the anu into Siva as he has made use of the term 
jighatsa a derivative of ghas caused by appetite: 


Whatever is there in the world enshrouded by maya is food as it were, while 
Lord Siva is the eater of all this and so I am. He who understands like this 
needs to be regarded the actual teacher of Saivism who has reached the 
essence of things beyond the span of the world. 


How Whitehead could draw so close to Abhinava without any possibility of 
contact with his writings is interesting to think about, particularly as his approach 
to these cosmological problems is purely logical and scientific as distinct from 
Abhinava’s traditional and experiential via yoga. To say the least in this regard 
it amounts to validation of the conclusions reached by both of them irrespective 
of divergence of their approaches. 


5 Tantraloka X.223 
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VI. Abhinava, Freud and Jung 


Coming nearer home to psychologists dealing primarily with experience than 
remaining confined to philosophers with their main thrust on rationality, let us 
talk of Abhinava’s proximity with and difference from Sigmund Freud and Carl 
Gustav Jung. Freud has concentrated on both ends of the human life, namely, 
Eros and Thanatos representing respectively the Greek god of love and the 
belief that the soul dies with the body. It is under the imperative of the said god 
that man indulges in the act of sex as a necessity not only to produce life but also 
to keep it healthy. As per his contention, there is a contrariety between the male 
and the female lacking either of them the mechanism the other is endowed with. 
That is the cause of attraction of one for the other. While satisfaction of this 
tendency keeps both of them healthy inhibition of it causes tension and disease. 
The act of sex, therefore, is a matter of prime necessity for the maintenance of life. 


Abhinava, on the other hand, has tackled the problem of contrariety between the 
male and the female by the androgyne of Siva and Sakti suggesting thereby the 
solution of attraction between the two sides through recourse to the Self as the 
way not only for relief from the tension but also as the source of immeasurable 
delight as Siva as the representative of the Self is. Abhinava has not only 
theoretically suggested this way out of this innate tendency of the human nature 
but has practically demonstrated it by his own way of life remaining celibate 
throughout and becoming a yogin of the first order as is evident from his writings 
of the Tantraloka on the one hand and the sublimated form of eroticism revealed 
in his aestheticism. Whatever residue of the inclination to sex supposed to be 
still remaining in the human, as a way out to its satisfaction he has suggested the 
messenger, duti, a system for the catharsis of it under which the aspirant has to 
make use of the duzti in the act of sex but only disinterestedly for the experience 
of the state of liberation from both the sides, the female, thus, acting as the 
messenger to the state of liberation. 


As regards the Freudian tendency to die as supposed to underlie the core of the 
will to live, and thus presenting a point of contrariety and hence tension in the 
unconscious part of the human mind, Abhinava has mooted out as its antidote 
in the form of the latency of Siva-hood in the psyche of the individual conceived 
as an atomic form of Him known as anu. 


As regards Abhinava’s comparability with Jung, it is relatively much more 
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obvious. At the start it needs to be noted that Jung’s departure from the Freudian 
psychology started with an event of meeting between the two in the year 1907 
against the background of almost teacher-taught relationship between them 
until that date. Freud came to Jung’s house, as his autobiographical details tell 
us and tried to persuade him to work under a plan to turn sex into a dogma. 
Even after trying to convince Jung for as long as thirteen hours Freud failed to 
make him agree to his proposal resulting in so much desperation on his part as 
to fall back on his chair out of a swoon. The event of departure from Freud on 
this point proved so disturbing on the side of Jung also that, as he tells us, he, 
too, began to fall back into the unconscious. It is against this background that 
he had his constructed house close to a lake and began to practise yoga in what 
form one does not know, however, as a remedy of his malady. It was as a result 
of this practice until the year 1914 that he happened to evolve his idea of the 
collective unconscious over above the Freudian idea of the unconscious as a 
residue of inhibited desires particularly of sexual nature. 


His idea of the unconscious came to be developed owing to the trace of such 
outlines of ideas in it particularly owing to layers as revealed in course of dreams 
of deeper significance and analysis of the experiences of his patients. Thus the 
unconscious came to be developed as a vast reservoir of outlines of ideas lying 
latent in the depth of the human psyche and were termed as archetypes. This 
stream of his psychology remained flowing until the year 1945 until an American 
scientist came under his treatment for uneasiness of mind with none of his wishes 
having remained unfulfilled. Following a close study of his dreams as delineated 
in pictorial form what Jung happened to conclude that the patient’s mental 
problems might have become resolved with the coordinated centralisation of 
his archetypes as revealed in his dreamy figures. This discovery of him came to 
be termed by him as the archetype of Self as central to all kinds of archetypes. 
Apart from Plato’s model of the Idea of Good as available to him from his 
background, what seems to have helped him in his formulation of the archetype 
of the Self was a meeting of him with Raman Maharshi at his ashram in Tamil 
Nadu a few years earlier in course of his visit to India in the year 1937. 


Apart from the Upanisads and their tradition, it is perhaps Raman Maharshi 
who had the most vivid experiences of the Self independently of all external 
influence on him in his early youth and to have identified it in the form of the 
hill Arunachal in his vicinity reminding the reader of the same viewpoint of 
Abhinavagupta concerning the mount Meru as delineated in the eighth chapter 
of the Tantraloka dealing with the idea of desadhvan wherein he considers 
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the mountain as the most impressive emblem, linga of Siva placed against the 
background of the whole of the earth as its pedestal, yoni, representing Force 
as His consort.® Viewed in the light of the Maharshi’s direct experience and 
Jung’s deduction out of the American patient’s drawings and resolution of the 
psychic problem, Abhinava’s view of the Meru and its pedestal can at its best be 
rationally explicable in terms of projection of the idea of the Self on the mountain 
coinciding with that of his Siva eventually as a device for the commonplace 
understanding of Him. 


Secondly, it is important to note that there is a striking parity between Jung’s idea 
of the archetypes anima and animus representing respectively the female and 
the male elements in the human nature. According to him, these two archetypes 
abide in the human nature side by side as complementary to each other. As 
such, it is owing to dominance of either of them that the individual turns out 
to be female or male. Following the determination of the sex, it is significant to 
note that while anima is introvertive, animus is extrovertive. In view of this sort 
of complementarity of anima and animus archetypes in the human nature as 
discovered by Jung has its anticipation in Abhinava’s view of the androgyne of 
Siva and Sakti corresponding to the male and the female. The complementarity 
of the male and female elements in the human mind is not only contradictory 
of the Freudian contention of opposition between the two sides as standing 
annulled by Jung’s viewpoint as corroborated by Abhinava’s view of androgyne 
of Siva and Sakti has a long history behind it anticipated by thousands of years as 
its root lies in the Brhadaranyaka Upanisad. The Upanisad states that there was 
uniformly a single individual having no scope for enjoyment. Over and above 
that deficiency in that state of being he rather became afraid of his loneliness. 
To get rid of this fear he divided himself into two like two parts of a grain as 
really he had that property of division inherent in him in the form of the male 
and the female remaining in constant embrace of each other. Being set apart 
from each other the parts got restored to them their respective inherent nature 
in the form of the man and the woman. In support its contention, the Upanisad 
refers to the human instinct of feeling his fullness only in their embrace of each 
other. This view of the Upanisad has been attributed to its most celebrated sage 
Yajfiavalkya.’ 


There is another point of unanimity between Abhinava and Jung concerning the 
use of dream experience of initiation on the disciple as suggested by Abhinava 
6 Tantraloka, VIII.45 
7 Brhadaranyaka Upanisad, 1.4.3 
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and considered as the most important devise in the treatment of mental and 
psychic patients by Jung. 


VII. Jung’s Collective Unconscious versus Abhinava’s Cidakasa 


While the collective unconscious unfolds itself mainly in the state of deep 
sleep, cidakasa remains unfolded in all the states of consciousness, however, 
particularly in the state of samadhi. 


The collective unconscious is acceded to through withdrawal of impressions of 
hoary past inside the psyche. As against it, cidakasa is rid of interiority as well as 
exteriority. Here the world in all its actuality and reality is realized as one with 
one’s total being, aman. 


Collective unconscious is a state of unconsciousness. As distinct from it, cidakasa 
is actual and real in all the sense of supernal consciousness. It is the realization 
of the inherent consciousness behind everything. 


With this deliberation in course of understanding the position of Abhinavagupta 
vis-a-vis the Western thought both philosophical and psychological, now we 
have reached the point where we may turn to the Indian side which, as a matter 
of fact serves as his proper background. On this side, apart from the Vedic 
Samhitas and formulation of their stray visions in the form of the Upanisads 
along with the way to realisation via the exercise of breath-control as dealt with 
in the Aranyakas which all we have dealt with already in the beginning now is 
the turn of the Bhagavadgita and the Yoga-Sutra of Patafyalli. 


VIII. Abhinava and the Bhagavadgita 


As regards the Bhagavadgita, Abhinava has kept its views all through in his 
mind while writing Jantraloka as is evident from his references to it in the text 
particularly as made out by his commentator Jayaratha. One such pertinent case 
is verse No. 67 of the eighth chapter of the text dealing with the post-mortal 
state of the soul. The Gitd tells us that the destiny of the soul is determined 
by his contemplations at last at the verge of his departure from the world. It 
tells us that the soul of the dead reaches the same state of being as he was 
mindful of during the last moments of life. One of his most intimate followers 
Mahesvarananda towards the close of his Maharthamanjari has identified 
mahartha, the great secret in the form of the message of the Gita. Abhinava 
himself has written a commentary of the Gita, under the title Gitértha-sangraha 
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expounding particularly its secret yogic ideas. As such, it would be unfair for 
Abhinava as well as the Gita to think of him in complete independence of the 
sacred text messaging out particularly how the Self needs to act in this world 
without caring for the result especially in self-interest. Since such action would 
require self-control in regard to every aspect of the personality, namely, willing, 
thinking and doing, the individual needs to develop the outlook of a yogin. This, 
indeed, is the great secret of the Bhagavadgita as understood by Abhinava’s 
great disciple Mahesvarananda of the fourteenth century AD. 


The only significant divergence of Abhinava from the Bhagavadgita’s line of 
thought is his devotion to Siva and condemnation of Vaisnavism as a lower 
Sastra, This, divergence, however, needs to be minimised in its weight in keeping 
with the sectoral compulsions of Abhinava as against the Vaisnavite burden of 
the Gita. 


IX. Abhinava versus Patanyali 


So far as Abhinava versus Patafijali, the author of Yoga-Sdtra, is concerned he 
has made only a couple of references to the latter one directly and the other 
understandable by implication. In the direct one while talking of descent of the 
force of consciousness, Saktipata at verse No. 146 in the thirteenth chapter of 
the Tantraloka, Abhinava happens to refer verbatim to sutra no. 33 of the third 
chapter of the Yoga-Sttra pratibhadvé sarvam, meaning that by means of use of 
the innate reflective power of genius, pratibha, everything is possible howsoever 
inaccessible otherwise to the mind of the individual. By referring to pratibha 
in this context Abhinava obviously amounts to equal it with the descent of the 
force of consciousness from its supramental state. 


As regards Abhinava’s reference to another aphorism of Patafyali, it is 
understandable from his use of the phenomenon of possession of the aspirant by 
an evil spirit, pisd@ca. He has referred to this phenomenon on behalf of some text 
titled Mala. Referring to this text he reports that how it has been stated there 
that on aspirant’s piercing through the higher cakra there is the danger of being 
possessed by some evil spirit which may mislead him. He has indicated to that 
spirit as a snake, bhujangam emerging out of mantra, nada and vindu of supernal 
nature. This psychic phenomenon is comparable to the import of Patanjali’s 
formula, sétra, occurring at No. 51 of the same third chapter of the text titled 
vibhitipada. Use of the word bhujanga, snake, as the characteristic feature of 
the agency of distraction as understood by Patafjali on arousal of attachment to 
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the beatitude and sense of self-glorification on achieving some higher state of 
mind of the yogin seems to refer to the awakening of the force of kundalini in 
terms of Abhinava to which surprisingly enough there is no reference at all in 
the Yoga-Sutra and hence Patafijali was required to characterise it as an agency 
of distraction at the higher state of psychic progress. 


Apart from this kind of divergence between these two authorities of divergent 
paths, namely, Vivekaja-marga of Patanjali and Yogaja-marga of Abhinava, 
there is still a wider point of gap between them on their respective perceptions 
of the final state of being aimed at by them. Needless to point out that both of 
them equally well characterise that state as one of liberation with this marked 
difference between them that while the state of liberation is redemption from 
the clutches of the world as represented by Prakrti, Nature, from the viewpoint 
of Patafnjali, while it lies in the self-fulfilment of the atomic individual in his 
restoration to his Siva-hood from the viewpoint of Abhinavagupta. Thus, while 
the end of the discipline of yoga according to Patafijali is attainment of aloneness 
absolutely away from the touch of Nature representing everything else as its 
product, in view of Abhinava it is the state of self-fulfilment of the individual in 
his inclusion in the range of his being of the entire universe including Siva as the 
highest state of existence, consciousness and delight. 


X. Abhinava versus Sankara 


On account of this kind of inclusiveness of Abhinava which, too, has emerged 
out of the androgyny of Siva and Sakti, he has become quite distinct from Acarya 
Sankara another and most important exponent of non-dualism which also is the 
trait of his School. If the inclusiveness of Sankara is a logical consequence of 
the neutrality of Brahman as the final goal of his philosophical system along 
with the concerned spiritual practice; this spiritual practice as per his system 
is most clearly articulated in his Nirvana Satkam, a poem comprising only six 
verses. In this composition the great Acarya right from the beginning to end is 
negative in all his references to himself. He says that he is neither the earth nor 
the water, neither the fire nor the air, neither the space nor the mind, neither 
egotism nor the intellect leaving only his oneness with Siva. Interestingly this 
is also the thrust of Abhinava’s philosophy in all its theory and practice but 
has been reached at via the route of inclusion and acceptance of everything 
sought to be unconcerned with by Sankara but for the positivity and acceptance 
of an extremely positive shape of Brahman in Its attributes such as existence, 


Indological Truths 


Introduction XXXV 


consciousness and bliss over and above its absolute neutrality. 


Sankara’s non-dualism besides being quite innate to him has been strengthened 
by the Upanisads which he commented and that, too, most profoundly in the 
odd situation of the cave of Vyasa in Badarikasrama at the age of less than 
even sixteen years. All this is surprising and yet true reflecting the innateness 
of non-dualism to his inner being. As regards the case of Abhinavagupta, in 
this regard, he has behind him the non-dualistic tradition of Somananda, 
Utpaladeva, Laksmangupta and Sambhunatha, such a galaxy of teachers of 
Advaitism besides Bhitiraja, his teacher of brahma-vidya. In this regard what 
seems to be most likely is that this tradition of him was somehow or the other a 
result of Sankara himself via Somananda who happened to precede Abhinava 
broadly by a margin of just four generations coinciding probably with the date 
of arrival of Sankara in Kashmir. Preceding Somananda, Saivism in Kashmir 
itself was dualistic all the androgyny of Siva and Sakti notwithstanding and is 
still continuing to dominate in south India. 


As regards the possibility of effect of this non-dualism as centric to Saivism 
on the ethical side of the human nature, Abhinava has given the example of 
a criminal thinking of himself continuously that he is a criminal becoming 
perfectly criminal although he was probably not so initially. Extending the same 
psychological viewpoint to one’s constant contemplation that he is Siva, there is 
little doubt in the transformation of the contemplator becoming Siva-like with 
the development of all such virtues in him as are associated with the view of Siva 
culminating eventually in attainment of the state of optionlessness, the ultimate 
objective of life.® 


XI. Abhinava versus Sri Aurobindo 


Sri Aurobindo’s integral Vedanta also seems to have drawn considerably from 
Abhinava in his effort to eliminate the negativity of Sankara’s way of approach 
to the reality. The point of his contact with Saivism seems to have its root in his 
employment to the service of the King of Baroda following his return from U.K. 
sometime in the year 1893 and staying there until 1904, During that period he 
is reported to have been a voracious reader borrowing big volumes from the 
library and returning the very next day creating suspicion in the minds of officials 
concerned. By that time the Kashmir Series of books had become published. 


8 Tantraloka XV.269-270 
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However, nowhere in his writings has he admitted to the range of his readings 
much less to any publication of the series concerned. 


The existence of these schools of non-dual Saivism that later became known 
as Kashmir Saivsm was first brought to the knowledge of the world by Georg 
Buhler in his published report in 1877 entitled “In Search of Sanskrit manuscripts 
in Kashmir, Rajputana and Central India”. In 1911 a Research Department was 
set up by the government of Pratap Singh Sahib Bahadur, Maharaja of Jammu 
and Kashmir. Under the auspices of this Department, Kashmir Series of Texts 
and Studies was published starting from 1911 and the last one was published in 
1947. 


In any case, the effect of Kashmir Saivism particularly of Abhinava’s variety 
on his idea of the integral Vedanta is quite obvious on several grounds. Parallel 
to Abhinava’s Siva, Aurobindo’s Brahman also is Existence, Consciousness 
and Bliss. He conceives of consciousness as the central force responsible for 
the creation of the world. In this respect he had made a clear departure from 
Sankara inasmuch as in Sankara’s Vedanta that creative agent is maya, illusion 
and hence her creation, too, is a mere illusory appearance like the mirage. 
Just like Abhinava’s Sakti, Aurobindo’s consciousness-force also is three- 
dimensional, namely, willing, doing and awareness. Thus, it is actual instead 
of being just illusory. Just like Abhinava, he also has carved out several stages 
above as well as below the mind in the form of the higher-mind, illumined mind, 
intuition, overmind and supermind matching Abhinava’s grades like mantra, 
mantresvara, mahaémantresvara and Saddasiva. On the lower to mind there are 
matter and life parallel to Abhinava’s earth and prana. There is also some sort 
of parallelism between the two in regard to the processes of involution and 
evolution. Inasmuch as Abhinava has conceived the possibility of a jar becoming 
Siva ultimately, Aurobindo also thinks of the possibility of matter’s divinisation. 
If Aurobindo’s idea of divinisation lies in the act of inculcation of the sense 
of existence, consciousness and bliss in matter, in the case of Abhinava it lies 
in restoring it to its original state of Siva-hood. In any case in view of both of 
them consciousness itself is both the efficient as well as the material cause of 
everything in the world via processes of involution and evolution. 


XII. Abhinava versus Mahavatara Baba 


Besides the integral Vedanta and Yoga there is some point of affinity of 
Abhinava with the kriyd-yoga of Yogananda of the fame of the Autobiography 
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of a Yogi. In his well known autobiography Yogananda claims to have contact 
with a Himalayan yogi of the highest order named by him as MahAavatara Baba 
who could appear at any place of his choice or disappear in the void. Yogananda 
claims to have learnt from him a kind of yoga, namely, kriya-yoga and to have 
popularised it in certain circles in India as well as abroad. The Hindi translator 
and commentator Dr. Param Hamsa Misra of Tantraloka has found out some 
traces of the kriya-yoga in the talks and writings of Pandit Gopinath Kaviraja of 
Varanasi. In fact, there is a slight terminological variation in this kind of yoga, 
one of them being known as karma-yoga as held out by the Bhagavadgita and 
lying in selfless action while the other has been popularised by Yogananda. 
Going deeper into the matter, the term kriya-yoga occurs for the first time in 
the Yoga-siitra of Patanyali as the very first sutra of its second chapter wherein 
it has been defined as a collective practice of tapas, svadhyaya and obeisance to 
God. Abhinava, however, defines it in a different way. As per his definition in 
Tantraloka, it is not that action is different and yoga is different. As a consequence 
of ascension of the intellect on the essence of things and the consequent result 
of pacification of passions of mind whatever happens is known as kriya or 
indeed kriya-yoga.’? Obviously this definition of kriya-yoga presupposes a pair 
of conditions. One of them is ascension of the intellect to the essence. That 
essence, in view of Abhinava cannot be anything else except for the world’s as 
well as of the individual’s rootedness in Siva or the combined form of Siva- Sakti. 


As regards the difference between kriyd-yoga and karma-yoga from the 
grammatical viewpoint, since karma is the result of kriya, kriya-yoga may be 
taken to stand for the process to the end of karma-yoga. These respective 
positions of the two terms seem to fit quite well with their definition in both the 
texts as pointed to above. As regards Patafijali’s definition, tapas is a process 
of self-purification as preparation to self-improvement aiming at clarity of 
consciousness. The same is the objective of svadhyaya also no matter be it taken 
in the sense of the scriptural text or one’s own psychology. The common aim 
behind all these procedures is control over passions, clarity of consciousness 
leading to awareness of the essence of things characterised as God, Siva, etc. 
and submission to Him in all possible ways, namely, in action, ideation and 
emotion. All these three aspects of the human nature being mutually integrated 
in the man’s inner being as well as their manifestation outside in the world, 
whatever action the individual would accomplish would amount to submission 
to the essence or the God in whatsoever denominational form. This is what 
amounts to karma-yoga. 

9 Tantraloka, 1.151 
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In view of this clarification on respective statuses of both the denominations, it 
is obvious that while the Gita emphasises the end-result of the practice of yoga, 
Yogananda’s teacher lays emphasis on the process by passing through which the 
aspirant may reach the end or hit the goal of life. Before Yogananda’s naming 
him as Mahavatara Baba he was known as Balakanatha as he had remained 
like a youth even after centuries of life. He belonged to the same sect of yogins 
which is responsible for creation of such texts on Yoga as Goraksa Samhita, 
Hathayoga Pradipika, Hatha Ratnavali in the Medieval age. The famous text 
Mahdarthamanjari by Mahesvarananda Natha of the fourteenth century AD 
also goes to the credit of the same School of yogins. Needless to point out that 
this Mahesvarananda Natha belonged to the lineage of Abhinavagupta and his 
School beginning from Somananda. This has become obvious from another 
biographical work titled Apprentice to a Himalayan Master written by Mr. ‘M’ and 
published in 2010. As is obvious from Swami Kriyananda’s Raja Yoga, published 
in 2002, kriya-yoga is the same as is the yoga of Goraksanatha and others with 
its special emphasis on control of breath, pranayama, as the way to clarity of 
consciousness and realisation of the object of yoga, namely, oneness with Siva. 


Since Abinavagupta belongs to the same School there is nothing surprising 
in finding out the traces of kriyd-yoga in the Tantraloka as referred via our 
quotation at footnote No. 9. As is obvious from the Tantraloka, Abhinava’s 
account of the processes aiming at Siva-hood is the most profound in its range, 
gravity and wealth of yogic processes along with their details. His details include 
reference to several other cakras above the and until the sahasrara which is 
the playground of the higher kundalini. It includes samani and unmani states 
of consciousness. The mysterious system of nerves and their centres known as 
cakra obtain in the human body in two grades which are the lower and the higher. 
The lower part of the system comprises of four cakras, namely, the miladhara, 
svadhisthana, manipira and anahata. These are supposed to be lower on account 
of their involvement in sustaining the physical existence, serving as the lotus of 
the Self, playing the role of the centre by virtue of being the meeting ground of 
all the seventy-two thousand nerves including the ten main ones as also of the 
ten kinds of forces of vitality known as pranas. Besides this, it is also considered 
as the central fire-place supplying heat to the body. Andahata is the heart-plexus 
responsible not only for punfying the blood and supplying the same to the whole 
of the body but also for controlling the emotional aspect of mind. 


As distinct from the lower is the higher part of it known as dvadasanta on two 
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accounts. One of it is the gross length of the area covered in the body measuring 
broadly twelve finger-ends from the throat to the sagittal suture located at the 
crest. The second one of the reasons behind the denomination of it as such is 
the fact that it has been found to cover as many as twelve loci of principles. The 
first ladder of it is the cakra known as visuddha which controls the sound, svara. 
The second one is the cakra known as ajfia which acts as the centre of dispersal 
of ideas and sounds corresponding to them, visarga. The third step is known as 
cakresvara comprising all the consonant sounds from k to ks. The fourth one is 
known as vindu, the point. The Fifth is known as ardha candra. The sixth is known 
as ridhini nada, the point of inhibition of sound. The seventh is naédanta, end of 
sound. The eighth is the locus of sakti, the force, followed by vyapini, pervasive, 
and samanda, concentrative in the form of focus of mind. The next to it is the step 
known as sémanasa, equipoise, which in its turn is followed by the step known as 
sambhava, related to Sambhu, which is indicated by transcendence of the point, 
para-vindu. As is obvious from the denominations of these steps covering the 
dvadasanta, they are related to sound and the state of soundlessness in keeping 
with the corresponding states of mind stopping its operation as indicated by the 
stoppage of sound at the end. Thus the division of all the stages of dvadasanta 
is based on the idea of coordination of sound and functioning of mind as the 
foremost instrument of consciousness in the human personality. All these details 
concerning the coordination between phonology and psychology seems to have 
emerged in course of recitation of the sound Om in its lengthened form, pluta, 
along with deep contemplation on its sense as representing the entire Reality in 
both its phases, universal and supernal as it stands for the virtue of having been 
considered as the most fundamental one right from the very beginning and to 
have served as the stuff of creation as well as the source of the corresponding 
consciousness in all its modes and forms. 


To come to Abhinava’s deliberation on consciousness, in sharp contrast to the 
contemporary view of consciousness as primarily sensory developing gradually 
into the mental. The main source of strength of this viewpoint at present is the 
empiricism of science holding the sway today by virtue of the ever-increasing 
facilitation of life by validation of the scientific way of thinking. Obviously, 
Abhinava’s view of consciousness has its root in the act of self-consciousness 
going deep to the core of the mind. If perception has its undeniable source in the 
validity of the existence of all we perceive, contemplation has its source in the 
verity of one’s own self which, too, is equally well undeniable if not more since 
denial of verity to it involves the danger of collapse of the possibility of perception 
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itself notwithstanding the continued existence of the world outside, for the 
existence of which, however, there would not remain any means of validation. 


For Abhinava’s viewpoint, the force required for validation of even the external 
world in its existential value is consciousness as concentrated in the self and 
brings the possibility of perception itself via its channelling through the sensory 
mechanism. As such, Abhinava holds consciousness as substantial as existence 
itself as it is responsible for its very being as well as working destined to get 
dissolved into it. It is the conjugal companion of the total range of Being as 
represented by Siva. Unlike the Prakrti of the Sankhyas being totally opposite toits 
incidental, inexplicable and ad-hoc companion termed as Purusa, Consciousness 
as the Force of Siva remains always inseparably associated with Him so much 
so as to conjointly form an aspect of His body as is evident from the concept 
of ardhanarisvara wherein while Siva appears as the male aspect of one and 
the same personality, consciousness stands for the female. It is due to such an 
abiding association between Siva and His force of consciousness that wherever 
there is Being, there is also consciousness. The proof for it is the invariability in 
the coordination between consciousness and existence inasmuch as wherever 
there is the sense of existence, there is also the presence of consciousness. If 
existence cannot be divorced of consciousness, the latter cannot be divorced of 
existence either. 


Consciousness, indeed, is omni-conscious, looking within as well as without, 
facing towards the past as well towards the future besides the present itself. 
Possibility of history and predictability of events are instances to the point. 


Luminosity is the basic feature of consciousness. It is owing to this attribute 
of it that whatever we get to know becomes illumined to us, no matter be it 
intellectual or perceptual. According to Upanisads as well as Abhinava even the 
physical light has received its luminosity from consciousness. The cause of its 
physicality is its intermixture with properties inhibitive of luminosity. Variations 
in the luminosity of the sun, the moon, planets and stars as well as various forms 
of fire are illustrations on the point. Rightly has the Katha Upanisad stated 
that in consciousness there is no access of luminosity of the sun, the moon, the 
stars, planets, lightning or even of fire. Rather it is due to the luminosity of 
consciousness that they all bear their luminosity.!° 


10 Katha Upanisad V.5 and also see Tantraloka II1.117 
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Abhinava considers consciousness as of autonomous nature. It is due to this 
autonomy of nature that it assumes various kinds of impositions on itself resulting 
in intensity, modesty, etc. in its luminosity.'! The luminosity as prevailing in 
luminaries like the sun, etc. in his view, is a defiled form of the original one 
as is to be traced in the consciousness of Siva which needs to be inculcated by 
the individual to rise above all limitations he otherwise remains subjected to.” 
As we find in the human nature, consciousness always keeps moving. This is 
most obvious in the fickleness of the mind. All this mobility of consciousness 
as reflected in the mind and elsewhere is due to constant vibration in the ocean 
of consciousness, as it were. As the sea keeps vibrating all the time so does the 
sea of consciousness. This function of it is also purposive. If consciousness were 
to remain all the same constantly, variability in the behaviour of the world of 
consciousness would come to an end.® 


In Abhinava’s view, subsidence in the midst of vibration is, however, the real 
secret of Being an ocean. This is evident from Consciousness forming the core 
of the universal being on the one hand and getting stagnated in the form of 
fixity of matter on the other. This stagnancy is symptomatic of its tendency of 
stultification on the lower side while equipoise of it in the state of samddhi is 
indicative of same tendency of it on the higher side, with the necessity of the 
evolutionary process serving as the conduit between the two extreme ends and 
creating the possibility of awareness of the business of the world." This is why 
there has emerged the possibility of consciousness emerging out of the physical 
inconscience. It is owing to the working of this process of evolution that heart, 
all its physicality notwithstanding, becomes the centre of consciousness in the 
human constitution.'* 


According to him, consciousness is three-dimensional being as an aspect of Siva 
in the existential sense as well as the sense of consciousness. Siva, according to 
this statement, is consciousness itself in the existential sense. He is the Being of 
the nature of Consciousness, This consciousness as inherent in Him has three 
aspects, namely, will, knowledge and action but for which He could not be 
regarded as the Being along with the attribute of existence.’° It is something 


11 Jantraloka, 111.118 
12 Ibid., ITJ.119 

13 Ibid., [V.184 

14 Ibid., 1V.185. 

15 Ibid., 1V.186A 

16 Tantraloka, [V.187 
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only in existence which can will, know and act. So is Siva with consciousness as 
His inherent quality in the existential sense of Force. It is by virtue of inherence 
of the force in Him that He expands Himself in all these three forms inside 
in the form of the human psychology as well as outside in the form of the 
world as a whole in its actions, awareness and the requisite will behind them. 
That existential value of Him being externalised assumes the form of the fire 
of awareness while the same being interiorised serves as the source of sound 
getting converted into contemplation.” 


Universality in the manifestation of consciousness is due to its transparency while 
the division of individualities in the totality is due to each one of them being 
pegged down to its specific forms and limitations serving as the cause of internal 
contradictions.’* Consciousness behind the entire variations of individualities 
is but one and rid of all options but makes it subject to options and variations 
coming down to the level of individuals.!° 


It is pure consciousness which having forsaken its aspect of knowability illumines 
itself expressly as the space. Space is indeed consciousness itself shorn of its 
express objectivity and appearing as a sheer vacuum with nothing in it to make 
itself knowable. * This statement of Abhinava finds its elucidation in Greek 
Philosopher Empedocles’ denial of space as a positive entity above earth, water, 
fire and air since ancient times and continuing to be held as such even until now 
in scientific circles defining it now as a sheer blank calculable in its blankness 
through the relative location of objects in it. Vacuity of space is indeed due to 
the deliberate effort of consciousness to escape objectivity leaving scope for its 
sheer subjectivity. 


However, it is out of this subjectivity of it that emerges prana, life-force assuming 
the form of air as a wave of it creating the possibility of emergence of life as the 
basis of the spectacle of consciousness coming out of it in a renewed form.”! 


This is the secret of space according to Abhinava. As regards that of time, it 
is dependent on the frequency of breath which in its turn is dependent on the 
vibration of the sea of consciousness as the ultimate basis of whatever is there 


17 Ibid., IV.190 

18 Ibid., V.13 
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in the universe.” Thus, the subsidence as well as emergence of the world both 
is dependent on consciousness as the path of the function of Force, sakti whose 
vibrations assume the form of the world in its innumerable tangibility.” 


In view of this status of consciousness, Abhinava warns, those who underestimate 
it as a sheer bodily property due to the malice of action clouding their minds, are 
destined to lie asleep in the deep cave of inconscience like creeping insects.” 


XIII. Kundalini and the Christian Legend of Snake: 


In the Bible there is a prominent legend of Satan coming to Eve in the form 
of a snake in the heavenly garden of Eden with the motive of seducing her to 
persuade Adam, her male counterpart, to insist upon him to taste the forbidden 
fruit and accedes to have sex with her resulting in the origin of the human race. 
So far as the origin of the human race in this act of procreation is concerned, 
the event proved a boon to mankind. Still, however, it laid the foundation of the 
instinct of sex in him with all its forcefulness consummating in its acceptance in 
the Freudian psychology as the principal one amongst all other instincts in him 
and thus in diluting the entire complex of the human nature and the corruption 
of it to the extent of leading to his madness with the overweighting development 
of the unconsciousness in him, clouding his consciousness with the result of 
perversity in his nature. It is due to her that he has become a victim of sufferings 
of all kinds, in spite of his otherwise divine nature having had his origin in God 
and having the advantage of living in the Eden. 


This event of perversion of the human nature is anticipated very much in 
Patafijali’s Yoga Sutra, 111.51, having already been quoted in this write-up and 
reading as sthanyupa-nimantrane sanga-smaya-akarnam punaranistaprasangat. 
This event of acceding to Satan on the part of Adam resulted in the creation of 
individual’s individuality with all his propensity of attachment to his individuality 
which is obviously of the nature of attachment and assertion of his individuality 
which are illustrative of both attachment and egotism and hence of the corruption 
of his nature. Though kundalini has escaped mention at the hand of Patafjali in 
this aphorism, it must be implicit in his relating to this stage of consciousness of 
the aspirant. This point is very much explicit in Abhinavagupta’s conception of 
kundalini as a serpent as symbolic of the integrality of the life-force. As against 

22 Ibid., VII.62 

23 Tantraloka, VI1.68 

24 Ibid., [X.138 
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it, Christianity’s condemnation of her as an agent of Satan, bears out the failed 
effort of Christianity to integrate it with the forces of goodness on account of 
successful experience of the yogins with regard to this representative of the life- 
force lying concealed at the base of the human body over and above Patafjali’s 
characterisation of it as pisaca-avesha, being possessed by the Satan. It was 
perhaps of that positive experience on the part of a tantrika like Abhinavagupta 
that it happened to be associated with Siva as His eternal companion. 


The positivity of Abhinava’s experience in regard to this force is very much 
obvious from the recognition of it on his part as lying embodied in the human 
personality as a representative of the force of divinity capable of elevating his 
psyche so much as to lead him to the Divine as symbolised as Siva supposed to 
lie awaiting for her rise to meeting Him in highest centre of his consciousness 
as is the sahasrara at the acme of man’s aspiration for spiritual transformation 
which lies in purification of consciousness. It is via this kind of realisation that he 
has happened to realise the essential oneness amongst all luminaries including 
the physical and the spiritual as embodied in the form of the sun, the moon, the 
fire and the lightning as is obvious from the statement of the Katha Upanisad 
quoted already in the write-up amounting to suggest that the illumination of 
the Self is inaccessible to that of the sun, the moon, fire and lightning and that 
these luminaries and sources of light have rather borrowed it from that source. 
The truth of this statement is very much obvious on the psychological level from 
the dependence of these luminaries from their recognition of these on the basis 
of their perceptibility through the factor of self-consciousness of the perceiver 
expanding its territory to the world outside. The external world would have 
remained totally nothingness outside the purview of the self-consciousness 
of the individual with all the limitations of it. Abhinava’s contention of the 
possibility of universalisation of the human psyche at the acme of its growth 
through purification of it on having realised his oneness with Siva who otherwise 
remains confined to his animal nature with all kinds of limitations in its range of 
its expansion. 


The expansion is so important as it involves a long procedure. The basic seed 
of it is the self-consciousness of the individual. As that factor of the human 
psychology, it tends to remain exteriorised. Being drawn back to itself it gets 
interiorised and moves upward in its scale of being comprising of cakras as 
related to five primeval elements of the external world existing in a summary 
form as controlled by muladhara, svadhisthan, manipura, anahata, and visuddha 
representing the earth, water, fire, air and ether (space) respectively. 
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Rise of kundalini results in the purification of consciousness in its entire 
physicality and individualistic accretions and superimpositions. Having got rid 
of it, consciousness get restored to its purely psyche nature and hence to its 
original purity and luminosity. 


This much having already been achieved by yogins, Abhinava’s contribution in 
this regard lies in further contribution to it in regard to what he calls dvadasanta 
before entry into the sahasrara resulting in full blaze of its luminosity following 
removal of all superimpositions on it including both the physical and the psychic 
and resulting in oneness between Siva and Sakti the ultimate principle of being 
consciousness and delight and His force of creativity having come to the main 
cause of the world. But for this much exercise on the part of the aspirant the 
ultimate principle of being, etc. and that of creativity would remain independent 
of each other for the sake of the individual concerned. In the state of this 
separateness between these dichotomies of Creator and His force of creativity, 
totality of Reality would remain in a dichotomous position from each other 
leaving consciousness and reality as opposites to each other. 


XIV. Hypnosis versus Samarasibhava between the Teacher and the Taught as 
the point of culmination of the Process of Initiation 


The clouding of consciousness in the contemporary psychology has gone so 
deep as to acceptance of the unconscious as a basic constituent of the human 
psychology resulting in the perversity of the human psyche. In order to get rid 
of this perverse development instead of such a flimsy device as mesmerism, 
Abhinava has shown the way to initiation wherein the teacher at the end of 
the ceremony of initiation make the disciple sit face to face to him and tries to 
restore to him to his real state of consciousness via creation of samarasibhava, 
bringing the disciple up to the same length as his own resulting in his elevation 
to the status of the teacher whereby he may now onwards transform the pasu 
into Siva.5 In comparison to the device of hypnotism familiar in the modern 
psychology how positive is this device of samarasibhava as suggested by 
Abhinava. The difference between the two ways of impressing his state of 
mind on the disciple by the teacher can be understood from the consideration 
of the real meaning of hypnotism and samarasibhava. The word hypnosis is 
devised from hypnos representing the Greek God of sleep. Hypnos is none 
but the Sanskrit word svapna meaning dream, the change in the pronunciation 
is due to the tendency of Greeks substituting the Sanskrit sva by the Greek 


25 Tantraloka, 29.272-276 
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hypnos. Thus, hypnosis is nothing but inducing the subject to go to sleep instead 
of remaining wide awake. It is imaginable how disastrous is hypnotism to the 
human psychology wherein instead of opening the consciousness of the subject 
to the consequences of the state intended to bring to him, he is made to loose it 
to sleep with whatever remainder he is left with by the time of the device used 
on him for his betterment. Obviously this amounts to placing him in a more 
intense state of darkness than he was suffering from. As against it, the device of 
samarasibhava is highly positive and constructive. 


XV. Integralism of Abhinavagupta as an Antidote to the Modern Sensualism 


The modern age is distinguished by its exclusive emphasis on the senses and 
the sense mind. This has happened mainly due to surprising success of science 
particularly the physical in its yield of unexpected facilitisation of life in all walks 
of life. As such, it has come to convince people as the only proper way to life and 
living. There is no doubt about this aspect of the conviction and development. 
Extension of this philosophy to the moral and spiritual problems, however, has 
resulted in sordid break down in the human attitude to life and purpose of living 
as was very much obvious from the well-known saying under the effect of ancient 
materialism (Carvakas) declaring the way to it lying in as much comfort to the 
body as possible as is explicit from its saying that till one endures in life one 
should aim at as much comfort to it as possible even though one may have to 
borrow money from others, which he would not have to pay back until the end 
of life following which, however, due to his body having consumed by fire, there 
would not remain any trace of him to have the obligation of paying back the debt. 


The same is the case of modern materialism as a product of sensualism supported 
by modern sciences with their foundation on sensualism with its typical 
modifications and manifestation such as socialism, political and commercialism 
lacking in the role of self-conscious conscience as well as moral obligation which 
is the result of sensualism leading to strife and barbaric consumerism amongst 
nations and individuals. Senses are barely instruments handed by the Self which 
is the real custodian of all values of life. Sensualism prevails at the cost of this 
role of the Self under the rule of mechanism and naturalism both being products 
of organism. Mechanism is sheer coordination of organs while organism is the 
consequence of coordination. Thus, both are only aspects of one and the same 
move of elimination of any role of something holistic in running the affairs of 
the world and nature. 
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Prevalence of these ideas under the garb as scientism has wrought havoc on the 
holistic view of things altogether which is the cradle of spiritualism and citadel 
of moral values in the management of national and international affairs as well 
as matters personal. Following Darwinian principle of survival of the fittest 
nations are trying at their level best to outshine one another at the cost of any 
essential sense of coordination and harmony. 


The integration of Abhinavagupta is the best remedy of this malady. It is rooted 
in the essentiality of one and the same consciousness operating under the 
free-will of Siva, supernal ruler of everything individualistic, cosmic and extra- 
cosmic simultaneously in a completely detached way. Under His dispensation, 
consciousness as the basic force is operating as the stuff as well as the agent using 
the stuff in creating the universe, keep it going on and restoring it ultimately to its 
original shape just sportively. While consciousness as the basic stuff of creation 
results in the objective phase of things, self-consciousness is responsible for the 
subjective aspect of it in its entirety both being just two aspects of one and the 
same principle. The ground for this aspectual distinction between the object and 
the subject with all its seeming contrariety in ancient times was the spectacle of 
dream and delusion which now has got materialised in the form of the success 
of the scientific laws as discerned in the almost all prospective of life in the 
world. Such laws are discovered basically just intuitively and yet they come to 
hold good universally. Intuition 1s rooted in self-consciousness while objective 
verification of it is a matter of the world outside. There is obvious contrariety 
between the two and yet happen to display strangely enough coordination 
between not seemingly but also actually. Therefore, the coordination between 
the two entities needs to be treated as two aspects of one and same principle 
rather than as disparate as the Prakrti and the Purusa of the Sankhyas or matter 
and spirit or rationality of the modern science. 


XVI. Heresy Popular in Kashmir related to Abhinavagupta’s vanishing in the cave 


The connection in the heresy popular in Kashmir sought to be suggested by 
Dr. Kanti Chandra Pandey in his book titled Abhinavagupta — An Historical 
and Philosophical Study regarding the vanishing of Abhinavagupta along 
with his five hundred disciples in a cave in the mountains finds little support 
in Jantraloka. For one, Abhinavagupta would not certainly have suggested to 
his disciples to end life that way along with himself nor could disciples have 
followed his suit in this misadventure in such a multitude. Abhinavagupta was a 
lively personality enjoying fullness of life in its multiple aspects having got filled 
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with his absolute oneness with Bhairava as is obvious from his Bhairava Stotra 
written as appendage, parisista to his magnum opus in the sixty-eighth year of 
Saptarsi Calendar. He experienced himself fully liberated even in life also and 
therefore he had no necessity of entering into any cave for getting redeemed 
from life which had been turned by him as Sambhu himself. 


In support of this contention one can refer to his Krama Stotra verse No. 20 in 
the eighth volume of this translation in the appendices. 


Finally, we are grateful to Shri Mohindra Vashistha, the Publisher and all those 
friends who have served as the source of inspiration in course of translating 
this work. We are grateful to Mrs. Nisha Saxena of Noida for assistance and 
Nancy Dean Mercury, Yoga Teacher and Artist, California, U.S.A. for her help 
in proof reading and copy-editing of the work. We are also grateful to Miss 
Shivangi Tripathi for typing out the Sanskrit verses with great efficiency and 
accuracy. 


The graphics used in the book are not our own creation but they have been 
drawn from diverse sources to create the conceptual theme of the book. We 
acknowledge our indebtedness to all those agencies responsible for creation, 
production or reproduction, as the case may be, of these graphics. 


We hope this translation will be liked by people at large. 
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CHAPTER 28 
1. The Chapter deals with occasional and incidental rites and celebrations. 
2. Such occasions have been enumerated in Tantrasara as some twenty-three. 


3. Meeting with yoginis and siddhas on such festive occasions prove eventually 
fruitful. 


4. In the choice of occasion for celebration, date is more important than any 
part of that date. 


5. Feeding of the man of real knowledge is equivalent to feeding the entire class 
of him. 


6. While the entire world is the food, Siva is its eater. 


7. Miartiyaga is of five kinds known as kevala, vimala, misra, cakra and vira 
sankara. 


8. In the process of performance of this sacrifice the teacher is seated in the 
middle, accompanied by his equals around him and then the observers of the 
code of conduct f the School. 
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9. Miurtiyaga is a collective feasting of teacher, his associates and followers 
sumptuously. 


10. The teacher should be sent off respectively with gifts like a young milching 
cow decorated with gold decorative ornaments and clothes. 


11. The teacher should bless the student on the completion of the sacrificial 
proceedings and send off the Lord with the prayer to Him to come back again 
whenever invited. 


12. Whatever gift the teacher might have received on this occasion is expected 
to invest in furtherance of the tradition of sacrifice. 


13. That day deserves to be treated as holy on which some important event 
relating to acquisition of knowledge might have happened. 


14. Wife, brother, etc. of the teacher become important not on account of their 
blood relationship with the teacher but on account of having helped the disciple 
in his acquisition of the knowledge. 


15. Those who have risen above the bodily consideration, for them knowledge is 
more important than blood relationship in determining association. 


16. The law of descendance needs to lay greater importance on the spiritual in 
comparison to the physical. 


17. Since the birth day of the teacher as well as that of the disciple serve as a link 
in the continuity of the stream of the tradition of knowledge, that also needs to 
be celebrated incidentally. 


18. Birth, life and death are determined in keeping with the previous actions of 
the individual concerned. 


19. That emblem of Siva alone would be the best which has been established by 
a knower of the Reality or has emerged by itself. 


20. Those who develop aspiration for Siva, have the prospect of becoming one 
with Him. 
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21. Yogins get assimilated to the same essence which they would have practised 
to get one with. 


22. Senses follow the example of honey-bees in the event of death behaving 
in keeping with the behaviour of the inner being (citta). In the case of yogins 
leaving the body, his senses keep retained their inner force of perception. 


23. For one who has become one with Siva, there is no difference at all in bearing 
the entire universe as his body or being completely rid of it. 


24. With whatsoever aspiration in mind the dying person leaves the body, he 
gets materialised the same in his next birth. 


25. Contents of dreams remain exclusive to the dreamer without being shared 
by anyone else. 


26. On the analogy of celebrations of the otherworldly nature, events of mundane 
nature also if concerned with removal of some kind of trouble or rejoicing may 
be celebrated. 


27. The occasion of meeting with yoginis also may be regarded as worthy of 
celebration by oneself as well as through one's chain of disciples as well as the 


progeny. 


28. Such celebrations serve in expanding the range of consciousness via mutual 
reflection as it happens in the case of musical performance. 


29. In course of worship of cakras, persons of incongruent consciousness should 
be kept away from the congregation. 


30. The seat of learning should be besmeared with the cow-dung, quadrangular 
thirty-six finger-ends on all sides with the intention of seating the Lady of speech 
in the middle, the teacher on her right side and GaneSa on her left. 


31. The teacher needs to bring home to the disciple the intended idea in a clear 
and irrefutable form. 


32. Necessity of observance of memorials is also a necessary part of one's 
duties. 
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1. This Chapter is devoted to deliberation on the system of worship in keeping 
with the provisions of the Kula School. 


2. This School of worship permits taking of wine considering its enjoyability and 
as a stimulant of consciousness leading eventually close to Bhairava. 


3. The external world should be seen as illuminated by one's own consciousness 
and hence needs to be worshipped as such. 


4. Here is a reference to the Kulesvari Devi who assumes the form of the Great 
Mother both higher and lower. Siva is her hero. She needs to be worshipped in 
her conjugal relationship with Siva and gods as sparks emanating from her. 


5. The sounds of the alphabet serve as lamps of illumination and therefore, 
they, too, need to be worshipped. 


6. Regarding oneself as the sacred seat of Lord Siva and hence as indwelt by 
Sakti in the cakras, she should be assigned seats in it by way of according worship 
to her. 


7. The aspirant needs to think of himself continuously that he is nothing but a 
sheer conglomeration of Forces of Consciousness. 


8. There is also a reference to the worship of heroic ladies in a conjugal form 
and as having risen above worldly feelings. 


9, Muttering of the mantra ham and sa with respective expansion and contraction 
of the relevant organs of the body needs to be done with sense of oneness with 
Siva. 


10. Japa is a kind of articulate contemplation while oblation to fire is offering to 
the fire of consciousness at the end of the japa. 


11. Consciousness is essentially boundless which, however, has got bifurcated 
into this and that, stasis and dynamics owing to its self-obliviousness. 


12. There is a reference to formation of the six-sided triangle born of the result 
of putting two triangles one on the other and as quite favourite of yoginis. 
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13. The child born of such a mating of the male and the female in which they 
become replete with the supramental delight, is sure to remain redeemed 
evenwhile alive. He is known as yoginibhiah, a child born of a yogini. 


14. The act of procreation has been characterised as the most primeval form of 
sacrifice. 


15. The human body is the best emblem of Siva contain as it does the three 
tridents first in the form of that of the void as the abode of the three goddesses 
known as para, parapara and apara, second in the form of breasts and the navel 
and the third in the form of the genitals. Besides that, it is also the abode of gods 
in the form of cakras functioning under the rulership of the Self. 


16. Having purified the disciple through the bath and manira, the teacher needs 
to infuse his body and soul with consciousness as innate to Bhairava. 


17. Having been infused thus bodily as well as spiritually, the disciple comes to 
experience delight, tremor and drowsiness. 


18. Having thus been redeemed of the trap and associated with Siva, the disciple 
needs to elapse the rest of his life having reconstructed his personality out of 
elements drawn from the sanctified state of being. If in anyone of the disciples 
such changes do not take place, he needs to be rejected from the discipleship. 


19. Hence onward is going to be deliberated on another form of initiation known 
as sapratyaya, accompanied by proof, and as taught to me by my honourable 
teacher Sambhunatha. 


20. Under this initiation the initiate needs to infuse himself wholly with the force 
of consciousness and remain so in all the five states of consciousness, namely, 
that of wakefulness, dream, sound sleep, the fourth and the transcendent. 


21. Having taken the bath along with lighting of earthen lamps sixty-four in 
number, the teacher becomes famous as redeemer to liberation. 


22. Kriya-yoga is the technique of the atomic individual to Siva-hood. 


23. There is a mention of another form of initiation known as vedha-diksad under 
under which the teacher pierces directly through the inner being of the disciple 
having passed along the row of cakras. 
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24. Vedha-diksa is imparted via six means, namely, mantra, nada, bindu, Sakti, 
bhujanga and supernal force. 


25. Entry into the central nerve, susumna, is difficult to attain. Having understood 
the way to enter into it, however, the teacher may redeem even ordinary 
people. 


26. The way to enterining into it is the seating of the teacher and the disciple 
face to face each other and make entry into the face and the form of the disciple 
by the teacher via his face and form until both happen to meet each other on the 
common ground of consciousness. 


27. The disciple should take wine only on such occasions as the beginning, midway 
and end of sacrifice and worship of the teacher and never in the company of 
those who are engrossed in greed, delusion, pride, anger and attachment. 
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Deliberation On Incidental Rites And Celebrations 
(Naimittika) 


sfa farafafar: ciel Afhfaeneterd teil 


So far we have stipulated the compulsory daily functions. Now begins account 
of incidental functions. (1) 


frad safe afc afecafaraet feed 
Ter wrath: ad Affe aa 
That which needs to be accomplished compulsorily everyday is known as nitya 


while naimittika is that which, too, needs to be accomplished compulsorily but 
when occasion for it arises. (2) 


ference q aad wdfacra 
ferareeiantetaeagerd Faq 11311 


Regularity of observance is the universal phenomenon of recurrence of days, 
months, movement of asterisks, and beginning of the day of the year. This is 
why observances related to them are known as niyata, determined. (3) 


MSHA STGP aS Ta 
waaad wedfafenfae gen: isu 
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Therefore, such actions would be turned into incidental when their necessity of 
undertaking would be made independent of the regularity of the restriction of 
accomplishment on the part of the doer. This 1s the view of the wise. (4) 


weae wage ufasnfie Fall 
Fred Praneacanceatey MTS IG I 


Performance of worship in the morning and evening as well as on mid-day is 
regarded as purifying and hence is considered as necessary for performance on 
daily basis in our system. (5) 


PAMATOM GAS TTT A ETT | 
Tease: Tas: 1G 
sg farcadten: Waleisqyteerry| 
Aracs: SRSA AeA 1011 
MASSIRA AA: | 
eames cara BAa- Freep ia: 1c 
gfa afafie stores frefaarqi 
Tatfasraser fastaratraerty 18 11 


The day of acquisition of knowledge, that of Sastra, meeting the teacher, brother, 
persons related to him, birthday of him, the day of his reception of initiation, 
birthday of one’s own, day of post-mortal rite of someone related to oneself, 
day of warding off some calamity, day of delight, day of seeing something 
wonderful, day of meeting some yogini (accomplished female practitioner of 
yoga), meeting with one’s own children, special interpretation of scripture, etc., 
promotion in one’s spiritual venture, secing of the deity, seeing of dream of 
special significance, day of permission on the part of the teacher to move out of 
the academy, getting rid of indebtedness to someone of any kind, these twenty- 
three kinds of days are of incidental nature requiring to be celebrated according 
to the Tantrasara. (6-9) 


wa vafaf gat feet va pelepery| 
Pappa Fa with AAPA oll 
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seis Weare Teaatd: | 
wiaqeasaeral & alaral waafeaeH eel 
afer doe taareaed wales 

aN Tueal F WS aah 112211 
& ¢ fret g wate ative at A: 

Ten sreasedt wenfegiata: at wentitat 12311 


As regards the mode of celebration on special days, these are of two kinds, those 
which are related to our School and those which are independent of it. So far 
as the special days of our own School are concerned, these are eight as per the 
text named Yogasaricara. These are the seventh and the fourteenth days of the 
month and are dedicated to the Force of Siva. First days of the two fortnights of 
the month and the last one at the end of it are dedicated to Brahma. The third 
and sixth days of the fortnight are dedicated to the Force of Kumarakarttikeya 
while the fourth and twelfth are dedicated to the Force of Visnu. The fifth and 
thirteenth days of the fortnight are dedicated to the Force of Indra. The ninth 
and eleventh days of each fortnight are dedicated to the Force of Varaha. The 
eighth and second days of each fortnight are dedicated to Candi while the tenth 
of each fortnight is dedicated to the Force of Yoga. Along with the tenth, eighth 
of each fortnight is also dedicated to the Force of Yoga. Thus, all these eight 
forces have been characterised as accorded each two days. (10-13) 


Taare antes cafe 

paras aq seated ta He evil 

eet freaqad fracnietpentea | 

asa Wont: Ya ret: Whew: Gee ea 
Rest of the days of each fortnight are supposed to be dedicated to Forces 
other than these. These dates are determined so in keeping with the view of 


the Bhatrava Kula. Haidara, Trikasadhava and Kalikula and kindred traditions 
which also have expressed similar views in this respect. (14-15) 


Games Hifaqd Gd wafaey| 
Taafacianc#4nsara: Ta ATT Rel 
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Ta WT seta Bel Y WMH: 
Taal Ferra va aes 1g! 


Special date of fulfilment is that in which the person concerned pierces through a 
certain cakra in his body which is indicatory of awakening of a certain perspective 
of his consciousness. The word parva means the day of fulfilment. This is the 
derivative sense of the word in view of its derivation from the root pr, to fulfil. 
On account of this derivation, it amounts to fulfilment. (16-17) 


detsa a wetsa fen ad: Ad: 
TaKaRa 4 Ata Yaatae: Vil 
THIRST AST: Tal 


The Haidara Sastra takes this word as ending in a and n both. Those who 
are accomplished in making the breath pass through the cakras and hence in 
attaining the state of full awakening of consciousness, they become devout of it 
for ever. (18-19a) 


ASaraa Uststt aceatet SHAS 1881 
Tareq raaAad | 


Even he who has not become dedicated to the sanctity of that particular date, 
begins to worship it as such, owing to his mixing up with the congregation of 
Yoginis and Siddhas on that occasion and has the probability of developing 
kindred consciousness in him. (19b-20a) 


aM Wah Teaeafaetfeary Holl 
Hae FI Va AAI ATA 
STAN TAT TOT TaAPaTTAL URI 


As it happens in the case of entry into the hall of a dramatic performance the 
person concerned becomes one with the awareness of those who had been 
attending to the performance from an earlier point of time, so happens in the 
case of any new entrants in the field of yoga who does not take much time in 
coming up to the level of awareness others had reached already. (20b-21) 
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AWA Ge Waaafatewaerd 

aealet ate Sad: Yeicard HAYA RII 

wl tera a are Ayana 
They take much less time to come up to that level of awareness by virtue of 
mixing up with the congregation of Yogins and Siddhas transforming that 
particular occasion as one of fulfilment or indeed as an auspicious moment of 


happening to possess a milching cow of desire and begin to regard that date as 
worshipable without any lapse of time. (22-23a) 


aq FRO: HATA 112311 
sata Aspe aTcHrenfsPAPTTA | 

aa Geeta Ara: SII 
Aas Tees TTT 

sh AA He Sel WAM IR 
ae aged tf ada Siren | 

Fat am: wagda gor fafgal waq ail 


As it happens in the case of someone attaining the state of prosperity long 
after and celebrating the success and inviting Yoginis and Siddhas as his most 
honourable guests but at the same time happening to receive some incidental 
guests and according the same respect to them also by way of fulfilling the 
necessity of etiquette of his family, similarly, O Goddess, whatever lies within 
one’s heart as a matter of gift from his teacher in the form of mantra, yoga or the 
process of spiritual practice, may come to the stage of bearing fruit via devotion 
to it. (23b-26) 


Parry eat wa fatsfaqwa | 
4 qaeay caf adn g fasted: 1211 
Tem saa aA pated Walaa: | 
grant fe F Sel: We AWA IRI 


Worship of those who deserve it, O Goddess, yields attainment of whatever 
be desired, be it the state of enjoyment or liberation particularly in the form 
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of satiation on festive dates. However, those who do not accomplish it due to 
negligence, they are derailed wicked and animal-like, O Beautiful Lady. (27- 
28) 


aaa sara Ty Wad | 
ed areas Aretha 1311 
Marae FT: Weal GAH ATARTT, 
aed witaasaaeta fagufa 113011 


One who does not perform daily worship due to scarcity, it is necessary for him 
to perform it on festive dates. Visit to holy places which has been recommended 
for the sake of attainment of knowledge, power, etc., as also for acquisition 
of special forces of control, exercise of power, attraction, killing of enemies, 
distraction, etc. all these become effective effortlessly if accomplished on such 
festive dates. (29-30) 


Taraasraat wer ve Frefiry) 
Wee Gan a sted GaTET 113811 
SPRINT Taterd stydas werd 
SN PI AQT TMT FAT NBA 


Festive days are six due to their generality and speciality. The first and fifth 
days of the month are defined as honourable days. Owing to their respectability, 
festive days are addressed as sri-days. Due to their secrecy, these days should 
not be addressed simply by their proper names. (31-32) 


Taare Fae 
Vaake Vaa-aars es HAL 331 


aedy fetta sfarerqe srs : | 
sya fas: MARCA AAI BSI 
a waren iatayaiea 
MAHA J Aepesrs WPF ATA 11341 
The fourth, eighth, ninth, fourteenth and fifteenth days of both the fortnights are 
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characterised as general ones. Thus the first and the fifth days of the particular 
month would need to be treated as general amongst the generals. This speciality 
of them is of eleven kinds. This is due to the fact that the ninth day of the bright 
half is regarded as a great festive date. (33-35) 


Peta 
strapon afafaatata ven:! 

Hoh SHAT 
quypagninperay aq 1381! 


The dark fortnights of Margasirsa and Pasa months, the bright fortnights of the 
next three months, namely, Magha, Phalguna and Caitra, black fortnights of 
Vaisakha, Jyestha, Asadha and Sravana, fortnights of Bhddrapada, Asvina and 
Kartika particularly those days of them when there is ascendancy of the sun, 
moon, Brhaspati and Budha, all these are regarded as festive days. (36) 


WHA 

fra: Wop HATH TAT | 
FTAA TH 

fanart au Gea AA 113941 


The bright fortnights of Uttara Phdlguni, Caitra and Magha, Pusya, Pirva 
Phalguni, Karna, Satabhisa, Mila, Rohini, Visakhaé and Sravana Naksatras are 
of special importance. (37) 


TY faeaeat 
FYE UMTS H UAT 
Werf TAearTy 
TEATS feet Beare 13211 
Ninth dates of the black fortnights of Margasirsa and Pasa, full-moon days, 
twelfth and thirteenth days, cighth, ninth and tenth days, first day, eleventh day, 


sixth day are regarded as specially sacred. So is the importance of the first night, 
midnight of the two, midday and the beginning of the day. (38) 
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waar a aaa Arie: wsyfraray| 
PII AM Wad Tate sit 1381 


STATA HAM: FAL ASh STATA | 


Again, the first night of Margasirsa, two midnights, five mid-days, beginning 
day of Sravana, mid-day of Bhddrapada and the full-moon day of the month 
of Pausa (Pisa) are especially sacred. On these days, daughters of the lowest 
castes, harlots, lovely messengers (diti) who are knowers of the essence also 
deserve worship on these occasions elaborately as well as briefly in the same 
order from the beginning up to the end of the sacrifice. (39-40a) 


aaa a Udied HPaleqarrawafaasd: Iso 
TRaraaawrniearraats a GAOT | 
Contacts with these females need to be made on the particular festive days 


particularly as a residue of sacrificial rites and the rest of the celebrations done 
publicly. (40b-41a) 


sam: fea Fer: Fafa Haart ise 
SPATS TATA TA: | 
WwWerraaret Aayzst Aish aA Asst Isl! 
aevaeher pfrdHrerg Ay 


(While the first part of the sacrifice is devoted to preparations) it is the period 
following that of preparation which needs to be devoted to the main performance. 
The climax of the rite needs to be performed well within the proper time. As 
regards the preparations for a particular kind of sacrifice, these should be 
made in the rest of the months of the year while the main part of it needs to be 
performed in the month of Asvina without any consideration of union of grahas 
and naksatras. (41b-43a) 


PISA Waa Fale seeied vs v3 
smfafaeam qermisal faststsal 


The twelfth day of the bright fortnight of the month of Phalguna particularly in 
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view of the effect of the thirteenth day on it is considered as the most important 
for any sacrifice of the kind. (43b-44a) 


feats fra arat 

FANT: WAAAATAAMTT: 1PSe I 
Tpiprceda fara Wea: Are: 
afe deed Fen SIA Te AM SHA v4 I 
aan snfarrercara werta wg feed 
federmener daa areata ise 


Wea WH yer Tal Tal Hard 


The whole time of day and night combined should be divided into three sections, 
namely, first, second and third. Out of these three sections that which be most 
significant should be devoted to the task of worship particularly if it happens to 
have added to it the feature of suitability from the viewpoints of the favourable 
unification of naksatras in the circular movement of the asterisks. The main part 
of the sacrifice needs to be performed well within this period irrespective of the 
intention behind it be that of peace or violence as per the advise of the director 
of the performance. (44b-47a) 


SH Bsaarenred Wercsea wTShafa TAT isl 
wares fase yeracarraata afad 

aft crergal fasrren fe fafette 4 den rec 
TATE: TaeHreherHe: | 

aarrafa got: a fe fafeasine: epatrafa inset 


Some authorities are of the view that on the lapse of the definite duration of 
time ascertained for a particular sacrificial performance some other suitable 
date should be chosen for the completion of the sacrificial rite concerned in 
view of the union of the asterisks favourable to it. Our teachers, however, do 
not agree with this viewpoint. As per their view, it is the particular date which 
is More important than a particular section of it. Out of the two determinants of 
date and time, while the sun is primary, the moon is secondary on account of the 
former representing the indicator and the latter the object of indication. Thus, 
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the former comprehends all as a whole while the latter makes explicit with the 
help of the planets. (47b-49) 


THe fafa: a a fasren aeelarrl 
aca 4 Wa awh Mas GAT: Myoll 


iia apemayg 4 wifey | 
aa aa fafa WAL U4 


Thus date becomes the main part of time while planets and asterisks are just 
attributes to it adding certain specifications to it. So has observed the Lord as 
is borne out by Trika, Bhairava and Kula Sastras. A particular occasion in this 
ambit of date and duration of the meeting of asterisks is of least significance. 
(50-51) 


weaned fateeq Ga WaT ETA 
aaa PUrSrMeas fe HeatAT 1I42WI 


In the case of unavailability of the meeting point of planets and asterisks, it is 
the prescribed date which needs to be accepted as the day of worship on account 
of it being the main factor in course of the passage of time. This decision finds 
an apt support in a Sdstra (i.e. Mimamsa, though other than the Saiva) in its 
prescription of sacrificing a black goat in case of unavailability of a white one. 
(52) 


aera meat acifeaht ace 
Tercera fa aura aa drecdfet 143i 
Para wara sca setae sem 
AWM: Weft TA AS AEA: Heft Masil 


If the Sastras like Urmi and Kula, etc. lay stress on the occasion of performance 
of particular rites on particulars of them; that is meant only for some kind of 
action done mainly for some sort of desired results. For instance, worship, 
meditation, muttering of mantras on the festive date of the midnight of the month 
of Pisa even outside the circle yields the same result as is available through the 
performance of the same acts from within the circle in the month of Magha. 
(53-54) 
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afaureitefats: org tat et a Ferg: 

ARE HM WeTTEH ST ARIAT: Aa I 

fasta wead faa 
While the desired objective of friendship, wealth and association is achieved soon 
through worship from within the circle during the months of Phalguna, Caitra, 
Vaisakha, Jyestha and Asdadha, one can overpower one’s enemies by breaking 
stone angrily within the circle in the month of Sravana, Bhaddrapada, Asvina, 
Karttika and Agrahayana. Lord Siva has said that by moving all alone during 


the midnight the aspirant attains instructions of some accomplished (siddha) 
unseen agency. (55-56a) 


Wears det g¢ faektavarted 14g 1 
a fe an epeen fad: carat send 
In the absence of meeting points of asterisks, it is necessary to choose the 


opportune time of the day which obviously would promote the cause of the 
doer. (56b-57a) 


We wac#niqasa AAFP J A yl 
ae asad dara Tad 
If one were to get to accomplish something on a day which is favourable from 


the viewpoints of the asterisks as well as the occasion besides that of the date 
itself, one should welcome it as the best for his undertaking. (57b-58a) 


Ta arama Hacdacahktasit ad: fad: Kc! 

arafaca: stagtkapa aftiere a 

Sel fe GUA: Wien va a a fag: 148i 
Whatever has been stated above in regard to the negativity of time is applicable 
not only to action for desired effect. According to the Bhairavakula and 
Urmikula, this is significant also for avoiding wastage of the proper occasion for 


action. Those doers are stupid, wicked and animal-like in their actions who do 
not understand the significance of the occasion of action. (58b-59) 


Indological Truths 


14 Tantraloka 


TA APTA CM Werahacay| 
warariaead aan Fred gol! 


Non-performance of any ritual of desired result may not be any cognisable 
obstruction. What is significant in this context is the performance of the main 
part of the sacrifice within the ambit of the circle. This is going to be elucidated 
hence onwards. (60) 


Adar sia wreat a: sarivattad 

fred Afafae ad aeate Freier 1g eii 
ada aHaMsaA Wea: Hrs fagrsa:! 

art art a yes: cht ofertas 16211 
aM Wace ase WATT 
areraiepin enfefa Sferefey 116311 


What is characterised as murti-ydga in the Siddhayogisvari Tantra may be regular 
as well as incidental as has been stated by MahesSa. In this sacrifice, cakra-yaga 
is regarded as the main item particularly when it is meant for achieving the 
desired result. As performers of it are required to be knowledgeable of it as 
well as practitioners of yoga irrespective of being males or females since such an 
individual is the best performer of it. In view of the Diksottara Sastra, his food is 
regarded as Brahm, drink as Visnu and enjoyment as Siva and he himself as the 
uplifter even of those who lie in the lowest rung of the society. (61-63) 


wd ed Ve delet Tara 
ae afr aft a cata wtf at ex 
aateashy a Wess ae Ta Be: 
ane fra sfa wat Varvara eu I 
aaa yt ae FS A MTA: | 
a aif Gopcaiferd sifstat ee 1 
ay qafaeaeate yest ad, Fa 
ohtaen a fada dae wrafssa: evil 
aa Aas Ta rat ae A ATeTeAL 
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wa a a fasta Sire: 116211 

aq geal Casa HlSaTA Te 
fFowrdareanfa: darteaetar 1168 11 
Fee AeA SOT ATTA: WA We 
TASTY PA WUSTARAMAG: 10 ll 
Tease ea aq: Hearsay 

VAG USA AHEM. N98 1 


Whatever such a knowledgeable yogin offers as oblation to fire or desires out of 
it, happens to offer or desire for the sake of the entire world irrespective of the 
receiver being mobile or immobile. It has been stated in the Diksottara Sastra 
also that as food he is Brahmi, as drink Visnu and as enjoyer Siva and is capable 
of uplifting even those who lie on the lowest rung of the society. On account of 
being all-in-all, whatever he eats, amounts to eating of the entire class of people 
of his kind all at once. Addressing to Parvati, His wife, Lord Siva has said, “O 
Dear, there is no count of those who get fed by him. Whatever serves as food 
in his case, is of the nature of mayd while I in the capacity of Siva serve as the 
eater of that food. One who takes things like this, he is the essential teacher. 
He becomes a divine entity, as it were, having seen whom coming to them, all 
vegetations of the world feel fulfilled with the idea that their mission would get 
fulfilled today itself by making all the living beings of the world cross over the 
world which is the sea of change and trouble by virtue of entering into his mouth 
as the superna! state of being. As distinct from him, other eaters are enjoyers of 
only the apana breath as inverse of the prana which moves upward. On feeding 
of him, O Lady, hundreds of families get immediately redeemed of the drudgery 
of the ocean of the hell.” (64-71) 


SAMS aw HATTA | 
TAIRA TEAaaatertd 19H 
Arete Fret 7X aad fasafa Hacer 
Gus: Hae A AMS TEACTT: thst! 
sre a fest art ae agl garfy an 
Waataret at at Sees aaaK: iho! 
aa afafedt <a: aedta: aig: 
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TAMU: Peat FE AAMT, 119411 
Afar ate faftrarivatd | 


Ufaanett sre ae wafeteaer] 19 11 
qa ctfasate vetq 

sera a fase fas aaastr inset 
Sarat a vies waar faster 


It has been stated in the Nisatana Sastra also that by following the ideal of such 
enlightened persons coming to one’s ears from the mouth of the teacher the 
disciple gets virtually liberated leaving only his body to behave just mechanically 
in the world. So becomes even if the recipient of the message be a drunkard, 
possessor of stolen articles, killer of a Brahmana, having illicit relationship with 
his teacher’s wife, belonging to the lowest caste, young, youth or old. The man 
of wisdom proves purifier of even the entire country as wherever he lives, that 
place becomes the abode of gods along with their servants. Therefore, such a 
wise man should be chosen as one’s teacher and the entire responsibility of marti- 
yaga needs to be invested in him. This is the viewpoint of the Yogisvari Sastra, 
irrespective of the occasion of the performance be inauguration of a higher 
status, days of celebration, solar or lunar eclipse, day of any local celebration, day 
of marriage or that of sacrificial performance by Brahmanas, that of initiation, 
confirmation of anyone as an observer of the rules of a particular School of 
thought. (72-78a) 


are Faden Bidar: GF WaT ici 
HAA AA ravaH yas: | 
Hae: Hacka Weiafifwa: GA: Ne 
ayaa: Vicithasea: @ feet WA: | 
Ua HAMA AALATAAPTAS AAT Lo 
afar aed winarreaanfad: | 
THI TSaAP aR AT: TARAS: CLI 
aaa ated at dag saad! 


Miarti-yaga meant for fulfilment of a certain desire is of five kinds, namely, kevala, 
yamala, misra, cakra and vira sankara. The kevala mirti-yaga is performed 
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only by teachers or in association with his associates. The yamala miurti-yaga is 
performed by aspirants along with their wives or with the aid of harlots fetched 
on payment. As regards cakrin, etc., they are performed in association with 
Sakti, etc. as will be detailed out subsequently on their opportune occasions. 
It yields all kinds of results. The vira sankara yaga is performed together by all 
without any discrimination amongst the participants. (78b-82a) 


He” Tedade Teatateara: cz 
fra siqdat aa WAT AeA 
Ufsxrma a Wa AeA AM We: Fal call 


The seating arrangement of participants of the performers in this last kind of 
murti-yaga is as follows: The teacher sits in the centre of all of them. The first 
row around him consists of people of the teacher’s rank around whom are seated 
practitioners of the code of conduct of the system. In any case, the teacher sits in 
the middle of them all sitting in three rows. (82b-83) 


TT ATTACH AAT TATA | 
Wt Ta tdedHlas fafa ic 


The seating is followed by paying homage to all of them in the same order by 
means of perfume, incense, garland and clothing. (84) 


Uhh BM dh Update Gt | 

BR GAs Shs WAH NNC4 I 
Vente: Tap FT TANsweISh FAT | 
Sig Wee TA ah TgRaSHay ice! 
ad: Wastrayel Ya aH asicgqen: | 
Tua Aueted TM Fahad ics 
SUT ft wt Ta Ted Waa: | 
WET AAA WMATA: 11CC 1 
Weal TAT at Vim: FT Wy: GAA: | 
sopra earcan aefead Aa cel 
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In case of the circle being of one row, the uni-heroic (ekavira) procedure is 
adopted, in case of it being two, the conjugal, in case of triple and six-fold, the 
triple and the six-fold. So is the case with the seven and eight-folds accordingly. 
Thus the wise worshipper needs to worship the recipients of it also with vessels 
filled with (wine and meat). Satiation is impossible to get accomplished without 
the vessels as in the absence of it the rays of the flame of consciousness do not 
get satisfied. In that case, the vessel if shorn of the wine and the meat would 
become shorn of the spirit. The object of enjoyment in that case would be the 
Force (Sakti), the enjoyer would be Siva. Thus, the individual, the Force and 
Siva, all these three ingredients of the Reality would be available meditatively 
together there in the vessel of the worship. (85-89) 


aay THT HAAG: HAT | 
Weea FART: WATT Rol! 
maga ae Wr wea 
aal taaretaterd ahr sft HA: eet 
SRV ARMAPLAMATAATEHA: | 
amnSaeiaraary, AAA eaGAT URI 
sm aa viatetq Grad Meh: | 
Waa FANS afecayfpxa FA R31 
aa pata ahha fag Ha: | 
SASH AR Melee Breed <x 
Sea Hala aA pata 
TAS sae AHS: 184 I 


This is to be followed by satiation of guests of each circle one after the other 
beginning from the exterior most and ending with the teacher. This forms one 
circle of the rite. In this rite the performance should begin with satiation of 
the deities followed by that of the viras and their Forces. This is the order as 
practised by our teachers. After according this honour to the invitees, they need 
to be served with special meal known as avadamsa which is inclusive of meat, 
fish, etc. and the method of serving it to the guests is known as prakirana which 
lies in placing the container before the guest requesting him to take from it 
himself whatever he would like to take out of it. If there be any scarcity of 
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vessels for it, the invitee may take the preparation on his palms joined together 
known as vellita sukti which is formed by placing the right palm above the left 
slightly curved so as to take the shape of a vessel to contain something liquid 
with least danger of leakage. This is the view of the text known as Siddhamata. 
(90-95) 


fi: afeat gfe afer urea | 
4 wa Umare g faal aia ARPT Negi 
aera fe Aare WE: | 
Ua WAKA SU WK Ad: 121! 
WawMsa 7A ader: yada fe Heafaq | 
warerg were fear ta wdaq ecil 


Joining of the palms along with the setting of the fingers needs to be such as 
drops of the content may not leak down on the ground in the process of drinking 
the content. In case of leakage of any drops, however, such unseen agencies as 
Vetalas, Guhyakas and Bhairavas are supposed to receive it in the form of rays 
prior to the drinking of it by the invitee himself out of the remainder lying in 
his palm. Prior to completion of this part of the ceremony, if anyone happens to 
drop in inadvertently, he should not be entertained, and if let in at all, the details 
of the ceremony should not be divulged to him. (96-98) 


NOTES: 
Vetalas are ghost-like beings and are defined as spirits inhabiting corpses and 


ground channels. 


Guhyakas (giants) are class of demi-gods who like the Yaksas are attendants of 
Kubera (the God of wealth) and guardians of his treasure. They are said to live 
in Mountain caverns. 


Vea Han HAE saa Ay | 


wareasrarscaear faarteq: 1881 
Suara WH SA A ceMelaon Yet: | 
Aaa: HAM Waa AAT Roo 
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Wy eda Waar: | 
are ¥ fal aapea: Srfeemfaer: 120811 


Having performed all these ceremonies in the same order the wise performer 
should offer sacrificial fees to those who deserve it as also embrace one another, 
offer betel leaves, clothing, etc. As the fee he should not give any less than 
half a rupee to the observers of the code of conduct, double of it to others and 
the double of the latter to the teacher. This is the procedure of the murti-yaga 
which is the most important amongst all the sacrifices. In case the sacrifice being 
meant for fulfilment of any desire, the same procedure should be adopted by 
performing it seven times. (99-101) 


arid werd We aes TAAL | 

AMAA Td: Wargsqaadsa AM: MRI 

adistt amelie wed aera: | 

Saray AAA GRAMS 1120311 

aca Yarnsaad: prat faafeaar | 

Tat 7S ze dh: weasaeaa 11g 0%! 

TAHA ASM CaM | 
The motherly deities of the sacrifice first of all identify the house of the sacrificer, 
followed by his capacity and incapability in order to assess his worthiness for 
the performance. Then they come close to him and being satisfied with his 
worthiness, they get inclined to grant boon to him becoming one with his family. 
This miirti-yaga should be regarded as favourite for performance. It needs to be 


performed secretly at night beside the house so that these invisible and secrecy- 
liking Forces may meet with one another in confidence. (102-105a) 


STAY AAA PARRA WAT Noll 
areas 7 ad Ast aAyaadt an | 
Warestsa A Agel STAT Rok I 
we FT wat wet vata qadah 
aaret acre fret Mera Tat Tea iol 
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We weet we savant a often 
UPASTATAATACA ISAAC: MRI 


In case of impossibility of performance of marti-yaga, one should worship even 
girls for the sake of fulfilment of desire. The girl should be such in whom youth 
must be still unmanifest in the form of breast and monthly cycle. The date may 
be the first day or night of the fortnight conjoined with the asterisk Sravana. 
Another optional date is the fourth of the fortnight falling in the range of the 
asterisk Uttara Phalguni, Uttaradsadha or Uttarabhadrapada. The third option 
is the Hasta asterisk and the fifth day of the fortnight. The fourth option is the 
sixth date of the fortnight falling on the asterisk Puérvaphalguni, Puirvasadha or 
Purvabhadrapada. The fifth option is the seventh day of the fortnight coinciding 
with the asterisk Punarvasu. The sixth option is the eighth day of the fortnight 
coinciding with the asterisk Maghda. The seventh option is the ninth day of the 
fortnight coinciding with the asterisk Rohini. The eighth option is the twelfth 
date of the fortnight coinciding with the asterisk Mila. The ninth option is the 
Pusya asterisk falling on the full-moon day. The tenth option is the full-moon 
day coinciding with the asterisk Asvini. Eleventh option is the fourteenth day of 
the dark fortnight coinciding with the asterisk Dhanistha. (105b-108) 


HHA STATIS ASAT: | 
anraafa fara wat at ft Wa AT 120811 
arraat pdeat afar aden | 


4: TART, ARAL STAT: 1120 
Adare asfe ead Saat Avs fat | 
sere Adam: sfagarivattad 112g 


According to the Siddhayogisvari School of Tantra, ninth day of the asterisk 
Rohini, fourteenth day of Pusya, fifth of Hasta, twelfth of Mila, first of Sravana, 
fourth of Uttara, sixth of Purva, eighth of Magha, full-moon day of ASvini, seventh 
day of Punarvasu, and the fifteenth day of the dark fortnight of Dhanistha are 
the most cherishable timings for the performance of the Murti-yaga. The days 
recommended for its performance are five, namely, Sunday, Monday, Tuesday, 
Wednesday and Friday. By virtue of performing the Marti-yaga particularly on 
days recommended for it even the observer of the code of conduct becomes 
accomplished without doing it in any circle. (109-111) 
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aeuread Ries: ufarafaf: ape: | 
SAAR: Wea: Gad: FA: Weel 
SPA SSTAS SAAT | 

wa Wares: sare faferrd 11223 


Now is being recounted the purificatory method as laid down by Siva clearly and 
indicated through Sastras titled Ratnamala and Trisiras, Siddhatana and mainly 
in Malinivijayottara Tantra and Mala Tantra. (112-113) 


arifemeantaya fastifaqtosd: | 
ARIST: TAY AVS FI ATA 112211 


The Serpent of Cosmic Remainder (Sesandga) under the effect of the poison as 
well as fatigue of serving as the mathani (churner) of the ocean did not stay at 
home during the rainy season, so goes the story. (114) 


Hae JX UWaasa arqyel: SA TAy | 
feed seep ret eat wea Ne g4 I! 
For the sake of his purification, he led the life of austerity worshipping Lord 


Siva for one hundred divine years which is ten times lengthier than the human's. 
(115) 


afar F Te ae asicae frat | 
Ure ASG WP: AISA WA: Veil 
am fromstergetian wacwad | 

a: Treatise caqerr zee 
Fed Afean fe aeya favayeat | 
THERA Saar FA FAM: Veil 
serra Uaad d HaeMrmg: Az | 

ST Hea 7 Ysa Uasatett GAT: RRS 
aq lat gen a Jakreda a | 


Indological Truths 


Deliberation on Incidental Rites and Celebrations... 23 


fat offarragtam: feat 12201! 
wendy @ ard: pedfafa: | 


He requested the Lord having been pleased by him that during the rainy season, 
he was incapable of staying at home in the lower world. The Lord also allowed 
him to dwell in the lock of His hair. The serpent, therefore, was placed in His 
lock of hair by the entire group of gods. When great ones become honoured by 
great ones, there is no wonder in their having become honourable universally. 
Therefore, the aspirant needs to purify himself through the performance of this 
murti-yaga by all means which lies at the head of all gods as well as the Lord. 
The aspirant purifies himself through the performance of this sacrifice to such 
an extent as even ten crores of other sacrifices are incapable of. That initiation, 
that knowledge and that service to the teacher all prove futile if remain shorn 
of this purificatory sacrifice as the results of all these acts are taken away by 
the serpent by the order of Siva. As such, it is imperative for all knowers and 
observers of the Kula-system of discipline to perform this purificatory sacrifice 
by all means. (116-121a) 


aS ayrHAcey Tal fafa: gre 

pede: SSP aracea Tergrora 

Gea pier A ATL gg 

PUIS YSIS SEMA Wasa | 

Reaatag: pet aifdareach fet 1122311 

PAs rare Wicd aA TAT | 
The duration of the performance of this sacrifice extends from the beginning of 
the bright fortnight of the month of Asa@dha and ends on the full-moon day of 
the month of Kartika. The word kula in this context is taken by some authorities 
in a different sense. Followers of the Nitya Tantra admit the last day of the dark 


fortnight of the month of Kartika as the final date of this duration. It is on this 
date that they admit the completion of the circle of nityd. (121b-124a) 


AAR HTS: PATA TAT kW 
wid dat axe oT fafa: porgietar 
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They hold the view that Kula-parva falls on the last day of the bright fortnight 
of the month of Magha. Since that is also the full-moon day, that date is known 
as Kula-purnimd. (124b-125a) 


afore: Heat: HPeepadafad: eV 
Pre wa ae fet Whar | 
afarrartsrnredercaad «fat 12611 
Ufaam yard pura act: | 


The year is divided into two known as Daksinayana and Uttardyana also known 
respectively as kula and akula. The last day of the month of Magha is also known 
as the final day (of the year) as well as that of the movement of the sun in the 
southern hemisphere, which is the hemisphere of darkness. (125b-127a) 


TRAIT BF Val ASIA 1122 

Tata eq SRA | 

Wea: Waa PafahragoMaH: WI 

Ufarnfaty: rd: yaaa gq Tae | 

et war waa a fad SAL VI 
Thus, the Lord has elucidated time in its various perspectives which have got 
formulated in as many forms in the Sastras. In the conventional text known 
as Ratnamala Kulagama this all-round purificatory rite is recommended for 
performance in any case in the bright fortnight as it is supposed to form the 


bright petal of the lotus of time on account of its association with the Force. 
(127b-129) 


afaoraTaRTea da dfefreead | 
waists: Warecdhas Fed 112301 
Senge paspwrafaaHy | 
aacttga frp doaerrd a 123211 
Rat q Siena ces 
wWepfergracari forrd y carrey gai 
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Tete freak Farry | 
faarticrrgarl qeafescaq FA: 1123311 
ah Hara Wea gq atHesaq | 
qeaqany ald arate Patra gayi 
Taran PaaynaHar He | 
WSs Tash FT FT aT gaa 
TTS AeA YA: | 
TRA TAT ATT TAA A R361 


This purificatory rite is performed on account of its complimentarity with the 
time of movement of the sun in the southern hemisphere. The purificatory 
garland made for its celebration consists of one of the following strings, namely, 
one, two, three, four, five or six. It should be studded with pieces of gold, precious 
stones and pearls strung in threefold golden wire. There should be one hundred 
and one knots in it when it be meant for the teacher while one hundred and 
four if meant for the grand teacher and one hundred and eight in the case of 
being meant for the teacher supreme. If it be meant for any previously known 
accomplished yogin or highly learned teacher, the number of knots would be 
one hundred and fourteen. If it be meant for anyone of the rank of Siva, it 
should consist of one hundred and eight knots studded with various kinds of 
gems. For the same meant to be dedicated to the institute of learning or in the 
form of an aksa-siitra, etc., it should again comprise one hundred and four or 
eight knots. If it be meant for any student, the string may be made of silver in 
the scarcity of gold. In the scarcity of silver, too, it may be silken or even cotton 
and yet wound in a twice three-folded form. Thus, it would become nine-fold. 
The folds may further be increased via the same process of triplication up to the 
number of rays of the sun. In this process of triplication, the number of strands 
as eighteen would be the lowest, one hundred and eight would be the middling 
while triplication of the same would be the best. (130-136) 


TITAS: TSAR ATTAMT | 
asl SSSA Fat: ASTUARA: gsi 


The knots stand for the number of essential elements as admitted in the system 
of its six paths. Otherwise, they may be taken to represent expansively as well as 
summarily the system itself in its peculiarities. (137) 
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fasrafafira ya gufacardaad: | 
Yaa GASMeAaT uaa 13211 


These strings need to be submitted to the person concerned with the sense of 
worship as a token of completion of the course in its entire multiplicity. (138) 


Taicastpasarsquedt a ar | 
Tal Aes: HA FSIS: AT: IV 


The length of the string needs to extend from neck to the throat, from neck to 
the navel or from head to toe measured by one’s height or that of the teacher. 
The offering should be followed by a lot of celebrations along with the homage 
to the teacher. (139) 


Tal: MAM: Ba <font: | 
Telaa: Ydea Mapas AE ko ll 
In course of the celebration, the administrative officials also should be honoured 


with cash awards, clothes and festive foods. The celebration needs also to be 
accompanied by programmes of music and dance. (140) 


aie aafed fared arena: | 
aad aAded Avsoe faasiaq evel 
The celebration may continue for four months, seven days or may be finished 


within three days in case of scarcity of time. Following the celebration, Lord 
Siva needs to be begged for His pardon before dismissal of the circle, etc. (141) 


afe a WarndearaqHar: qfcd: | 

Are Aa aaa as aly ufasay ewril 
adda wader genfarafae | 

faded 9a: ard: Sree penfisra: sexsi 


Following the worship of the circle, as referred to already, the fire also should 
be sent off to be re-invoked each month, at each four month’s period or at least 
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yearly in keeping with one’s capacity. All this can be accomplished with the use 
of grasses like kusa and kdsa in the scarcity of gold, silver or precious gems. 
(142-143) 


fa fad FA: Mey Ted AH a | 

PTY Wit FAGSTTGOM RSet 

warty vig ufaanardad | 
In case of being possessed of wealth, however, if the disciple would choose 
to abstain from spending it, the consequence would be disease and fall to the 
hell. Lapse in daily worship gets compensated for through worship on festive 


day while lapse on the festive day becomes compensated for worship on the 
purificatory occasion. (144-145a) 


Uarafacad gq wWafead ocget: esa 
Wis: Ta: Halen GAR: | 


Compensatory to lapse of worship on the purificatory occasion for the wise is 
muttering of the manira. By getting very well purified by muttering the mantra, 
the aspirant needs to return to his routine course of worship. This is the way out 
as per the advice of the Supreme Lord. (145b-146a) 


ay faierfa vient fererd afefar: ep|: evel 
fazer tae Wasa ess a | 
SMM VATA Ser 11H 


Now is being presented clearly the system of purification over and above the last 
one also as it is mentioned in the Trisiras Sastra. It comprises three main factors 
of Saivism (that is, Siva, Sakti and the individual), five faces of Siva (namely, 
Sadyojata, Isana, Tatpurusa, Aghora and Vamadeva), His five corresponding 
Forces and thus in all consisting of ten plus eighteen factors plus six sources. 
(146b-147) 


4 AMI: TATU TSMEMGTaT: | 
frenfhfrerrrdarafaatstar: exci 
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THA HAM ay Geraawatds: | 

am wera oad forad fea reset 

TAT citar Yaa BIS | 

Ad $24 PO AMS ay ego 
Those who have failed to observe the code of conduct, proved to have brought 
blemish to the teacher and the Sdstra, etc., have not maintained continuity in 
the celebration of regular incidental and festive occasions, have promoted in 
a subtle way some or the other criminal act inadvertently or willingly, it is for 
their redemption that the purificatory rite be performed in relationship to Siva. 
The time of its performance starts with the beginning of the month of Srdvana 
ending with the bright fortnight of Kartika on any auspicious day avoiding the 


inauspicious and the dark fortnight as that may be ominous for the performer, 
the nation and the king, etc. (148-150) 


Weega ¥ ala arate alaaa a | 
aqua I Uyar Hfiafarry gyi 


The purificatory thread may be made of either of the fibre of patta, silk, cotton 
or ksauma as per the status of people belonging to the four stages of life woven 
by elegant ladies. (151) 


fen g fies aden J Hraq | 
SR Aad Tee aT aaa N41 


Its strands should be three triplicated. In all the total number of strands may be 
one hundred and eight or half of it or even half the latter. (152) 


Bae ase sie: HAT | 
Aaty: oath: Beafagrean at ferafed: W243i 


Another alternative number of the strands may be reached at via reduction of 
tens, nines, fives or even twenty-seven from the total number one hundred and 
eight. (153) 


WRT Teapary Aad: | 
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Wd: VAafaeeneatsal HEPAT { Ueyvil 


Knots should be put on it in keeping with the number of strands involved in its 
making. It should be dyed equally in four colours or uniformly in saffron. (154) 


ah Watered Certs Teresa | 
aratg wird afer frarcaa evan 1844 11 


In case of the emblem of Siva being manifest, the thread needs to be as long as 
the distance from the neck to the knees and in case of it being unmanifest, the 
thread needs to be of the length of the back. Due to involvement of all the three 
fundamental principles of the Reality in it (Siva, Sakti and nara), it needs to be 
placed at the top. (155) 


STAI ASAT STAT 

farts ae fag caftect a RPT ne4eil 

wen 4 aq a freafetsy seat 

wee aetts a aes aed eq 

wae are @ arses | 

faartis ¥ Ger: wifey tary eye 

aga FT Wer WITT BS 

aaa ara vata were AvSg Ua: 1e4eil 

Ws SrMesfers ware A 

Va MIHT: Tq Gah AA AA legoll 

ANISM Ra wR TST | 

fats Hach UPA ST HTT URE Vll 

SRS Weg: |]: preael q weasny | 
The purifier should be placed on behalf of the twelve knots in the body 
(particularly on two each one of the six cakras of the susumna), on the rays of the 
five faces of Siva, on the seat of learning, on the mobile emblem, on the ground 


of worship, on behalf of the teachers, on the bell, on the ladle, on the emblem 
of disciples, on the door, on one’s own body, on the sacrificial pit as per one’s 
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sense of beauty. On the seat of learning, it needs to contain fifty knots while that 
placed on the figure and the emblem it should contain forty-eight knots. That 
which is placed on the bell needs to contain twenty-five knots. That placed on 
the ladle should contain eighteen knots while that placed on the spoon should 
have twenty-four knots. That which is placed inside the house should contain 
thirty-six knots, that placed in the hall should contain twelve knots, six knots 
in the bathroom, twenty-four knotted in the teacher’s meditation room, seven- 
knotted in the room of the aspirant, five-knotted in the room of the disciple of the 
category of son, seven-knotted in the room of the teachers of other disciplines, 
five-knotted on the seat of the disciple, one-knotted in the room of the emblem 
bearing disciple and ten-knotted at the door. There should be eight-knotted 
purifier placed on other doors. (156-162a) 


Waa AA AACA Td: REI 

UfaaHMON AI Parca arratewary | 

Wd: Fae eaMaihe farafeory 12631 
Having worshipped the net of mantras via placement of the purifiers, the disciple 
needs to suppose the placement of himself therein as the representative of the 
Force. This is to be followed by disposal of the remaining articles known as 


sampata samskriyaé and meditation on Bhairava as the witness of flaws, whatever 
happening to have been committed inadvertently. (162b-163) 


aa Wtf efa worse | 

St SAKATA Ad Wiad UREwil 

afenfacd ge pd a At | 

AAS AA Vag TATA 264 

aan eat TA wale 4 | 

sr eeeara PraearefaarKy 1661 
Having offered the final oblation, O Lady, the disciple should bow his head to 
Bhairava praying as follows: “Om, whatever flaws might have occurred in the 
observation of the ceremonials, O Lord, you need to correct it yourself and 


whatever might have left unaccomplished that, too, you need to understand as 
completed, by your grace. O Lord of the cakras kindly be merciful on me.” With 
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this prayer, the disciple needs to offer the purificatory thread to Him as a token 
of invitation. (164-166) 


afrigaage aft <add 7S: 

Wares Te ars Rl: GAA: 1s! 

ara Pst pata wraecena afeny | 

ad fates qufacar afearfr aarety Rec 

SaaS Fed Mat APE Geral 

aq: Fa a 4: oref seq Gag ahr iieesil 
The teacher needs to give offerings to yoginis and Mothers of the area. 
Arrangements should also be made for five purifying materials, cooked rice and 
the dental stick before going to sleep. The teacher should sleep in the middle of 
the disciples. Rising early in the morning, he should perform his daily ceremonials 
including worship, etc. and make use of the purifying materials including the 


dental stick, clay, paste of @malaka, dhdatri and water all four mixed together in 
equal quantity besides ash. (167-169) 


wreanqirantede amaety ao Har | 
oda aah ergdsderirat 12oll 


All these five purifying materials should be placed in the north-east meant for 
the north, east, south, west and upward directions. (170) 


een wane a wait fata | 
amrqateage Ade fafa qa: ieee 
eaege da Fel UA fafaenta = | 
aa Sat Ferearsmraferergqeet 1129211 


Kusa, fuel, five products of cow (pafcagavya), along with five materials sacred 
to the system and three kinds of offerings should be offered to Siva. These three 
kinds of materials include blood, wine, different kinds of drinks. These materials 
should be offered to the Goddess mixing them up with the meat of mahaksama 
and tila, (171-172) 
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qeaqedal ager wh: | 

WTS ISaP ISAAC: 1129311 

Wei dead Tele feral aeaerny | 
sam go wd ae ad: Woefd fadq sieges 


Alternatively, tila, purified butter, rice, some other cereals known as dhaénya and 
pieces of sugar sprinkled with paricamrta may be used as the stuff of offering. 
The final offering should be made with the pronouncement of the root mantra 
one thousand one hundred and eight times in the name of three Forces, five 
faces of Siva and one hundred and eight for the sake of the rays of Consciousness 
emitted by the faces. (173-174) 


aassael ufsa gq Wet wesheay | 


TAMARA HAA A Ha fast oui 
aaron AAA USAT TATA | 
Wea: Teale fears 1996 1 


Taking the purifier in the palms of both the hands folded together, the disciple 
needs to repeat the prayer to the Lord as follows: “O Lord, willingly or unwillingly, 
I might have committed certain faults, which, pray, may be set right through this 
article of purification by your permission.” The basic operative word of prayer 
in this mantra is paraya, fulfil. (175-176) 


aed fad a cenefergaarny | 

AR GAT ASA HAA V1 | 
wa aged caeqeiaa ifs: | 

Afane facts wernaqeay ievcil 


Ending the pronouncement of the mantra with word vausat the purfier needs to 
be handed over by going back to the root of sound and eventually to the root 
of operation of mind and even beyond one after the other in the same order 
ending up with access to the last point of articulation and ideation. The aspirant 
of enjoyment should drop the purifier favourably while that of liberation 
unfavourably to the inclination of the hair of his body. The number of purifiers 
required for this rite is four. (177-178) 
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aiafagiad aacsaeancntany | 

Aaa STAT: FATA ASA 11298 II 

aap waa add: | 

aera: Geta: Rese wera: Wedel! 
Clothes, umbrella, ornaments, gold, utensils filled with tla, etc. whatever be 
meant for distribution should be given to the people at this stage followed by 
celebration of the occasion by illumination of lamps. A pair of clothes to each 


one of the devotees of Siva in keeping with one's capacity should be given to 
them followed by feasting and homage. (179-180) 


aafataarateetard Feleray | 
Pata A ANA HEA 11221 


This festive occasion should be celebrated for four, three, two or one month or 
even for the same number of days, without leaving the place of celebration in 
the middle. (181) 


ane Sr: Get TS afiftet zarq | 
SIM eaaraaTeary Uz 


Then the teacher needs to be honoured by the gift of a young milching cow 
decorated with gold, silver and clothes. (182) 


aeaperg ay fafa vatcafa | 
SHS CH TUOTATT FRC3 lI 


The teacher should bless the disciple on the completion of the entire process of 
initiation and pray to the Lord to come again on invitation. (183) 


amt feast are Torsone | 
aaa Tea ane afar iiecxil 


Thus comes the time of dispersal. Whatever sacrificial gift openly or secretly 
the teacher might have got in the whole process is expected to invest it in the 
performance of sacrifices.(184) 
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agar aad warns ary | 
Wegad W fafeaq ar ares tfaeead yea 
We cae areas fart cerqaiceeny | 


This act of the teacher is said to be purificatory of all his acts put in the process 
of initiation. Appreciation of this act of selflessness on his part is beyond words. 
Whatever gifts might have been left with him, he needs to drop them in some 
deep reservoir of water leaving nothing with him. (185-186a) 


ay afifrafated: qaatia Far 1ece i 
a wad aa pra caearal fagtea: | 
sari ade: yatofatirn ga: eco 
TA Sefer | 
GR Teel wafeachaasaHy URLC1I 
TT TTA aa 
agaasts ayant AftrcfwaieH: Wece i 


Now I am proposing to talk about the mode of performance of incidental 
rite which was referred to earlier and is inclusive of the worship of the Lord 
particularly as related to the sacrifice concerned with the cakras. As per one’s 
objective being either enjoyment or liberation indirectly or directly, it needs 
to be concerned with consciousness and the inconscient both as also whatever 
else needs to be worshipped in that regard and the means required for the 
worship for the sake of gaining oneness through that worship as also the mode 
of worshipping the means of it such as the emblem, the time and the acts, etc. 
involved in it. (186b-189) 


Seagrass ASST | 

ARITA Tages VTATTATT. 1RRo lI 
(As regards the relevance of worshipping the means to the end) it lies in the 
potentiality of the means to evolve out of itself the end by virtue of which getting 


oneness with that means the aspirant may evolve the end within no time from 
within himself. (190) 
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aq aay AHIMA AN AT | 
savata arica fastereardafew 1128211 


As the aspirant draws closer and closer to the means, higher and higher becomes 
the possibility of realising his end particularly in regard to worship, etc. (191) 


aes peatacnftastrateserer: | 
al year Aafia qa: eer 
agua: MA areal We: | 
Aeetshs WSU PaEAATAP: 11RS3 11 


That day itself happens to have become an incidental object of worship in view 
of the wise on which the aspirant of enjoyment or liberation whichever comes 
to get an intimation of the sort of knowledge by pursuing whose line of action 
he can realise that end. By virtue of serving as the bearer of that knowledge, 
the Sastra concerned becomes the object of worship, its exponent becomes the 
teacher of the source, its knower as the brother of the teacher on account of 
having participated in conversation with him on it. (192-193) 


TR: Tet aM wat YA gemfeat AT: | 

FT MPaa AMSAT A: Levi 
The wife of the teacher, his brother, all of them and such other ones become 
worshipable for him not on account of their blood relationship with the teacher 


but on account of having the possibility of sharing in the knowledge with the 
teacher. (194) 


aaenratoraereMata esa: | 

SSH ads VASA: Asal 
As regards the blood relationship it is based on the formation of the body as a 
mixture of the semen of the father and the raja or aruna from the side of the 


mother. The other relationship is formed on account of nourishing the body 
thus formed. (195) 
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dara SafaMay Gatdalaerhea | 

Gra Ware awl Aargau: 1128611 
4 I Men seresrashr: | 
AMTERGAGIN TAFT: 1X89! 


These two kinds of relationships are taken into account in the Smrti on the 
problem of descendance favouring whichsoever is relatively closer as the 
inheritor. Different from it is the case of those who have risen above the sense of 
the bodily relationship and take joy in the relationship of wisdom and knowledge 
and recognise the same as the basis of relationship. (196-197) 


waa Wael Wwasaqaifedstawa: | 

eeeraca Yyatrerifta: ec 

se fanwfed: Meadaceda: | 

CAM, Uae SAT Sa FAA IIAS SII 

Wea werd Aras 

TAR WH BPA YT Roo 

4 Sua: WAfadl AIGA Wa a: | 
However, if someone were able to see beyond this physical fact by virtue of 
descent of grace of the Lord on him how this body is formed (as a result of 
mixture of so and so hormones and is destined to be reduced to ashes) while 
the Atman as eternally enduring and absolutely autonomous in its decision to 
have kept itself concealed in it without any ulterior motive except for lying await 
for emerging out and attaining oneness with Bhairava, be it via the course of 
enjoyment or liberation, the proper means to attaining to this objective for him 


would certainly be cognisance of the tradition of wisdom and knowledge. (198- 
201a) 


PHCPAMAMGAAVAMAMA RoR II 
Tefesmdaaa wea vite fe aad | 
Wa Vaan Pata: RV 
we car WA VAART Faq | 
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Getting manifested in him such a stream of knowledge and wisdom gradually this 
category of aspirant becomes rid of extraneous stuff from within him and attains 
his objective soon. Thus, by virtue of having stopped the flow of the stream of 
awareness coming down from untold ages fascinating people in interests worldly, 
the aspirant needs to take recourse to the stream of heritage of knowledge and 
wisdom transcending mundane interests. (201b-203a) 


THAN PaAenaMaaMAAAd: 112031 
SR Peat Aefaaacry 
Knowledge and wisdom imparted by the teacher form the same stream of 


consciousness which having been made to flow within the aspirant draws all his 
attention to itself over and above everything worldly. (203b-204a) 


ser Taare TAHA. SHS MRO 
sae fe daw ease fe aaa 

Seaman Fatal AMAA: 11204 11 

q tana abiearfaemanktadq | 


Obviously, on account of having surrendered one’s specialities to that stream for 
ever, there may be the possibility of receiving the same through the other body 
assumed after demise of the present one. Continuity of attributes like difference 
and non-difference is relevant only on the level of the body and not in regard to 
Consciousness, as is elucidated by the case of the yogin’s entry into the body of 
the disciple operating in its own way. (204b-206a) 


ara: weetesteaaet FST Rok II 

SAT ATA Tea 7 FL | 

a7 AGATA: 1120911 
Is it not that while occupying the bodies of others without leaving their own, 
the yogins make use of bodily and mental faculties of their disciples in their 


own way elucidating how the body of Consciousness is more important than the 
physical one? (206b-207) 
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wast Tera a: rasta: 
sea Ferd Fa AST HAT Gea FT oc 
UpaRae A aay IT: | 


Thus, three factors are involved in the maintenance of the continuity of 
generation. These are the father, the mother and the knowledge, particularly 
the ultimate source of knowledge in the form of Siva. Since the disciple and the 
teacher become one by virtue of both of them sharing in the same stream of 
consciousness (as Siva in its purest form), the continuity of generation in its real 
form exists basically in the transmission of the same cognitive content between 
them as the cause and the effect. (208-209a) 


Te: SRA AI GTEHHOT 1120811 
ad irae 4 aristiapfadad | 


The teacher serves as the main cause in this causal chain whereas his wife as 
subsidiary to him as by virtue of serving as the source of his power he cannot 
perform the sacrifice without her. (209b-210a) 


st: aleRafakerpaten feats ar uRgoll 
armed aft asfents Genter | 

UPA WR: BRIA HIST G UVM 
TA: WeaaMayeanishy wad 


TST US I GAA: WRIA ASAT: HW! 


On account of the potentiality lying within, with all its inclination, to sprout fully 
even in the absence of any external cause, as it happens in the case of yogins 
transmitting their force of consciousness to their disciple without any medium 
whatsoever, there is the possibility of the disciples, brothers on account of their 
common root with the teacher who may happen to help as the carrier of the 
wisdom to him in the capacity of the teacher. By virtue of keeping the tradition 
alive via themselves they may again serve as teachers in their turn. This is the 
main feature of inheritance of the teacher ever respectable and honourable. 
(210b-212) 
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yacht a eset cleat wractsfa a 
Feet FAAS ROP 23H 


Since the day of birth of the teacher and the day of his initiation as also those of 
the disciple himself come to serve as the medium of carrying forward the stream 
of Consciousness, they, too, are to be celebrated. (213) 


wd warfeaal fasta seat | 
TSA TIAHeeMesea BRIT RVI 


This is why the disciple’s own birthday happens to serve as a via media of the 
knowledge by virtue of forming the basis of the body as a means to attainment 
of both enjoyment and liberation. (214) 


eneerg GER: Ta aa Ale aq | 
Fae Fel AAAAAA AA: WAI 
The place and day of initiation, etc. of one’s own by virtue of which he happened 


to become one with Siva, are thus worthy of celebration in the chain of continuity 
of the tradition. (215) 


ran fated ag aeter afacata | 
afatae Yat aeafesaraee Ta VE HI 
It isin conformity with this tradition that one’s own day of demise would become 


the day of celebration for others as it was on that day that he became one with 
Siva. (216) 


TA WASTHURGST Fe per | 

SMITHS Raq: HART ATAK AAMT URI 
fafaarn rH Aaa | 

MATT AMAT A TALS: VLE 

fad: FTES: WAR: WTA: | 
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Incidentally, we would like to talk about the nature of death itself. In spite of 
being all-pervading, Siva assumes various forms of body on account of His will 
to contract Himself in keeping with the total result of His actions of various 
kinds. His embodiment continues so long as he remains in the womb bereft of 
awareness beginning from the moment of breathing. (217-219a) 


Tferetattl aaa FA: Rest 
sages catcad dae Sead | 


His Lordship continues to rule the roost again in His expanded capacity in the 
state of lying in the womb and undergoing the process of formation of the body. 
This is why He is known as Isa, the Lord. (219b-220a) 


a aan oe afereeasd Fae 1220 lI 


waar frat saree 

HA: WHTSAA ATA WEST UR 
While lying tightly bound inside the frame of the body, being stimulated by 
His Self as consciousness he remains active like the air inside the blacksmith’s 


bellows. This is why, having come out of the womb, he gets up like one getting 
awakened from deep slumber. (220b-221) 


SMe Wh A WT eaciaa | 
carte HAfrafaacnea Wore R221 
Tend werafacataccrnif cad: | 

Us HAT ASCSM FR RI 
WTpApAyS AAT: | 

seh SF TeUhSl we vtaytferd Vwi 
an We fatto yet aafutacsta 

aM set A Hon fRafaqratsta: UVa 
fatareporm: wasn: asft weed | 
epefaaicnrae Paeiafa Wad Rel! 
seme atTetkh dd Ua adage | 
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Gradually along with the body, the process-of breathing gains in strength and 
there, too, on account of the force of impressions of past actions and destiny 
his breathing becomes enduring going inside and coming outside through the 
void of the nose owing to its contact with consciousness. In this way gradually 
his body and breathing go on gaining sufficient strength by virtue of which 
he continues to suffer and enjoy the results of actions of his past lives done 
via different bodies born of wombs or otherwise. This has been stated by Siva 
Himself in the Sastra known as Gahvara. As having completed the building of 
his house, the builder dwells therein even so the Atman, though shorn of all 
attributes including action, having formed the body (dwells therein). Though 
shorn of all differentiation previously he begins to express himself in explicit 
words having developed in him the organs concerned. All these things have 
been stated in the Gahvara Sastra and therefore if anyone would like to know it 
in detail may read it therein. (222-227a) 


ad ¢ HHO dM eeaassarmd 1! 
Ward fated te: Mpswadd: | 
On the exhaustion of the impressions of actions, the mechanism of the body 


becomes shattered, the system of breathing stops and the body turns into a 
demolished house. (227b-228a) 


aetahy Agata fata: 12211 

ae: We: frateataecmraraatea : 

setae aH iSad WaT 11228 | 

eer fared deat AAifaha: 
There takes place a drastic change in the nervous system in the form of expansion 
wherever contracted and contraction wherever expanded, breakdown, drying 
up, getting wet, excess and scarcity in breathing, coughing, scarcity and excess 
of heat or fire in the body and thus total upsetting in the system of the functions. 


This has been characterised by physicians as collapse of the system of the body 
(or death). (228b-230a) 


aearanied aa a Afarerancsayry HRZo lI 
Tena aasaa a ee Hafatad | 
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a te: wfrgeta wecatfeerraday 1123211 
Tents atasiqaa: wea fe | 


On the collapse of the present bodily system, the consciousness associated 
with it until now assumes the form of the life-force in another body born of the 
womb or otherwise as per the peculiarity of its previous actions and the person 
concerned gets awakened again as one getting up from slumber followed by 
the state of enjoyment and suffering ending up in another death as happened 
earlier. (230b-332a) 


fagiteReaftden Ud BAA: 1R32Ml 
a frafrarcnafaarfaentr: | 
Creation, maintenance and death all these events take place in keeping with the 


law of action and result. This is why they are made to follow the peculiarity of 
variations, (232b-233a) 


STISH A: ASA TaeawSd fast 1123311 
wearefa ae pdfracnte weiter | 


It is the grace of the Supreme which becomes operative on the Self make it to 
fully bloom and realise its identity in the form of Siva over and above the law of 
action and predetermination. (233b-234a) 


SHaTaaeMe Fd: Agrastfady URI 
UGS ISarHY VTE | 
sera sftneiarata fated 123411 
wep ay farce sf fir qrefeia:| 


The law of action, the control of time and determination (niyati, law of causation) 
are dependent on the contraction of the Self. As such, one cannot expect any 
grace from them. As regards grace, it may descend in two ways, gradually or all 
at once. Since these processes of its descent have already been elaborated on, 
there is no use of discussing it here again. (234b-236a) 
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oF Sanaa AUR aa: 123E 1 

eer fra wafa area terete: | 
In view of those details, as a result of initiation and attainment of one’s real 
oneness with Siva, when the limitations of contraction get burnt down, the 


aspirant following his demise becomes one with Siva instead of having to go to 
any other body. (236b-237a) 


ashe TeaTaA Oa WH TAM ~aAPT RBH | 
Taipan Tel 

Fae Tea wey BATT: HAM RBC 
Aeisadtd at at at fra aaa: 

TA CATA BU HSASATT: 1123S 

HST CAPRA TATA Ta: | 
ASPICIARTAT ST A Fad AL: ol 
aisq7é epe ata fant Acasa: | 

AE TAH PATA ATATST 1128 I 
aan it aes SRR WeErra | 

Taq A Ge was aefeay: Avr 
fared wad terse ster: | 

aie set fas: frat at aa: Newell 
Tah aah @ Aa ae | 

SATA CA: TAHPCUMAAAM 12S 
sf: taifad Teste faced wer! 
peed Fae ast aa FT Rv 
TA ATS Fara Aaa aT | 
Headed TAHA: FA: RSE I 
aearraaiearenta ferarcay | 
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CHARM: GrasGa Fa: well 
Taphaaaauniccih Faaagyy: | 


Those such as Svayambhu, Muni and Devarsi, having been born in the families 
of humans getting the privilege of initiation, descend down to the world of 
mortals or even without doing so reach the state of Siva not to return at all, 
remain posted there in keeping with the quantum and quality of their actions, 
and having been permitted to shed their grace on their disciples as humans after 
their death or even without this exercise remain there itself. Such is the case of 
Gauri (consort of Siva) practising tapas in KaSmira inside a particular cave. So 
is also the case of Lord Narahari dwelling on the bank of Vitasta. So is also the 
case of Siva and Visnu meditating as Nara and Narayana remaining meditating 
in the Badarikasrama as also of some other gods present there close to them in 
their partial forms, on being meditated on provide the meditator with results in 
the form of enjoyment the beneficiaries of which having been born as humans 
and after initiation, attainment of wisdom, and action as per the same, reach 
the state of Siva. Even stagnant bodies, animals and birds may avail of this 
opportunity following their demise in keeping with the quantum and quality of 
their actions in all their peculiarities. (237b-248a) 


Gat FWA aes: Mell 
artery aeaeaaete | 
CHATEAMAMATATAAT A AT URS 
Wed 7 dt Mega A HATA: | 
CAPISAH AAAI HAGe NRotl 
FATIMA Tt Ta GT | 


Humans andanimalsalso may reach the state kindred to them (gradually however) 
on account of pre-eminence of indiscrimination in them. While indiscrimination 
is obstruction in the path of the humans, inconscience is that in the way of the 
stagnant bodies. Stagnant bodies, etc. may attain that status gradually and not 
directly. This perspective of their elevation is implicit in traditional texts like 
Sarvajndana, etc. where abodes of practitioners of tapas are described as densely 
strewn with birds like swans, karandavas (Himalayan duck) and covered by 
trees and (creepers) from habitations to habitations. (248b-251a) 
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aaa Fa sMAcddaMagrady 1242 II 
fagreernd aaaradentid af | 
Tay Pea g dedafeatfed a2 
Tafa fag aA wey | 
starafaceraral fers eeaTad Fat 143M 
Gafafatseret aqetstagTs =| 


As per the measurement of the area of establishment of the emblem as 
mentioned in the texts like Sarvajnana, etc., 1 am mentioning the following data. 
If the emblem has been established by an Acarya, the area around it needs to 
be maintained as sacred up to the width of fifty metre. If it be self-emerged, 
the area should be five hundred metre while it should be two hundred and fifty 
metre if it happens to have been established by some seer. The result of an 
emblem established by a knower of the Reality is the same as of one emerging 
by itself. If it becomes established by one who is ignorant of the Reality, the 
establishment would remain fraught with malice harmful to both the establisher 
and the owner of the ground as well as the emblem. (251b-254a) 


TET: TOI: Rasa sfa Aaa: Rei 
4 Aaa AHL TAMIA a: | 
Teartaaa saceanttd fs ATAZ RG 1 
Raat Asafa | 


I am different, the Supreme Being is different and Siva also is different. If this 
be the notion of the establisher, through the establishment of such an emblem, 
he would neither redeem anybody nor would get redeemed himself as all is 
pervaded by one and same Self. Therefore, it is imperative for establishing any 
emblem that the establisher should be a knower of the Reality as such as that 
emblem alone would be the best and would be suitable for taking resort to for 
the sake of attaining the states of enjoyment as well as liberation. (254b-256a) 


SH ALATA Mea HIATT SATA RYE II 
Manet 7 7a TeseseS Aa: | 
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Aaaayay areal a aASaaeAsA Ml 

SHA Ter art aA asad | 

aeat aA: TATA TST RG 

ae ssa Goad ¥ fasrad | 
It has been observed in the Ratnamald that having understood the moment of 
death, the aspirant of liberation needs to move fearlessly to some sacred place 
deceiving the Time itself, O Dear! This is the way out recommended for those 
who are not accomplished yogins while the accomplished yogin is capable of 
deceiving it by means of his accomplishment in yoga itself. Being incapable of 


deceiving by himself, the aspirant needs to move to some sacred place by virtue 
of which he becomes sure to deceive it. (256b-259a) 


ST A UY TATA: RGR 


TAA AS APT Tae aareaetay | 

STM FART: TAMIA RGM 
It is obvious from this statement that those who have got themselves established 
in essences like the earth, etc. by means of their yogic practice, they are sure to 
have attained their worthiness for liberation in relationship to the significance 


of the place of leaving the body. As regards the case of the knowers of the 
Reality, that would be discussed in the sequel. (259b-260) 


WAS Fad 4 g aacactfarmn: | 

4 caleradtioed aia calfaerarra: 1126211 
ATTA BA AAT ART | 

a aaa frames: qtereaeigigurep 12€ 21! 
sta sitqdaiad sttacearasyastre | 

at aafaertgama ata fratfra: 112631 
fafsrenarareatigcresa aftr | 

4 Y qietaaaaaaiieatts: NRexil 


So far has been recounted the destiny of those who are animal-like. Those who 


Indological Truths 


Deliberation on Incidental Rites and Celebrations... 47 


are knowers of the Reality on the other hand, by virtue of having got initiated 
into it, reach the proximity of their Lord as per their worth for the state of 
being concerned. Wheresoever anyone may have his inclination settled in him, 
needs to be engaged in the same for his purification so that he may rise beyond 
the Lordship of the state of being concerned. It has already been stated in the 
Svayambhu Sastra also that wheresoever anyone may be aspiring to reach, he 
needs to be associated with the path leading to the same destination. Elsewhere 
also it is mentioned that by virtue of deserving to reach the same destination 
he is facilitated to reach the same by the force of the mantra concerned also. 
Those who are knowers of the Reality besides being enriched with the science 
and practice of mantra as also its application in life, etc., they, after their death, 
having become associated with the Rudra concerned reach the same end. (261- 
264) 


qared aa agaagacdt aha wtf: 

iu gal ead HRE4 I 
aa den fafa: CaeaaeTeeA: 

fast qty aera yaa FS UEKI 
qa eran fara Haar: 
SHHUMHarad Fal MATS FEY: MREVI! 
UPaAsMaR AT Arye Taq | 

OA MASTS, TRAIGSTEIR TA: REC II 
opel agfad fagda aiseisaata epee | 


Their unification with that state of being of the Rudra concerned 1s facilitated by 
the impressions of their respective actions as a result of which they get incarnated 
partly in their respective states of being. In Tantras like Siddhanta as also in 
Puranas and the folklore it is often found how Rudras enjoy different states 
of being on account of their different kinds of performances in spite of lying in 
one and the same state of Rudra. Irrespective of the state of being, the body 
existing there on account of being equipped with the features characteristic to 
its nativity is sure to be adduced with the same kind of forces. It cannot afford 
to survive there entirely apart from the corresponding features of the locus. 
On account of the state of Rudra being formed of the congregation of those 
very features, his accomplishments are also sure to have correspondence with 
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those features. This is the obvious logic behind his stay there as a part of Rudra 
concerned. (265-269a) 


SQ TTT ATA: TL MEL 
Tea YM: BTSs aH: | 


a Ghaddgen sted Aga: 1RWwo I 
asaeddractared fart aafgand: | 
We Ste AeA H AQUA: We I 
aTermren fe d aa carat wferar | 
fort facdereren df fain cleeufafga: 1Reril 


Those who have been initiated to reach any lower state of being but happen 
to die in the range of any higher state of being in spite of continuing to cherish 
aspiration for their earlier one, they are destined to remain on the lower ladder 
of being itself, however, with the prospect of rising higher to it also. Those, on 
the other hand, who have been initiated for going to the higher ladder of the 
state of being are sure to reach the end of the lower state and enjoy the amenities 
of the higher. If they continue to cherish their faith in their initiation which was 
administered as per the rule of the Sastra and yet lack in the understanding of 
the logic behind it under the effect of the popular belief, they have to remain in 
the same state of being. (269b-272) 


WIAA eas ATA aferaea J 
qe F apap TART Rall 


Lord Siva has observed that those who lie on the ladder of the animality, continue 
to remain on the same ladder, those who get the privilege of initiation before 
their demise, they draw close to the Divine while those who develop aspiration 
for Him have the prospective of becoming one with Him. (273) 


AAMAS: GM a: 
wre tq we fates ie 


He, on the other hand, does not get anything who even having gone through 
the elevating Sastras has no faith in them due to being doubtful about their 
teachings and moves around in holy places. (274) 
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ao aera daeataa wager | 
en at der def aeaente afreTaT Wout 


Lord Siva has stated that initiation, knowledge, visit to sacred places are futile 
for him who lacks in faith in their results. (275) 


ae aTacarasha aenedt a feared | 
Waa Tata el Ash WEI 


Contrary to it he who has faith in them, in spite of lacking in understanding about 
them, dwells in the abode of Siva and develops faith in Him, has the prospect of 
reaping the fruits in keeping with the extent of his devotion. (276) 


aanecaad Fed WS 4 ATA 
SPS TAT CATT Rel! 

a WA: Wafaarfacat Aon | 
SRT PATA FeRAM: MWe 11 


Sanctity acquired through death at the bank of rivers, peaks of mountains, close 
to reservoir of water, etc. does not do anything in getting any higher state of 
being except for attaining the state of heavenly enjoyment. (278) 


PAMAIT FAM VAfcHet UdHy | 
TARTaeMeHaAaata Feet: We Hk 
derma 4 gq Aca | 
area a asa aa Prams: Roll 


Whatever sin they acquire through condemnation of that knowledge concerning 
the Lords of the states of being, the initiation for access to them is sure to be 
lost therein. Those who in their consciousness are used to condemn the science 
of initiation and track the same path of disdain practically in their lives, they are 
destined to go down to hell. (279-280) 


SAA aeaRaT Tea | 
SaReaedsa aaa fefaent a R221 
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af safaeae cared Alef: 
TTA UGaeanrasa AAPA URC 


Failure to remain sustained in the state of knowledgeability and faith in the place 
of initiation, etc. is obvious from its denomination itself and it is of two kinds. 
The state in which the aspirant remains self-contained has not to fall back, while 
if not self-contained he would have to suffer from the fault of imbalance in the 
contents of his being and would have to undergo another cycle of enjoyment 
and suffering. (281-282) 


Uged TAA Waller: | 

foam aft yfesareren 7 Ue: 122311 

4 gy dacaqurin: caredasaataa: er 
sae aad PEER: WHAM: WI 


Due to imbalance in the contents of the being worldly impressions get awakened 
and in spite of tending to fault, remain stopped from sprouting having been 
burnt by the heat of adequate knowledge. The impressions making him tend to 
liberation, on the other hand, remaining folded in the state of self-contentment 
get awakened in the state of deviation from the state of self-contentment due to 
the effect of the descent of the Force. (283-284) 


ad: Maat: FANS AATa pA: | 
sae rTedfessitata Yad: UW4ll 
aq macaria: were 4 aafae 
sTaeM: Agata MAMI: WRC 


Since impressions of worldliness have the history of long chain of cognate 
impressions behind them, they tend to unfold themselves in the state of 
unawareness in that continuity; this has been stated by the Lord of Serpents. 
The impressions favourable to liberation, on the other hand, due to lack of any 
such chain of practice behind them in course of the process of becoming, they 
have no other way to account for their emergence except for the descent of the 
Force. (285-286) 
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STIRS orate faa: 
SMAI: GANGA: 12911 
facta ardiampaifegye : | 

frisrat 4 fasat tea VSIA: 1RCCII 


Incidental emergence of diversionary tendencies in knowledgeable ones also may 
be explicable in terms of their adverse actions, imbalance in the constituents of 
their personality, lack of steadiness in their contemplation in regard to liberation, 
lack of wakefulness as also due to the fault of their knowledge, initiation, the 
teacher, etc. besides the lack of the idea of oneness with Siva not having got duly 
rooted in their hearts. (287-288) 


sa wa Wass Sateer-abraftr: | 
Wp Rwerirsem WT UWI 
This is why even an enlightened person is prone to suffer from the results of his 


actions like an embodied being suffering the pang of death from the bite of a 
serpent as the worker of Yama, the God of Death. (289) 


Aaad A AISA Afra fe waa | 

Raftaca ad ¢aqarean AMT FRM UReoll 
This, however, does not negate the possibility of his getting liberated, for death 
in his case amounts to the state of enjoyment as equal to birth and sustenance 


and thus taking two forms, as one of suffering and the other that of enjoyment. 
(290) 


sa 4M Wass Yas safataam: | 
ferdt a Pa qed atsfe ada a: 1821 


Therefore, as variations of pleasure and pain do not affect the enlightened 
even so he does not get affected in his liberation be it availed of in the state of 
sustenance or death. (291) 


4 waltredsh afsterd quad: | 
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fad Pagada dae aceasta: sei 


As regards the yogins, they also get assimilated to the same essences which they 
would have practised to get one with without any doubt. (292) 


Saas Ad: WP WIR Far: | 

see ASMA UT TA He INRV3II 
It has been observed in the Svacchanda Tantra as also in the Malinivijayottara 
Tantra that those who die having fixed their dhadrana on the essence of smell, 


their death amounts to such a kind of enjoyment as an easy and quick entrance 
into another body. (293) 


TaN AONE wT ae J 4 aA | 
URONIC, WSTATAT I 


umaryfasn fe wAPsayemerT | 
waited Fafa weddy 7 feed Rea 


Those do not suffer from the pang of death who leave the body having sustained 
themselves in their contemplations. For them, death is like entering into another 
body. Their senses do not become paralysed in their respective functions and 
the mind does not have to feel as if it has to enter into the tunnel of darkness. 
(295) 


ante AAa ae aacaafufassta | 
FHESSM KW Ve AANA GAA: Ell 
Woras deaaary Gad TeMI 

Aa: WEST WSs aa HA V1 


All mental efforts get transmitted to the other body till the intellect continues its 
operation there along with the sense of I-ness. So does the entire circle of life- 
forces and the group of senses. (296-297) 


Tifa afar aeniferserm: | 
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fed anfasmta fad Palaagda: 12ecil 


As honey-bees get awakened following the awakening of their queen, follow 
her suit in their sitting; even so do the senses in relationship to the inner organ 
of consciousness (citta). (298) 


AAS Weelesrar Ae A | 
HAM AAT YA LAedesacs: NWSI 
Therefore, while operating in the other body, the senses of the yogin have not to 


get dissolved in their respective essences. Their forces remain intact in the midst 
of the senses themselves in the subtle form. (299) 


ua venttieattonta arr | 

TAAL AST FSA ZOOM 
Thus, just as it happens in the case of yogins operating from within another body 
(while remaining associated with their own) so it happens in the case of knowers 


of the essences operating from another body without getting anyway rid of their 
knowledge. (300) 


a afta fefaen sen ciferer ciara | 

ye frat: Sl: HAM: We ACHPTAAM: 113081 

Sareea sah AeA THTAT | 

fear ahr eaisfarereiaat 1130211 
Yogins are also of two kinds, popular and initiated. The former have the 
prospect of becoming one with Siva (via meditation and samadhi) while the 
latter knowingly via enjoyment. As regards the initiated ones, their initiation 


is divided into the higher and the lower kinds as per the device of the factor of 
unification with Siva used with different consequences. (301-302) 


4 q faaftrisa gen Haas: | 
aa 4 Hrafaaraed ted Pret: SPSA 11303! 
As regards the destiny of the knowledgeable ones, they are of two kinds as per 


Indological Truths 


54 Tantraloka 


their motivation by the kind of Force they are motivated by. If they know the 
secret of the Force, they become one with Siva without any doubt following 
their demise. (303) 


amt fares Ta Geper | 
fara Taeaeracyay 30%! 


This is so because although the right knowledge has emerged within them yet 
not so clearly on account of the intermixture of options in their knowledge with 
ignorance which has not been rooted out completely. (304) 


Hat ee Wareleel fawest Sead: | 
aeaeay Teaty qead AAATAA 1130411 
This is why it is only when the body as the cause of the deviation gets dropped 


that they become sure of awakening of the true knowledge from within them. 
(305) 


PRPC ASAK AAT | 
Wah Pata Wad fe AT 130K ll 
On elimination of the obstruction in the form of impressions of past actions and 


imaginations which until now had kept its illumination bedimmed, following 
their maturation, their consciousness gets illumined. (306) 


4 q wean: fraaa: Gar | 
Saar fe a Ae at anf fearon 1iz0V1! 


The case of those, on the other hand, is different from who have practised 
prefectly the right knowledge in their lives and thus have become filled up with 
sense of their oneness with Siva. They have automatically become liberated 
even while continuing to live. Therefore, they are not required to wait for their 
death for getting liberated. (307) 


aafe siaapemt fer aed fram 
Ofag:fafayecd, Garafe ae 4 aT 1B0Z1I 
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As is the case of liberation of those who have become liberated in life itself 
including interception of states of the experience of pleasure, pain and dormancy, 
even so is the case of really knowledgeable ones (in regard to their attaining the 
state of liberation). (308) 


SIAM Agar WAAR: | 
CRIA TAI FIAMMA: 11308 1 
TIRR Fay 

avert PR VAI | 
Ufaatel at Watasdtal aT 

art fartet cds ard 3gotl 


Lord Siva has stated in the Sastra known as Ratnamalad that the Lord of serpents 
as the bearer of the burden of the entire universe on his head has observed as 
follows in his text: “Be he made to live to in the middle of the path, in the midst 
of urine and excreta, in the house of a cleaner of the two objects of hatred, in the 
cremation ground and be he a thinker or not at all, he is sure to attain liberation 
only if he is knowledgeable.” (309-310) 


afrata eatsitaapprases saad | 
Saantaapcahptaracaratetay 38811 


The words api ca in the previous verse suggest to his state of liberation while the 
expression sa cintako gatacintako va confirms the same state of him in any case 
howsoever self-contradictory. (311) 


ate vars at aera aterstesy| 
WHA: hacd alt Sag: 113V2W1 


The expression tirtha svapaca grhe va nasta-smrtir api is significatory of his 
attainment of liberation immediately without the experience of anguish on his 
part. (312) 


STH) ST Wes TH fect 
GPa Sopd AWS Med TeaesT A AAT 13e31 
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The text Anantakarika also has observed that his actions cannot be suspected to 
prove binding for him whether they be noble or ignoble. (313) 


aE a aaerd fact 
giriagta yd: wep areq fer qa ae 


Use of word api there is implicatory of continuance of memory also as well as its 
loss having to do nothing in his attainment of the state of liberation. (314) 


fossa Aaa Cafeacdarerd fect | 
Ta Hieea: We AdywaegqayT Rall 


Use of the optative mood in the verbal form of tyajet, signifying possibility, is 
suggestive of the course of time in regard to liberation rather than being anyway 
affective of the possibility of his attaining to the state of liberation itself. (315) 


Hacaaa AAI AAA: | 
Feyerasaty eaten da faite 132611 


Whatever interval of time seems to appear between the moment of death and 
that of attainment of liberation from the use of the words kaivalya and yaui, it 
also gets annulled by the use of the expression hatasokah. (316) 


Weeedaent aon ares fates: | 
TH ates HaHa Tay 113 R091 


As association, etc. with other’s body do not affect the state of liberation of the 
yogin, even so does the association of the knower of the Reality with his own 
body. (317) 


arava 4 fasratsea favarfatiard: | 
frat ee a dearaste a fre 113¢c 
Due to his having become one with Siva, it makes no difference in him to be 


embodied or disembodied and even associated with the world or dissociated 
from it. (318) 
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TMT Wreadquqaeannns ter: | 

SA Hacaca Agl AAAI 1132811 

an 4 fasts 4: a aatstaeitae | 
Due to the effect of previous impressions there may lurk the sense of his bodily 
status as different from the liberated one and yet he may have got librated while 


still alive just like the yogin embodying a different personality from which he is 
sure to be considered as liberated after the fall of it. (319-320a) 


straireasaw qlsycatsa 1132011 

WIMNATAAge Tad: Had | 

aaerahaed WAIT 11328 1 

TRAAUAR ce: HAHAH: | 

WU Fe START sre AS AeshT GA 32 
It has been observed in the Traisiras Sastra also that on stoppage of the functions 
of pingala and ida nerves and breakdown of the sense of hatred and the aspirant’s 
coming to stay equally well for all alike a pillar, bereft from all attractions 
and distractions, resulting in transcendence of all dichotomy of the canon of 
verification and object of it, the Self becomes engaged in a different kind of 


awareness, unaffected by the duality of action and the doer like the space inside 
the jar becoming one with the space itself on the breaking of it. (320b-322) 


FI Awadecareararcar Prasat Faq | 
TAPASaeaa BA WRTATETT 1132311 
TS Weal FANG: GIA AA HHT | 
WRIA Teaawsd 113211 
a9 aft Bee Mae Hea | 

ad wate ala Ger aqrasfad: 1132411 
THAT AY WATER Fea Fy 


Similarly, in the case of the demise of such a self-realised person there is no 
loss on his side except for his having become one with Siva, existing free of all 
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limiting adjuncts and pervading all alike having transcended the qualifications 
of existence and non-existence both as well as locus and object of imagination. 
This is the purport of the statement of the Bhagavadgita in its observation as 
follows: “Whatever idea may be cherished by the person concerned at the time 
of his demise, the same gets concretised in his post-mortal state, O son of Kunti, 
as a result of the same kind of contemplation. Therefore, keep myself reminded 
of in your mind on all moments and engage yourself in the battle.” (323-326a) 


Fal Gea fags gq Wereqedretay 1132611 
PasTec: HAa-faqet: | 


When anyone leaves the body in the state of predominance of the satoguna, 
he rises upward while he falls to the category of doers of actions on leaving the 
body in the state of predominance of rajoguna and that of dormancy in the state 
of predominance of the tamoguna. (326b-327a) 


TARA GASLATSAAT AAT 113 V1 
seagrass Se A CI Tat: | 
Dormancy of the senses, difficulty of breathing, etc. at the time of death are 


simply sufferings of the occasion of death and have nothing to do with the death 
itself. (327b-328a) 


ATH I WAHL: WAP: 13221 
AGRA 8S: HTS HSIAT | 

UT Merah seat 1132811 
ad wa fe aeequgaieniisera | 

TEN Ata SRT WAAR TA: 13301! 
ASAT eH TM eeTl | 

mea waeafa afag fafaqenyz 113 3zi! 
as F-qagsare aie aaerHy | 
peeta cae ad: Ga Afahs 11332 


That is the last moment of breathing following which the body becomes like a 
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log of wood. That fraction of time is known as the last moment of consciousness 
leaving the body. That moment is one of desertion of the experience of pleasure 
and pain. Whatever the person remembers at that moment is the result of all his 
previous impressions of life together due mainly to operation of unseen forces 
for whose emergence he had practised austerity, etc. throughout his life and 
which came to him in the form of descent of grace. This moment is followed by 
the state of dormancy absolutely bereft of the sense of pleasure as well as pain. 
Alternatively, he may experience sheer delight transcendent to the contrariety 
of pleasure and pain. In response to the why behind this peculiar alternative 
experience, the answer is the anticipatory experience of the state of being of 
consciousness going to get materialised. (328b-332) 


we weptaciia eetsal Facfuftsd: | 
mea wren faa aerated: 1133311 
dan cima tient ae wife ae 
atertintch a ad: Wapiern TAA 13361 


The status of the body as the locus of consciousness prior to the former’s 
formation is due to the oneness between the two. As it is by basing itself on the 
ground of the body on the basis of identity with it that consciousness manifests 
itself which is said to be its merger into the gunas such as sattva, rajas and tamas 
as also in different kinds of objects like blue, yellow, etc. (333-334) 


afirsta afar aici | 
STASIS ATAAST MAASHY PSAA: 113341 
eeerfer farts aceatfirsedagean | 
TMA TA AT aed 1133e1! 
art fad eee Peneafiratcad: | 


Though consciousness abides within all the objects yet it manifests itself first of 
all through the body. The latter becomes pre-eminent amongst all the objects 
pervaded by itself. In spite of pervading everything on the ground of oneness, 
consciousness does not appear to be doing so except for the body where it 
pervades as well as remains constantly associated with it. (335-337a) 
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a 4 qela 2a GAGA 1133011 

BM Weaqyatpaaeanraaay | 
This kind of association of consciousness with body remains constant even 
during the interval between the moments of death and rebirth. It is due to that 


continuity of association that the individual happens to assume the new body in 
keeping with his contemplation at the time of his death. (337b-338a) 


GAIAM O Heed AL BIC 
Serra WorerTed Sqectheary | 
APPAAM Weed Hl eqtad: 13381 
eereafarrasaeay wet a ware | 


It is on the ground of this logic that the honourable teacher of our tradition 
Kallata has based his view of intimate relationship between consciousness and 
the life-force which otherwise remains unexplained as it does not find solution 
even on the universalisation of the concept of body. (338b-340a) 


SRiafs war sat ag where 1avolt 

wep edd ad ee: wepfantaftsd: SPT | 

ST: FRO FACAAT ATA 1382 1 

4g Tet Garena: | 
How is it that just on the basis of his keeping intact the memory of his 
contemplation at the time of his death the individual happens to assume the 
particular kind of body and not that of any kind else as he has the possibility of 
contemplating of hundreds of other things? The answer to this objection is that 
he comes to assume that particular kind of body on account of having been lying 
in that kind of body until now as also on account of lacking in the awareness of 


his all-pervasiveness and therefore there is uncertainty about things other an 
that. (340b-342a) 


Aq Feaaqayeeael Sp|y 3¥2II 
qT teers A dea Adl Wad | 
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Whichever obvious memory crops up on the verge of leaving the body concerning 
friends, wife, son, enjoyments, etc., it has nothing to do with the future life as it 
is not going to determine the same any way. (342b-343a) 


pete J Md AAT A Ware 1136311 
teed afar: Spe: 

aa Geet pd BTA Fee 

Tia: piste witweaazqarenftrantaa: | 

TA MSTA SGA THATS 1136411 
Teter @q: SrHaciaad a aI 


If it happens in a particular case that whatever wish he entertains in his mind at 
the time of death while lying still embodied on account of cognate experience, 
the same he gets materialised in his next life as is evidenced by the Puranic story 
of a certain sage who having become occupied by his affection towards a young 
doe having become a doe in his next birth due to that wish of him, it is that desire 
of him which serves as the cause in the determination of his next birth and not 
he himself, the coincidence between the wish and the shape of the rebirth being 
as incidental as the falling of the coconut fruit and dying of the bird getting hurt 
by it. (343b-346a) 


AT Peay Sls FINS ATTN 3¥E I 
TATA TAT TAT 
Taney afareray dea Sead BL! 
afacadt fe Faq wemd A Wd: Fafa | 


Now the question is: Why is it that the person concerned happens to remember 
the same thing which he is going to get materialised in his next life? The answer 
to this question is that he comes to be reminded of the thing on account of his 
having been preoccupied by the same wish long since in the form of the idea “I 
am like this and I will become like this.” This is the course of contemplation. 
Contemplation always remains inclined towards what is supposed to happen 
instead of remaining restricted to the present status of things. (346b-348a) 
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PASPSaH MO Mat Trt 3¥e 1 
peel aad 7 waa oper 


Contemplation is the tool of clarifying what is expected to take place in the 
future and by no means what is happening at present. (348b-349a) 


Tee UM: HSA A At: 13¥VI1 
Weraste aarel Weare WyacepeT| 

A PASAT ASRAAAAT 134 II 
Safar earn 


Irrespective of the victim of death being a child born on the same day, an animal 
or a worm, or even a tree, with all its dormancy of awareness at the moment, 
whatever had happened in course of its previous experiences, the same gets 
manifested from its impressions lying latent within it on the fall of its body lying 
in the state of morbidity at the moment and yield the results of those actions 
through the memory with all their peculiarities. (349b-351a) 


SMTATASTY GAARA 11348 1 
SATA H STRAP: | 
aaqyatacal Speeara gq Afaay 1134211 


wer 7 fe Yd acaaTaay: | 
TASH TTAaahy: WE 34311 
TASTY Ut Ch TAAGRATHAT | 


In spite of the gap of space and time since their occurrence, owing to the factor 
of continuity filling up the same by means of memory and impression settled out 
of the experience recreating the same situation kindred to the original one, the 
person concerned finds himself surrounded by the same kind of relatives, sons, 
friends, etc. in the other world also like dreamy figures on account of the past 
impressions. (351b-354a) 


aq aiteaygareeraen 7 fA 134¥I 
aed h SF We A Maes aey | 
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SMRMTefaadstal ASAKATS 3441! 
tat afer a sear araeaarfaatsiar | 


Now the question is whether or not the person lying on the death-bed what he 
himself sees in the state of the last moments of his life is perceptible to other 
knowers on the site or not. This may be obvious from the case of the figures 
of the dream happening to be seen by the dreamer alone. It is obvious that 
whatever complex objects and events the dreamer sees is not perceptible to 
anyone else however close to the dreamer be he but there is no evidence to 
prove whether the dreamer is aware of this or not. (354b-356a) 


a wad Sead Boa Fafa: 134g! 

Tae sere fretrraangaalacn | 
This much, however, is evident that on being enquired like this he is sure to 
state whatever he saw in the state of dream was almost like the same which had 


appeared to him in the waking state previously proving that the figures of dream 
are false appearances seeming to be real to the dreamer alone. (356b-357a) 


AAAS TA WAGE A HAT 141! 
4 Mata A ard afters at wT 


The knowers whom I saw in the state of dream, they are none nor do they 
express their grief over my plight nor even look towards me. What is the proof 
of it? (357b-358a) 


Wd: Vala waders 134011 
Waa: Safest A Tea: | 


Since the crux of all inferences in regard to itself as well as its agent remains 
confined to one’s consciousness, its awareness can be had only through the locus 
of it. (358b-359a) 


vertein afafattsd Aq ATA 11348 tI 
TRS fafa A ATA | 
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The proof of the existence of jar, etc. lies in the awareness of the same in 
consciousness and not in the existing object itself. So is the case of the existence 
of the dreamy figures in their awareness and by no means in their locus. (359b- 
360a) 


af feeafae aerqarerd adea fe 13G011 
aed qead At ad Beara 
Thus, it becomes settled that whatever appears is its essence. Whether anyone 


knows of his state of being following the fall of his body or not, leave it to get 
settled by itself. (360b-361a) 


AMI Sea pA: 113GL 1 
Tad saftey Waa: | 
For instance, by virtue of listening to deliberation on the Ultimate Reality the 


self of the aspirant becomes cultured particularly on account of the background 
of his previous practices and gets redeemed. (361b-362a) 


FUT AAAI: BERL 
ered fafacreectared GARR | 


cireereq GF ATGwAeaAaAHA 113631 


From the use of the two words of stray nature namely, va and api in one and the 
same line signifying the other alternative to the destiny of the individual's soul 
besides that of redemption brought in here in the Bhagavadgita’s verse VIII.6, 
in the context of disappearance of it from the present body, it is obvious that 
there is continuity in the entire process from life to death and rebirth. (362b- 


363) 
eat WAS PHnaci: | 
ara afacfaees HAA Bex! 
fase fod a cordifa a aartry | 
eared tea ae Arar e411 
wa defeid fea Tae A | 
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aaa SATAN: 113K 1 
afirreaed dc qeasitfatrata | 


Due to ignorance of this sense while some of the hypocrites rearrange the 
order of words derived from the pronouns yat and tat and some other ones by 
kindred distortions in the text such as changing the order between the stray 
words (nipata), namely, va and api as also by mistaking the word tyajati as the 
present tense third case singular instead of the present participial form of the 
root tyaj in the seventh singular termination misinterpreted the entire sense of 
the verse hiding their ignorance about it. Having understood it like this from my 
honourable teacher Sambhunatha, I have presented the above here for the sake 
of warding off the fear of death. (364-367a) 


fafargirarcan: afaceatrern- 
SaaS eaa ah TSA 
aTqafata fritet arerpesa ca | 
afe fray det fafead a: fracay 13Kevll 
Having understood the secret of mortality as a result of the understanding of 
the mystery of the sea of Consciousness churned out by means of the eternal 
perpetuity of the Supreme Being lying in the heart as distinct from the poison 


drunk by Siva, O gods, you drink it and therein would become guaranteed your 
Siva-hood. (367) 


seaaista fe a: afraccifina: aisha aaeq 
Gages Ud defy Glaq 13ecl! 


This amounts to suggest the significance of the exhilarating nature of worldly 
celebrations also as a wave on the sea of Consciousness. (368) 


Ud a farqetamalaey wea | 
area aa cate fastareaartay 136311 


This explains also the celibratory character of occasions of end of the moments of 
trouble, etc. particularly on account of creating the opportunity of worshipping 
the deities. (369) 
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Ramsey BAA taafae: | 
aederifa decries asifteardr 130 


Arrival of the day on which some disturbance took place in the town and 
happened to be warded off may be celebrated particularly in the form of worship 
of the deity. This also would be indicative of the autonomy of Consciousness. 
(370) 


arise gat sad: frac | 


wet feast aatcHrratcaqat 1138 1 
aa sash walgaag asifread | 


Meeting with yogini is made possible in a twofold manner, namely, by way 
of regulating breathing through the solar and lunar channels and through the 
cultivation of fascination for Consciousness. There is the necessity of escaping 
pitfalls in the case of the former while waywardness in the latter. This difference 
between the two would be elucidated while dealing with the theme of evolving 
the mantra. (371-372a) 


Aracrareasava AA Wed 1130211 
aA aed deed aaa | 


Meeting with yogini is sure to result in the attainment of this kind of knowledge. 
Therefore, the occasion of meeting with her is sure to be considered as an occasion 
of celebration on one’s own behalf as well as on behalf of one’s disciples, sons 
and grandsons, etc. (372b-373a) 


aaa Tete AKA A Bl! 
Ath SATeagewaarangsHeA | 


Consciousness is pervasive of all and yet at the same time it tends to get 
contracted in the individual. However, when the aspirant and the yogini meet 
together, they act on each other resulting in the blooming of both on account of 
becoming reflected in each other. (373b-374a) 
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TSA: Say visfattadq: 130% 

aeetaa: Tala: 
A group of rays of consciousness emanating from oneself getting deflected in 
the consciousness individualised in several persons has the possibility of being 


visible in all of them spontaneously as it happens in mirrors placed all around 
anything. (374b-375a) 


ad Wa teitaaydt TeTaFE 1130411 
4: Ada Sel AcdhHHesy a: | 
This is how it gets elucidated in any musical programme participated in by 


several musicians as well as a large number of connoisseurs of music enjoying 
the performance collectively instead of individually. (375b-376a) 


arate afar at ara 1138 1 
Fat farsa wer Wace | 
The consciousness becoming replete with delight within each one of the audience 


coalesces with others in such programmes of music, dance, etc. resulting in the 
experience of delight of perfect nature. (376b-377a) 


SAA AASROMTATAMSA AT Boll 
fancau frafcs afaer<atirti 
In such programmes due to absence of envy and grudge, etc. operating as factors 


of contraction, consciousness happens to get rid of restraint and comes to bloom 
fully and become perfectly delightful. (377b-378a) 


Tad I wiiarael wast 392i 
wayqeetacatatgsicacan feerd | 


If anyone of the audience lacks in the capacity of becoming one with the rest of 
the listeners, he is left out from the sway of the delight in the same way as do 
lower points of a drawing drawn on an uneven background. (378b-379a) 
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TALAHTATT Fra A 11398 I 
qa Warciarg ara | 
This is why in programmes of worship of cakras, etc. such persons should not 


be allowed to attend who are incongruent to it on account of constriction of 
consciousness. (379b-380a) 


Mas MIP Ta aRy: GAT UIColl 
wa afaenfara aah Tad Faq | 
Only such bodies need to be worshipped as one’s own which might be capable 


of entering into one and the same stream of consciousness exclusively. (380b- 
381a) 


Vraeraanes asla A AMAT: 13221! 
Wed Ceara ca Ae Farad | 
If anyone may happen to enter into the programme inadvertently, the worshipper 


should not behave with him in any untoward manner but should rather perform 
the acts in company with him. (381b-382a) 


GT AeMa dgserarrast Faq 1322 
amfase, dearer araaery 


If fortunately he becomes positively impressed by the ceremonies, the performer 
should join with him in his experience of joy. If, conversely, due to stimulation 
of adverse forces in him, he were to condemn the performance, he may even be 
removed from the gathering. (382b-383a) 


stafergaa apart aera AAT 1132311 
wae aufaseey a frat ¢ Head | 


According to the view of the Picu Sastra, in the beginning one should see that 
no undeserving enter on the spot of worship or into the area of performance. 
However, if entered into at all, he should be behaved with in the normal way. 
(383b-384a) 
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mearaRera eq Wfate asst FG: 1gcwil 
APA t TAI FRaH Wad | 
If anyone of sheer worldly interests arrives in the beginning of the ceremony, 


the worship should be postponed for that day to be performed on the next. 
(384b-385a) 


ay SPA WR: MMS TH ATE 1324 1 
Tara deat eter 


Now, I am going to talk about the qualifications of a teacher concerning his 
worthiness to explain texts determinative of the basic principles (Sastra) of 
the discipline concerned as have been laid down by Lord Siva in texts like 
Devyayamala Tantra, etc. (385b-386a) 


aries: Meataatemsfad 1328 1 
aaremefacata Terssaevad | 

al A WA SM SN AY A: 3c 
TIA AMAAAAM MSHA | 


The teacher should be aeonian in his understanding, knower of the entire such 
span of time in its details, knower of the code of conduct in regard to it, the 
basic principles of it, knower of the sense of all the texts expository of it as well 
as that of the pattern of behaviour befitting his understanding of the principles. 
Thus, the teacher should be such as may be bringing his knowledge to bear in 
his actual behaviour in life. If he be lacking in this feature, he should be trying 
to come up to the norm in this respect as well. (386b-388a) 


oo BCCI 
Weemaapiaada A 

Safi die Phe aS 381 
CATA SH ASSISTANTS sfer | 

aq Wa Words fASqeMN Faq 1380 
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The aeonian knowledge, etc. have been expected of the teacher in the text known 
as Bhairavakula. (According to it) the characteristic feature of a teacher lies 
in his knowledgeability of everything. In addition to his knowledge, he should 
have aptitude for implementation of his knowledge in the form of action. This 
has been laid down in the Devyaéyamala Tantra’s fifty-second chapter. It is Lord 
Siva who wishing to manifest Himself has assumed the form of the ten teachers 
as follows: (388b-390) 


TRAM SAAS TAH ISAS THT: | 
let ead sa Wea: Praga: Ya aeeil 
Ucchusmansa, Sabaramésa, Candamsa, Matangamsa, Ghorantaka, AntakaméSa, 


Ugramsa, Halahalakamsa, Krodhamsa and Huluhulu. All these teachers have 
been filled with the idea of Siva. (391) 


a taufargtamaa tesa | 
saratatatera sft ara: 13821 


They followed the modes of inner being they severally represented by assuming 
human bodies as distinct from one another cognitively as well as conatively. 
(392) 


Pastmrahyaearsteadat FRM: | 
STATA aAAMeLaTAR AS: 113831 


They did not abstain from eating meat and drinking wine and yet remained 
always engaged in initiation of students to their disciplines, worship of Siva, and 
study of texts. They were replete with the sense of self-respect, peace, anger, 
forgiveness and similar qualities with their specific mutual differences. (393) 


sel faara Fal freq: WaiMeastSry | 

Srerreradad TT: St BA 1138611 

Aste tare 
Teeasty aha aeet VAL | 

Aq ard pate ARIA Aerarasrt 113241 
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HORA Te: FAteasaktasty | 
aeasta fe aarepat - 
weer fe ufroaaery 1aeeil 


Having understood this background of the discipline the wise disciple should 
take resort to such a teacher respectfully who might be knower of the Sastra in 
its entirety so that he himself may become capable of imparting initiation to his 
own disciples as well as to those of others engaged until now in such lower kinds 
of disciplines as Vaisnavism, etc. The teacher should impart initiation to disciples 
engaged in lower disciplines also until now out of his compassion towards them 
except for disclosure of the top secrets of it in view of the peculiarity of the 
descent of the grace on them also even without sufficient effort on their part (in 
order to avoid the danger of its misuse from their side). (394-396) 


forcran wfa ud ata Used Hort 
Sagas SIA A 13801! 

AeA APTI Sara PEATOT AI 

at Sal a aetvat weaiqerds: 113¢2 11 


The spot chosen as the seat of initiation needs to be besmeared with cow-dung. 
It needs to be quadrangular with thirty-six finger-ends in length and breadth. 
Three lotus flowers should be placed on it dedicated to the sun in the middle as 
the Lord of the goddess of words, teachers on the right side and to Lord Ganesa 
on the left while to the Lord of time on the lower side of it. All these gods and 
Lords should be worshipped with the offering of flowers and other materials of 
worship. (397-398) 


araratataact- 
Toa AhAY WAH 
aS Sea Pacers AMA 388i 


Making use of the vessel of worship as per the common mode of worship, the 
wise teacher should satiate the circle followed by exposition of the system to the 
pupil in a consistent manner. (399) 
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GATT PAT GT | 
FMETARAIE AAT AMA isooll 


The mode of exposition of the system should involve knitting together words, 
sentences, chapters, the whole text in a certain order with relevance of the 
initiation and final parts with each other in the whole of the exposition as well 
as in each one of its constituents including even sentences. (400) 


Wea wafer =a: | 

sfaerqara wraret aaa gTe iso 8 

qaradransag canara Ga: | 

ae weet seared fafa faced troll 

macorearedtarita aa seats: | 

ATAHASG GIA VPA AT iso3 | 
By taking recourse to the mode of the frog’s jump as also the lion’s way of 
looking back and similar progressions and reversions on occasions without any 
drift from beginning to end he needs to sustain the entire argument behind his 
exposition in a broad way. He may move behind sometimes to strengthen his 
arguments further and thus put up his statements in a better perspective in view 


of the content as well as each one of the statements in mutual relationships, 
eliminating the danger of any future criticism. (401-403) 


ZevaTTaaaM SCG Ak Agrery | 
frerarantefa aay aerafarelattaery irsoxl! 


Any viewpoint presented against the background of a forceful opposite view 
gets settled in the mind of the pupil in a form immune to doubt and drift. (404) 


TT Aa aet Ta: HA aarefa Freres | 
Wags TW PRITAM |¥o4 II 


The teacher should take help of anyone of the devices of communication such 
as language, logic, argument, rhythm and order to convey his viewpoint to the 
disciple properly. (405) 
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areal Fe FATS WAT IS Aacah | 
GRR Bey TerIVSeNges J A ACT Mok! 


Having finished the talk of that occasion’s discourse, the teacher should move to 
satiation and worship of the circle and shift to the other one without transgressing 
the limits of the chapter. (406) 


area eafaan fag ad fatemenict | 
Tremerearet fated: I Paid vow 
fare palereara Frepati 

stapes 4: waaatt aera irsocil 


aaa AT AT | 


At the end of the exposition, excusal from the deities concerned should be 
begged for and all the material used in the worship needs to be thrown in some 
deep reservoir of water. If unfortunately anyone of the performers dies in course 
of the exposition, special worship should be offered on his behalf. That needs 
also to be accomplished on the commission of any serious fault in course of 
transmission of the wisdom. Though there is no necessity of doing so for those 
who have got established in the wisdom, it should be done for the sake of the 
ignorant. (407-409a) 


sith a ata weed ae fast isos 
wafradfafa: view sfa eon walfed | 

aa SIS Posse faaraad isgoll 
PAHANG ana: 

aenta feerfarenet adearatfcat fafa: iver 


In the Picu Sastra it has been recorded how in course of Her conversation with 
Siva, the goddess Parvati inquired of the Lord as to the relevance of observation 
of the memorial. Being inquired like this, the Lord told Her that though it is 
true that a single remembrance is sufficient to redeem the person concerned 
yet the knowers of the secret of it hold the view that sustenance of the tradition 
of observation of memorials is also a necessity in the midst of the net of all and 


sundry duties of life. (409-411) Indo logical Truths 
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staadtet a fe aatartafatitsd: | 
aa denfad fad are: warad iver 


On the concentration of those who are ignorant of the secret of things having 
been diverted, there is loss on the side of knowledge. (412) 


Tealgrewted: Aad are | 
Were: Sst aAgastaq ives 
Therefore, those who have become self-absorbed need to avoid this kind of 


mixing up the right and the wrong via recourse to discussion on canons of 
Sastras. (413) 


Ut AT Taassaraead Para 
an an A Mee Serecl Afatad ise 
Alternatively, he who enters into the polemics of debate needs to take resort 


to atonement so as to avoid the danger of his drifting away from his faith in the 
canons of behaviour as propounded in the Sastras. (414) 


aad fraceret faut aalfed aa | 
Wd Wy ACA Ted taraured ISQall 
As has already been observed, by muttering the particular mantra known as 


Sivahasta one hundred times, the person concerned may get rid of any crime 
except for that of killing of his wife (or a woman). (415) 


WMATA AK MAT HHA 
Sta STAT WAAlectgs Fa USM 
por aren frepfagendt | 
sq ara q Meaifed ae isl 
Tifcrt Age ay Se Aaah | 
Waadey TIeaA SAHIN R CH 
watead wadeatata sitrereract | 
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It has been observed in the text known as Ratnamala in the deliberation between 
Lord Siva and Parvati that woman stands for power on whose destruction the 
killer is destined to be dashed down for ever to the hell since he has transgressed 
the code of conduct of ethics. It has also been pointed out there in that text 
that the punishment for killing women born of honourable families is to meet 
the edge of the axe known as dusta-kartari, killer of the criminal, as has been 
indicated as the form of the punishment of those who have violated the code of 
conduct of the system. It has also been pointed out in the Brahmayamala Tantra 
that the atonement for seeing the tara, etc. established (in a temple) without 
being authorised for it, the atonement is muttering of the madlini and matrka 
order of the alphabet up to three lakh times (i.e. three hundred thousand times). 
(416-419a) 


TAN POAC SARK RAI 
SIRT Weal fees: | 
Pemigipe yee AATass: [SOM 
WHA aAHA Mem frat: | 
*fafrar cenfasmare feel AAT see I 
an oats faaypaeradary | 

Aah saa TALAHTAAET: ISI 
TAIN Td: Hala AAA | 


Killer of a knower of the Reality, sleeper on the bed of his teacher, the person 
involved in the stealing of objects belonging to a heroic person, and any temple, 
thief or breaker of any emblem, transgressor of the codes of conduct, deviator 
from the code of conduct, given to concealment of the quantum of his crime, 
misrepresenter of power, killer of yogins and wise persons, destroyer of the 
tradition of incidental norms of behaviour are required to mutter the mantras 
beginning from one lakh times getting doubled at each step. He is required to 
take a certain vow, eat in the measured quantity and observe celibacy. If anyone 
happens to indulge inadvertently in sex out of lust with a female messenger 
(duti, accomplished yogini), he, too, is required to mutter the mantra. This has 
been stated in the Brahmaydmala Tantra. (419b-423) 


Sentara Te 162311 
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AIRY: Fa wa fegarieatad | 


yarrcaitd: Hfatanadatad 1s esi 
OWS: Gaal Wess died cart | 


Following the bath of initiation and performance of the incidental rites should 
be accomplished worship of the teacher. This is to be performed immediately 
on the next day according to the direction of the Siddhayogisvari Tantra. The 
teacher chosen for worship needs to be such as should be transparent in his 
wisdom and knower of the essential principles of the Trika System. He should 
be chosen out of even those who may be present there. (423b-425a) 


WUSA tater Hen aa Sa eI 
Parad Tear WHaehy 

amt farraqracn dafeitadd TEA se 11 
awa wa: BA: Wefan: | 
TAT ATSERTT: HAL |S 
ait Ysa <fernfireisteay: | 
Taare Sea safe: srl 
siaefacan g ye <font: wad: | 

Trams MSH Gy Uae Ar, see il 


Inside the circle should be created a symbol of swastika followed by placement 
of the seat of the teacher decorated with gold. After this the six paths of the 
discipline need to be worshipped. Then the disciple needs to request the teacher 
to take his seat there. He needs to be worshipped there on the seat with particular 
mantras imparted to the disciple by himself along with the offering of flower, 
incense and other objects of worship including that of sacrifice clothes, things 
dedicated and gratificatory. Having worshipped him to his full contentment and 
through sacrificial donations, the pupil should place all his belongings including 
himself at his disposal. Without gratifying the teacher in all respects, the disciple, 
even though having become the knower of the Reality remains indebted to him 
and short of the state of redemption. (425b-429) 
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IVPMPAMN: Wa SAI Bad | 
afer an Ake adit Saaraet 1s301! 
THIRAA TAT WA SPAT TA: 


ye fe arg wre ayes faery sail 


Being shorn of the worship of the teacher, the disciple has to be born and reborn 
hundreds of times before getting redeemed, so observes the Skandayamala 
Tantra. Therefore, the sacrificial donation needs to be offered to the teacher 
again. This is so because whatever offerings were made to him earlier were 
offered by way of a part of the sacrifice while this one is by way of his satisfaction. 
(430-431) 


WILAY Teel Wearedtarceara fey: | 
Wd: Wetted aeanfaraqayay 13211 
(Having fed the teacher to his full contentment) the disciple should take the 


remainder himself by his permission. This is to be followed by the worship of the 
cakra in keeping with his capacity to afford for. (432) 


APA Tal F PaAAHA Aa: | 
TANGA: HA TEIN FeaacrL 15331 
Since without performing the teacher-related sacrifice, all whatever performed 


earlier remains incomplete, therefore, it is necessary to perform this sacrifice 
deliberately to one’s capacity. (433) 


saaeaishs fe Te: Wa: Garay WaT | 
TRA CAM HA HPAUHAAT s3vil 


In the absence of the teacher on that occasion, the teacher needs to be offered 
the same worship imaginatively supposing as if he were present there, followed 
by distribution of materials of offering amongst devotees. (434) 
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Here comes to its close the entire ambit of this chapter of incidental performance 
beginning from sanctification of it and ending with its explanation. (435) 
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ay aafaatten te 

Stara tea Seadsa fate: 

AY Vargas Hoofwaaead 1 
aan uniferecy Fereay afaar | 

SP FTA A HAH IRI 


Now is being explained the secret of the system known as the Kula system, 
targeting aspirants who are worthy of it. This entire system of worship is known 
as Kula as it has been developed through the chain of teacher and taught in 
the form of continuous stream and has been characterised by the Lord as the 
essence of the worship known as Krama (order). (1-2) 


foswarare wear aquad 
q deveee: wasefeaahta 131 


One who gets engaged in this system of worship developed and perfected by 
accomplished practitioners may attain perfection well within a month which 
may not be possible in course of even in a thousand of years’ practice via a lot of 
mantras of different kinds. (3) 
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pa FT WAS win: waded | 
Taraneh arf a favs: afacteny ivi 


Kula is the elevating force of the Supreme Lord with His autonomy as a power 
behind it and His virility as the consciousness embodied. (4) 


aay BAe wMastahs waa: | 
EIS AIES ATA Ta A: IKI 


Seeing of every event and object in the universe as an interplay of Siva and Sakti 
in the process of eventuation and objectification as an act of sacrifice is destined 
to bring to an end all congregations of doubts. (5) 


Terrecud AAlaaeHaac | 
GIATRER: PAI: AA Aa: ell 
For the sake of reaching that state of understanding whatever the vira (one whois 


master of his senses, a hero) performs mentally, vocally and bodily that becomes 
Kula-yadga (ceremonial offer to fire under this system of spiritual practice). (6) 


afe: wet Bad a ee Wore Ad 
fa Wer pen Caatate fasfeat iio 


This sacrifice goes on simultaneously along with its sub-varieties on the following 
six planes, namely, in external behaviour, display of force, conjunction of the 
male and the female, in regard to body, vital force, particularly in its movement 
along the susumnd nerve as well as ideation. (7) 


SMASAHPISHs WersqweaMs FA Ad | 
fefacaasdd pd at Gus A ici 


Bathing, creation of circle, digging of the pit, sixteen kinds of assignment, etc. 
(as popular in Tantra) are of little use here and even if performed by someone 
are not warded off. (8) 


Indological Truths 


Secret of Kula System 83 
qSsHarym Aalawratsiry | 
aaa ale whe Aira AA ei 
In view of the Trisiras Sastra, Kula-yaga is free of the trouble of creation of 


six circles, as well as that of secrecy. It is confined purely within the ambit of 
knowledge and the object of knowledge. (9) 


a am a aaaet fats ereraard | 
Tea ASSMAPFAATAIRATAL 1180 1 


In this sacrifice the same objects need to be offered to fire by the wise which are 
prohibited in the tradition of the Sastras having dipped it into wine. (10) 


sreaamasae a aca ate: 
am fan afoaet at freetaqseq ariel 


In the Brahmayamala Tantra also it has been observed that wine which is 
considered as intoxicant outwardly is, indeed, the essence of Siva without the 
aid of which there is neither the possibility of enjoyment nor of redemption. It 
is prepared by way of making a paste of the material, squeezing of grapes and 
vaporising of molasses. (11) 


TATGAS GEN J TaIAPTay | 
maker Fw ae Sat Herter 11221 


It is also of three kinds, namely, feminine, masculine and neutral. Its use is 
enjoyable in the beginning as well as towards the end. If drawn out of grapes, it 
proves vigorous culminating in the feeling of restoration to the state of Bhairava 
which lies beyond imagination. (12) 


Watas TA: YS: WHMtaraaa: | 
eaarn fra fart aweareaferacaetii23 1! 


This drink is pure delight materialised. It is of the nature of illumination, bliss 
and consciousness. It is favourite to gods; therefore, one should always take it. 
(13) 


Indological Truths 


84 Tantraloka 


saree FT =peft warn 

seo arrera elo eeqead FAA 
wes alfere ar cart: ef | 
FRAPS UTA eH ao HAM R41 


It has been pointed out by Lord Siva in the text known as Krama Rahasya that 
the vessel of worship, the place of sacrifice and the lamp, these three objects are 
indicative of mystery of the Kaulika sacrifice. They deserve worship on account 
of serving as the meeting points of forces. The earth, the cloth, the body and the 
seat are indicative of higher and higher elevation gradually. (14-15) 


an Balen Wat fF yaat tag: a: 
sft aie TasAferaratferal aT 1g 1 


Lamps are illuminating, cows are the source of ghrta and therefore they are 
regarded as gods moving on the earth. All these three occupy a significant place 
in the Kaulika system of worship. Therefore the worshipper needs to pay due 
care to them. (16) 


PATE ACA KOATAMT MTF 
UGeraargisa Taesg fe sear geil 
In view of the importance of the sacrificial vessel, whatever material has been 


recommended by Siva to be used in the sacrifice should be arranged without any 
doubt since doubt is a source of faults. (17) 


ata Teeygied vara wee: | 

TAT aS Ae facArearqed: 18 1 

qereararat fs aterehafatad :| 

HAY Paya AGA MAAAA: 1183 I 
Entering into the house of sacrifice already kept prepared with the burning of 
incense, the sacrificer should seat himself facing either east or north and make 


himself bodily sanctified with the recitation of either matrka or malini mantras 
either from head to feet or from feet to head. The sanctification may be via 
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burning or bathing with the respective result of bringing brilliance to the body 
or softness to it on account of the effect of the mantra. (18-19) 


NOTE: 


Sanctification or purification is of two types, namely, dahamayi (burning) and 
apyamayi (bathing). All internal impurities and sins are reduced to ashes through 
the method of pranayama conjoined with mantras. This is the meaning of burning 
while 4pyamayi is bathing as mentioned in the sdstras. By the application of both 
the methods, the body becomes lustrous and soft. 


at Aafraty Hes eo | 
Wa: GMeaae Wasaga AAT oll 
If the disciple wishes to be initiated, the path (adhva) should be sanctified and 


assigned to him along with sanctification of the materials of sacrifice through 
the use of mantras or via the transmission of his own force by the teacher. (20) 


WAYS Bgl AGAyS Tay | 
HAM Afet Agl TW: GAA BAG 12 


In all these acts of sanctification, out of the three kinds of mantras, namely, para, 
matrka and malini, anyone may be used. (21) 


aTaeq Hees Wa 
TAH AAA 12 


The vessel of worship should be filled with gems, fruits and enjoyable objects 
such as wine and infuse it with oneness with Siva by means of recitation of 
relevant mantras. (22) 


a Paar aferaerar ry | 
fagetirecateraied: diem a qdaq 12311 


By means of the liquid content of the vessel of worship the disciple should drench 
his body fully outwardly cakra-wise, from above and below as well as cross-wise 
besides inwardly through sips. (23) 
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TH Dewar: wrescaqgfad4asnd| 
afeerea faqasferdaq evil 
Having filled himself completely with the rays of the divine forces of consciousness 


in all his tendencies, he needs to look towards the world outside with the same 
divinised outlook and worship it as the Divine Himself. (24) 


aralgesa degre THIS BHI 

ont Fasegt Wetardsyds ga 4 A 
ARAMA He AMSA ATI 

Gel Balad BY AVSaey GF ASAT REI 
aM pad Aare Ha Ser 
fexgqchen Tag Mera WAT NI! 
aep Ay Teleaeritet: tderdaq 
wren Fehr Tee SMA A TTC 
fagum forage TRE | 


The wise should perform the sacrifice on the circle drawn on a square-shaped 
piece of cloth twelve finger-ends, twice or thrice as large as that, red in colour 
or of various colours or on a vessel of coconut filled with wine or inside a circle 
drawn on plain ground; the order of which is as follows: 


On the north side beginning from north-east to west-north should be worshipped 
GaneSa. Inside it on all the corners the young disciples, further inside it the 
teachers likewise and on the inmost corners the group of four Siddhas and 
Yoginis. On the east side of it below GaneSa should also be offered worship to 
Siddhas of the four ages. (25-29a) 


GS: Pears Feces FE IVI 
anfefrsaaraeragd: Fal 

WM APTA HA sccikesray! As IlZoll 
sal ae afafraeten area: | 
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SMAAGAM AG: HPenssraat Ae 11321 
faeaishriseasra Us Aaa TW 

At: PSHM FT VS AMHKHANI2I1! 
atet aed Sd facta vfemdteet 
sTRaaacaeaySal Sit HAM FSAt 113311 
faecig WU aM HPARt | alee | 

PASTS ATRASTA Wha: VSA: 1IvI 


On the eastern side needs to be worshipped Khagendra along with his wife 
Vijjamba Illai-amba and twosons Vaktasti and Vimala with Ananta Makhalamba. 
On the southern side should be worshipped Kirma with his wife Illai Amba 
and sons Jaitra and Avijita with Ananda as the Mekhalamba. On western side 
needs to be worshipped Mesa with his wife Kullai Amba and sons Vindhya and 
Ajita and Mekhala named Ajara. On the northern side are to be worshipped 
Macchanda with his wife Kunkunamba with their six sons and their wives Sillai, 
Eruna, Kumari, Bodhai, Aparamekhala and Mahalacchi as forces. (29b-34) 


wd fe afer: gear anf agfasan 
Saactateat Fast Freer 34 1 


These personalities of the tradition are authorised for worship from amongst 
several others serving as links of different other traditions along with their 
lineage of teacher-taught form of continuity of peculiar kinds. (35) 


srreTafeatrayarermne PTE THAT 
UM Saeed: CASH HAA 113611 


Postures are six, namely, ananda, avali, bodhi, prabhu, pada and yogi. (36) 


Sally Teh 
ferme a ata ara 
feeerraitettep vs fa 
aqaeTirEafaht BAMBI! 
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There are six other postures called chummas. These lie in arrangement of the 
fingers in a certain manner beginning from the thumb of the right hand up to 
the little finger and from the latter of the left hand up to its thumb as also from 
kanda up to the end of the twelve points in the upper kundalini, including bindu, 
heart, navel and kanda. (37) 


watetarrtfecenn: atfaccntarntaccn: | 
sTedteratefamtacen: Pra aeRrearas 132 1 
edtalecepenixtryienranestecerara | 
afarordts Sacce eafeertian HAM 38 11 


The six seats of yogic accomplishment (siddha-pitha) in the south are 
savaradabillpattila, karabillambisarabilla, Adabidimbi-daksinabilla, 
Kumbharikéksara, Devikottakuladritripuri-kamakhya and Attahasa. (38-39) 


sft agente 
wad dey afe a fasta: 
Baad TIAA TaNMAaST Iso tl 


Having understood the sense of these indications in the form of postures and 
chummas if an aspirant of the secret knowledge were to move to these places of 
siddhi, he is likely to attain the key to yogic accomplishment quite quickly from 
the mouth of yoginis (existing there invisibly). (40) 


FeCRACTHME AIA: TATA: | 
meataa ud vefienrualsaat: ise 


Bhatta, Indra, Valkala, Ahindra, Gajendra and Mahidhara, these are the six 
princes who had renounced their authorities in favour of attaining the state of 
the urdhva retasas (transformers of virility into consciousness). (41) 


afient fe dea wer: paacshl 
THEA A WRT HEAT: 112M 


Indological Truths 


Secret of Kula System 89 


Authority is the flow of virility through the channel of procreation. On account 
of their restraining themselves from it, they were known as ardhva retasas. (42) 


SI Tedd: sacHreftepefedt:| 
SATA: HlStat Teteeefsa: 16311 
Several other teachers along with their wives, as has been observed in the text 


Kalikula, move around disembodied and assume different bodies for elimination 
of doubt from the mind of the people. (43) 


Wafer ees Bre THT | 
AMBIT TA TSca TATA sel 


On arousal of the wish in anyone of the couples for giving birth to a child who 
might illuminate people by his knowledge of the Kaula system of approach to 
the inner world, they enter into the personalities of such couples and thus serve 
as teachers of the system in the dissemination of the knowledge. (44) 


q far apa: Sen wa Hacwy| 

TUS AGISMAGHaA TE IPs HI 

Mfc HAM: WA dasa HZ | 
Such progenies need not be worshipped in any particular way beyond simple 
remembrance of them. If they anyway are to be worshipped at all, they need 


to be worshipped via the mixing of air and fire with the utterance of mdatrka 
mantras followed by the mdlini ones in the circle of mantras. (45-46a) 


TareeorafacHUnehsy BW Pet Ise I 

aprah fafa: wat whet de speed! 

a aed stra cat agaqaefeoi iol 
Is ATARTRTIA TTT 

waht FA YEN aa PpPevawi ive 


That fundamental centre of consciousness is called here as Kulesvari who 
presides over the entire spectrum of consciousness through her control over 
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its extension to senses, vital forces and vitalisation of mantras. She needs to be 
worshipped in the centre as the mother of the alphabet via superimposition of 
her manifestation on her as apara and by taking herself also with it as pardpara 
along with Siva Himself as ekavira, to rule over her. (46b-48) 


TRestrecsn deal Aa: WA: 
Ageeratasren Bara WTA ss 1 
FEVERS: ae frepfagad| 
A WATTS FTACTATPTOALL IK o II 


She needs to be worshipped along with Siva in Her conjugal form on becoming 
excited with her meeting with Siva with all His delightfulness emanating in the 
form of waves of bliss. The gods should be worshipped here as sparks of the 
immensity of light emanating from it. (49-50) 


SBI Wa TdsereHAg aI 

ash a ates oT a Vee fod CRAG yell 
Then should be worshipped by the worshipper the group of ten forces presiding 
over the twelve sensitive points in the body of himself, eight groups of eight 
universal forces and four goddesses presiding over the four main directions or 
even any number of deities as there is no limit to the number of rays emanating 


from the centre of consciousness (like the infinite rays emanating from the sun). 
(51) 


mest aficdt SAN dort agitanq | 
Wal GT AvSt aR ATG 1421 
TATA RShASH AST AMS HAT: | 
Ogee GEA AWA AZ 114311 
sere sfa fe fal aaAaaad seul 
fatty wa fafeterceen <trAre Sa 14s! 
The goddesses to be worshipped in the four main directions are Mahesi, 


Vairifici, Kumari and Vaisnavi while Aindri, Yamya, Munda and Yogesirisa are 
to be worshipped as presiding goddesses of the four corners. The eight forces 
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beginning from Aghora to Pavana related to the eight directions along with 
their conjugal counterparts also need to be worshipped with the joy of their 
conjugality. As regards the eight groups each consisting of eight names, this can 
be elucidated in several ways, practically; however, this can be surmised as a row 
of lamps (extending to any number). (52-54) 


ALTAIAA TACT: WaT: | 
anes eran faery 1 
In the Ratnamala Sastra the number of letters is regarded as illuminator of 


things. Therefore, they need to be considered by the wise as the main object of 
worship in the context of knowledge. (55) 


Wedatea: ae pate peargerry 
a saat GA APTA KE I 
OfeattafMennmPrageay | 
Weararated Paquet: 14911 


Along with the worship of sacred seats and regions the families also need to be 
worshipped. This has been stated by Lord Siva in the text known as Madhavakula 
as follows: “For the sake of attainment of enjoyment and liberation both, the 
aspirant of them needs to worship all these four, namely, the process of creation, 
sustenance, dissolution, andkhya as well as sacred seat and cremation ground.” 
(56-57) 


SIT WAT WEI Tate! 
aera fafi eo drored TA RaIIGC II 
Regarding oneself as the sacred seat of the Lord and hence as indwelt by the 


Sakti in the cakras, the aspirant should take it as worthy of assignment of 
different sacred seats to it. (58) 


Hee rare aka a aera 
sea: leat areas Sara 1148 1 
yaaa saa Wart ees TA: I 
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aR tas atts fats Wego 
Tsritget ere aH SRY May 
sree Teal wT AR degaeariiee 
Wa Ge waeqaidfarnfed:| 
PSMHM A A Aaygalt AMI 
MITSH TERIA ATT TTT | 

Wa g ated arearsrafrenttrr 116311 


Attahasa should be assigned to the crest, Caritra to gaps between fingers of 
both the hands, Kaulagiri to the ears, Jayantika to both the nostrils, Ujjayini to 
the eyebrows, Prayaga to the mouth, Varanasi to the heart, Sripitha to both the 
shoulders, Viraja to the throat, Edabhi to the belly, Hala to the navel, Gosruti 
to the kanda, MarukoSa to the genitals, Nagara to right bone, Paundravardhana 
to the left bone, Elapura to the right thigh, Purastira to the left thigh, Kudyakesi 
to the right knee, Sopana to the left knee, Mayapuri to the right leg, Ksiraka to 
the left leg, Amratakesvara to the right ankle, Rajagrha to the left ankle and 
Brahmi to the soles of the feet as it is determinator of the duration of the fire of 
time, kaldgni. (59-63) 


TSAR FARIS Hac: WPA | 
sae AT HPalcsader Vfaaad: eX 


‘Tam not what I have been claiming myself to be, nor am I anything else but simply 
a conglomeration of forces.’ The aspirant should remain always conceiving of 
himself like this in his memory. (64) 


a fafa aert arcarat faeitad 
Terma: fagacada areas fee4 li 


There is neither the necessity of thinking of any auspicious date nor of fasting. 
Anyone by just remaining conscious of this fact constantly is sure to attain siddhi 
even though engaged in fulfilment of instinctive drives. (65) 


Ag Oa 
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areata fernifeergiatar: 
Aifearaafanetan_ 
SAT Ge Aaa Aa 11611 


The nine kinds of sacrifices serve as his wives as Matangi, Krsna, Sauniki, 
Karmuki, Carmiki, Vikoski, Matsyki, Carki and Dvajini serve their respective 
husbands. (66) 


AeeeaseaihakaraH aa Heer | 
eat ATH SAI 
AeA TM a fee AMIE 
Houses of these nine kinds of wives are like the following nine sacred places, 
namely, Sangama, Varuna, Kulagiri, Attahasa, Jayanti, Caritra, Amraka, 


Devikotta and Hiranyapura with Cakrni being the most important among them. 
(67) 


ats a dead 
TacHawnmdsa Prete 
aeqettota ace faved wafaiecil 
Kundalini as the deity presiding over the spectrum of consciousness sitting 
on her seat of the kanda moves all around the universe crushing the seed and 


separating the salka (husk/coarse fibres/scales/linters) and the oil from each 
other. (68) 


sea aMled faced Hed Get Head! 
AG Tea PERTATAHT IES I 
UhAN GHG BHAA ST 


Having made offerings to the start of the circle this presiding deity of the circle 
needs to be worshipped in the middle followed by the worship of the Sankarsini 
Devi who is responsible for the withdrawal of the universe to herself. She takes 


Indological Truths 


94 Tantraloka 


round (of the body via the nervous system) besides that of the entire universe 
by way of generation of it in her conjugal form with only the Supreme Lord as 
her sole consort. (69-70a) 


SAP TAHAMHAGRY SAA: tot 
fre fre asicaquifarataa ear | 
Worship needs to be offered to Isa, Indra, Agni, Yama, Nikrti, Varuna and 


Kubera in all the directions along with three agencies taken from Attahasa, etc. 
in a group of three in each case. (70b-71a) 


eprsch yareaAdey BAAAZ zl 
VAM HAAAMA TENT PTT 


Heart, kundalini and the centre between the eyebrows are the three grounds of 
cremation along with their yoginis. (71b-72a) 


Tee aaestagar, AAA 11921 
Tadysaam <apata arts 


Four earthen lamps eight finger-ends high, round at the top, contracted in the 
middle, should be kept lighted by means of clarified butter and red wick in the 
four directions. (72b-73a) 


afepfraceran Wea TSM WTA M93 
aeara + safes TART: | 

PASIAN TART AA AAT: NS I 
Tasaseeapaasia: fee | 


Meanwhile the aspirant needs to offer worship to whomsoever he has to as per 
his necessity with the sense of oneness between himself and the deity worshipped 
as has been required by the Supreme Lord. Mantras used by followers of 
Siddhanta and Visnu, etc. are malicious and therefore are incapable of bearing 
the brilliance of non-dualism as followed here. (73b-75a) 
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Ha AIM AVS BRAAMACH M4 II 
fea fafs: aaa WA AeA HM AI 
SERA APT HATTA SHA Nk I 
aba Hdsava Fea: faguecsaci:! 
Wises Wea a AAAS 111 


Water-pot, blindfold, mandala, ladle and its feminine counterpart, all these 
objects of other forms of worship have to be left apart and what is to be made 
use of is simply the vessel of wine for satiation of consciousness in all its subtlety. 
This sacrifice needs to be continued to be performed on the next day and night 
followed by feasting of heroic persons (vira-bhoja) with the consequence of 
siddhi in the mantras concerned quite effortlessly. Finally, the aspirant should 
make a reading of the prayer to the sacred seats signalling the end of this sacrifice 
supposed to be bearer of good fortune. (75b-77) 


FARA FATS ateAH IT : | 
AGA PRAT: FTAA FA: 11921 


Alternatively (with the same end) the wise aspirant may offer worship to statues 
of heroic women in conjugal forms as having risen above worldly feelings, 
emotions and sentiments and formalities of life required to be observed in social 
life. (78) 


wa wary alee: wat rary aed: 
wears WagraETad 1198 11 


This is so because only one Lord of Kula assuming the forms of all Forces is 
capable of satiating all the forces conjugally on the universal scale. (79) 


PA AA a Hiracancsenreraafare| 
Faqaral fe aRea dare J TIL coll 


Since consciousness is eternally self-luminous leaving nothing bereft of itself, 
therefore, there is no span of time at all when it cannot be worshipped. (80) 
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SA HA AAA: WAAAea asa | 
"Wasa Fw Waa fe 
Tira fasta ice 


The tree of order in time has been removed from this system root and branch, 
therefore, there is no necessity of any order here as well as that of seat. The 
Supreme Lord remains resting here perpetually. (81) 


Addl BU: Wadoafeactenfefated: | 
sp Maree @ a fare ier 


Therefore, only japa (muttering of mantras) needs to be performed here in the 
world over three lakh (three hundred thousand) in their various varieties, as has 
been said in the text known as Yogasaficara. (82) 


sea GEA Wal facet wa sea 
SRS TATA Ba caret Wags 11¢31 
Gace SF wheat eet etrarate | 
aa Tara aad Fa Soe cx 
framirarart vec wy sed | 

a TARA HU ea aad a PAC 
eet a ame da wa: waa: Ba: 
aa TATA HUSTS WR A WRIHAINICE | 
WARY F AeA AEARG wary 

WT WH Vaca SANSA AMMA: ICI! 
43 Tare aot qa wefan | 
Srl eet a oe a yea ferred icc 


Three lakhs of mutterings need to be done on each one of the centres of nerves, 
namely, the source of the meeting points and the point of subsidiary as also 
in the interior of the mouth, the source of incoming and outgoing breath, the 
source of senses, the heart and the miuladhd@ra cakra or the dvadasanta as the 
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meeting points of Siva and Sakti. The numbers of these mutterings of mantras 
are five lakh and they are to be followed by fifty thousand oblations to fire. Six 
lakh japas are required to be done on both the eyes, movement of breaths in 
and out on the source of the sound ham and sa and on the rosary of aksa-sitra. 
On the meeting of Siva and Sakti six lakh japas are required to be made and 
also on both the eyes, movement of breath in and out, on both the ears, source 
of sounds of ham and sa in the mouth. So is to be done on both the hands, both 
the eyes, coming in and going out of the breath, on ears, in the mouth and on 
the secret point. So is also to be done on the hundred-petalled lotus as well as 
on the thousand-petalled. The number of all these japas reaches eleven lakh 
and hence the number of oblations of japas is required to be made on the eyes, 
breaths, ears, on the mouth, inside the susumnd, on breasts, hands, feet and the 
secret cakra. (83-88) 


NOTES: 


Aksa-siitra: In the Tantric terminology, devanagari alphabets from a to ks are 
known as aksa-sutra. As the number of sounds in the alphabet is fifty from a 
to ks, the rosary thus made of such sounds is supposed as representative of the 
alphabet. According to Gautamiya Tantra, it bestows every form of prosperity. 


aa WA Wd Vaasa Fa Wd TA: I 
area FEV faa OMIA 21128 I 


Wherever the eyesight, the manas, and the breath in the form of ham and sa may 
be directed to, the japa should be addressed to the same point twice following 
expansion and contraction of that target. (89) 


SB sme Agel eat frat eeorafeera:| 
4a: MS=aseaeta fewest AAAI IF ol 


It is the Self (@tman) which is the goddess matrkd as well as Lord Siva lying in 
the body. It is imperative for the aspirant not to treat them as different from 
oneself. (90) 


at fancrad aa fafeqet Yat: | 
HY WSMAMMTA GHATS 8 1 
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He who has any doubt about the oneness between these two sides, is far away 
from siddhi as well as liberation in spite of having done japas numbering to 
the extent of sixteen lakh on the movement of breath, as has been remarked 
already. (91) 


YSRSaaet CI ward Ted | 
wR: cade ela a aCe 


Getting rid of the discrimination between the pure and the impure is known 
as ekanta, perusal of only one end. Taking his stand on that solitary point of 
choicelessness; the aspirant performs his japa as well the act of oblation to fire. (92) 


Wa: Poretghara Aeasieae hei 
ways fagal cat aa: wetfda: 12311 


Japa is a kind of contemplation on ideas in an articulate form while oblation is 
the act of offering it to the fire of consciousness. (93) 


STANTS YU Weal <atgleReHIys: | 
& are afad aa caeuefafea ev 


Contemplation has already been talked about as twelve forms of the Goddess 
including the knower, the object of knowledge and the standard of the act of 
knowing as multiplied by the four states of creation, sustenance, dissolution 
and the inexplicable including the two forms of consciousness, namely, getting 
dissolved and remaining involved in the act of offering. Coalescence of all of 
them into one is the act of offering. (94) 


Megas BA SMTA! 
ATSTTY Sree Alea era eAM 1134 | 


Coalescence of all these factors of the Ultimate Reality into one and offering 
of it as oblation to the Supreme is the secret of making one-tenth time of the 
oblation to the fire. this is what honourable Sambhunatha, as the moon of the 
ocean of secrets of the Trika system has communicated to me. (95) 
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Wh AGA WM Fal AT Gada | 
aaa Geet weet oad fafersieg i 


It is only when the aspirant is able to worship Siva by means of the entire 
externality of things by putting it together like this, that he fulfils the precondition 
of knowing the secret of the sadhana of this system as pointed by the Supreme 
Lord. (96) 


se sate sera feats astq 

sre TA WA Tea se fret Ferg 

STI Fa TA Wea! 
It has been mentioned in the text Yogasafcara that the worshipper of Siva needs 
always to observe brahmacarya since the Ultimate Reality is delight and lies in 
the body in a threefold form, (namely, sat, cit and a@nanda), out of which while 


the former two serve as means, the last one is directly the result of It as it is one 
with It. (97-98a) 


Aeurasaaaesa Hea BSAA 
ashsta & usa srarafatsianr:| 


SASHA AHATHT: 1188 | 
Basta fea ata ta atect fafa 


He is said to be a brahmacari, celibate who is enjoyer of wine (madya), meat 
(mamsa) and sex (maithuna) while those who abstain from all these objects of 
enjoyment are animal-like. Those who take food shorn of delight as also those 
who are worshippers of cakras both of them have to go to hell known as raurava. 
(98b-100a) 


WHIM ATSA Mafad ool! 
Ta CT Hag avteseory | 
The characteristic quality of Sakti (the woman) is to cherish the sense of her 


oneness with her husband. The worshipper should choose only such an associate 
of him (in the sacrifice of life) without caring for her caste, etc. (100b-101a) 
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cian reh fer p SaaS TSTMS PATTI 08 II 

peeqaere a fare Me WAR: 

MARANA ead FAM FA Ro VW 
The attribute of oneness is created on the three accounts, sex relationship, 
unanimity of ideas and oneness of pursuit of the goal of life. Out of these the 


third one as arising out of the cause of the duty is of three kinds, as born directly 
as out of three intervening connections and as spontaneously. (101b-102) 


srraranesa TeagTaed | 
UST: WHA: Weal AHAP HAT o3 I! 


In the text Sarvacara Hrdaya summarily these six kinds of forces are regarded 
as means of enjoyment and liberation both. (103) 


aa q Ofedent qearseqaay 

aes fretsset THC WLETTA 1R o¥1| 

sega Fahey Yt! 

MATTE Alaa DAHA AI 4 I 

TAU WacaH Apa AMS TA | 
Since creation and dissolution both are made possible through the unification 
of two agencies, namely, Siva and Sakti, this unification proves the best. Having 
brought the female as a representative of Sakti, having worshipped each other 
mutually and satiated, they should worship the main cakra inwardly. The main 


cakrais that which is effulgent with delight and serves as the tool of interiorisation 
of consciousness. All other cakras are just followers of it. (104b-106a) 


famed: Ueichdaccpiathd: 20k | 
Wh Hah: Hen Hidra factfaqq| 
aya A aed faHrmeeted HAI 2 91! 


The word cakra might have been derived from as many as four roots, namely, 
kas (to develop), cak (to satisfy), krt (to cut) and kr (to do), as it results in 
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development and fulfilment, satisfaction, cutting the bond and stimulation of 
action while oblation is meant for satiation and outward movement. (106b-107) 


WORT AMT TAS PATS 11 OC I 

Tuya Tages fad:! 
Cakrais also known assuch on account of involving circle within circle, production 
of force, operation within the life-force, bearing of delight and enjoyability on 


account of its association with smell, fragrance, illumination, etc. which are 
indicative of the delightful manifestation of the inner being (citta). (108-109a) 


Sea afaraeashpahy ATUL 120811 
Satratierra qerahaaKl 
In this way, the male and the female should satiate themselves through use of 


each other’s sensitive parts of the body as per their choice following unification 
of their main cakras. (109b-110a) 


se Rea PEAT: 11 oll 
HAH AeA X WCU Fafa 
It has been pointed out in the Tantra known as Trisiras that staying in the faultless 


seat the aspirant should make his entry into the state of Rudra in the midst of 
the point of coordination among the senses and manas. (110b-111a) 


Prasat ara fern ha Taea START 8 8 8 II 
PAMSTAHMey: Uacaw fe wea aha 
Due to expansion in their respective areas of enjoyment through mutual 


coordination, the presiding deities of these cakras proceed to the centre of 
consciousness. (111b-112a) 


RITA J oT cerfeftad faera FaseV2ll 
stad sft deeqat Fon aty abesctal 


Indological Truths 


102 Tantraloka 


Different from it is the case of the individual since the sense-deities of whom 
have been engaged outside the body, that sticker of egoism never reaches 
perfection nor does get filled with the state of overflowing sense of fulfilment. 
(112b-113a) 


TPA CAM AH AA PTTGOMEPTATATAA 1183 1 
TorRrHApT aaa vata 
Being filled with the rays of the force of the deities of subordinate cakras the 


conjugal young man and woman look exclusively to only each other. (113b- 
114a) 


TET CAT ATA TACT TTA ATA 11 VSI 
qa paw vayy 
a dat aaa A IaH! 
Bea AMAA Mea Aaa ACT CATIA 
The pair, on the other hand, getting stimulated by the sense of entering into 
the state of the supramental, stimulates the deities of the subordinate cakras 
themselves with the sense of oneness with them and by no means as anyway 


different from them. Thus, that pair getting redeemed of mutual difference 
becomes one and the same. (114b-115) 


erases fe afatgrtaese:| 
TAY AMAA TAH MGA SAL? 26 II 


Due to fusion of serialisation and propriety into one that dismissal in the midst 
of unification becomes a miniature form of the dispersal from the highest state 
of perpetuity of the Supreme Being towards the creation of the world with all its 
broad expansive delightfulness. (116) 


A wed aeafed 
Vere We HT! 
arafesqeRy- 
TH AaeHHAIcaal PAT 1A Vil 
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It is that intermediacy of states which is neither exclusively peaceful nor one of 
exclusive dynamism. It is rather that state of balance between rest and movement 
which is the root of creation and has been characterised as kaula. The aspirant of 
the attainment of the state of infinity needs to realise that state of Consciousness 
well within himself. (117) 


sree wea fe ed Fadl een: 
SEMIS MAMT ANAM FTAA Ae CII 


Indeed, the fundamental state of the goddess of Consciousness is infinite which, 
however, has got bifurcated into this and that, stasis and dynamics owing to its 
self-obliviousness. (118) 


arate um vrasigatia gm: 
Meanie Fa- 
HA GTI MPH MPH AA 8 88 I 


So that the individual may attain the state of infinitude of consciousness easily, 
there has been made the fusion of the states of rest and mobility representing 
Siva and Sakti respectively. (119) 


wayied RERUT MTT | 
saaaty aeqd: fact 
amet aeatied MATA ol 
Though both of them within themselves are perfectly at rest and yet when they 


confront each other they become stimulated, this happens in their conjugal 
state. (120) 


wrregran Bf Fouts al aAsr 
MMA AAS TTA ATS S FA 22 II 


Indeed, it is Sakti, and by no means the Lord of Sakti, which nourishes the 
creation as per her nature even in spite of having moved to the mixed state of 
stasis and dynamic is made possible through their concurrence. (121) 
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Yrancamengal wife: seat aa: Hien 


TAMA Horst GAP TARAS RR! 
AER A HaHa Tadd FTI 
This is why Sakti has been characterised in the Sastra as the intervening state of 


bloom. Therefore, the teacher needs to stimulate his disciple towards it properly 
in the interest of the Kaula system of knowledge and wisdom. (122-123a) 


TRH aesatMadtata Td: Weilezil 

MAHCHCNA: WPAAMIASTA ART 
Motivation towards this knowledge and wisdom amongst men needs to be 
created through females, having accorded respect to them more than to one’s 
own body for the sake of meeting the end in the form of transmission of it to 


people at large. This has been observed by honourable Kallatanatha. (123b- 
124a) 


TSH Tw Ae aaa 8 Vv 

TA5 WORT aA 
It is via the medium of the mouth of a female. yogini-vaktra that Lord Siva 
Himself has transmitted this knowledge of our system to us. (124b-125a) 


AeA UN AEG AIT FA RAI 

aa Vata cal Ufafecterd A Heal 
Since mouth has served as the main medium (cakra) of transmission of this 
knowledge through the chain of passing from mouth to mouth (of the teacher 


and the taught), it has not been committed to written which at the same time lies 
beyond the range of suitability for it. (125b-126a) 


ay ge fgqasteay 
MMT ASTATATT I EI 
wer fartaasafeate a ae eer: ! 


Indological Truths 


Secret of Kula System 105 


Those who follow this second state of fusion of rest and stimulation which is 
primary to the state of division, they have access to the highest state of being 
preceding the state of division. (126b-127a) 


a PafSareqararets Aad BIATSALAT 1g WHI 
a PRY: Waterers 
Those who are desirous of attaining siddhi in enjoyment need to try to approach 


this manifest form of Consciousness through the body purified at its best via its 
proximity to Consciousness. (127b-128a) 


aafta fet fe aan 
Ural aaa sat afore. IRI 
2 es | 
Since this knowledge known as kaula has emerged originally from the mouth of 


Siva and has been transmitted via the channel of mouths, it is capable of making 
available the state of being immune to old age and death both. (128b-129a) 


ASCP ATM ATES Alea eo CATA BST:118 VS UI 
aahateirdaHeredd: weet fray! 
Those who have remained unaware of this secret knowledge and yet have been 
engrossed in its externalised form of the sacrifice through worship of the deities 


of the cakras, they, too, have got the advantage of this system of knowledge. 
(129b-130a) 


a Ufa Hare Se: 11g 3011 
faq aagy wre 

HAT TTA: WAht AAAI 
ARI Hee Hogs TaTAd Sat 112 3211 
ara vera fra 


agenfata terrae 
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In the four directions he should worship all the deities beginning with Ganesa 
while in the middle the pair of the deities of the kula and in the interior on the 
three lines of the triangle the goddesses. On the exterior side of the triangle 
four circles should be drawn. The exterior one of all of them should have twelve 
spokes in it, the next one eight spokes, the third one sixteen spokes with circle 
of the goddess being the innermost. Thus, remaining contemplating like this the 
aspirant should worship the gods and the goddess. (130b-132a) 


SHAT HAY 
fafaet ASTaHAT APRS 
fFaeem umf aa pa ware 
Feed BF TMA SAAT CMI 33 1 
wed Rraventa fe afsang rarer | 
TOMA SAHA SAAT: TSR IOI 
frsedgta: yer Faas: 


The contemplative sage needs to worship the deities in eight groups of eight 
each on his body taking it as the abode of gods and goddesses. Through worship 
of that state of one’s inmost being which is absolutely at rest via the inmost 
consciousness, the aspirant moves across the sea of the world. On his attainment 
of that state, all the gods presiding over the cakras also come to rest in the void 
of the supernal delight (mirdnanda). (133-135a) 


MS CPAHS MAST AH AS PATRI AT 118 34 1 
CAS AMPS TASTIER | 


Even those deities who preside over such cakras as the senses on the imperative 
of those of main ones, they as well remain dipped in that delight on account of 
being aspirant of it. (135b-136a) 


ARTS TAGCSARTG BLOAT: 112 36 II 
aed fe fa: taeu: Taare ayfad: 
CRU TSA ATS TAS UTASTT | 12 Bho 
fase fafaccrea taser | 
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The senses remain formless on account of their lacking in direct contact with 
the Supreme Being and therefore depend for the same on intervening agencies 
for coming to themselves and yet remain eager to get formed. They, indeed, 
are eager to share a bit of the joy out of the infinite delight of the inmost Self to 
chew for the sake of externalisation which is the purpose of their being. (136b- 
138a) 


aasifarardird: yoraqeaferrafaeranet: 118 321 
TPA CAA TOTALS aaa : | 
aarRish Yatpafed: Wescaewa 112311 


Isvara, as the Lord of cakras, also becomes agitated by the offerings of the main 
deities of the cakras in excess, and, therefore, is prone not only to get fulfilled 
but also overflow with it quite quickly. (138b-139) 


fafaut foal sei ogee: vier Vd: | 
fagsta oat fataa:| 
ant fartara aa at sfaiigvoll 


The word visarga is used together in three senses, namely, on account of being 
derived from the root syj, to create, it means in the first place meeting together 
for the experience of the state of joy, secondly for getting excited and finally for 
the experience of fulfilment and peace following the accomplishment. (140) 


tare sits faeead a aca 
Hrs wtw: frat fey ArH TH Feqewe il 
area Ofte: defredeeiftataet 7A) 


So has been observed in the Srigama Sastra for the sake of preservation of the 
essential sense of the Sastra. According Trisiro Bhairava Sastra, Kunda stands 
for the Sakti, Siva for the emblem representing the phallus while unification 
of the two for the state of highest order of delight. It is via unification of the 
two that are made possible creation, withdrawal to the state of sustenance and 
dissolution as the Srigama Sastra tells us. (141-142a) 
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Sagres FST aa MTT 12821 
fase a Taras Ee Hed aM 
TANS A SAT Ve AATAPT 2 63 1 


The aspirant has to take care of both the channels of breath until the state of 
their getting fused together, awakening of the cakras both lower and higher, 
rest and integration of the apertures in the body and movement of the life-force 
throughout it, control of the organs, joints and sensitive points in it. (142b-143) 


sracaaae te TEER A PART: | 
TMT fart agecata arava: 119 xv! 
Tae farsdergee Aa ued 
SHASTRA AAT ETUTA 18 BY I | 
Afasrnted Gepetwastey| 


That aspirant becomes like Siva who controls and understands the processes 
going on in his body as the seat of seventy-two thousand nerves spread up to the 
thousand-petalled lotus, serving as the passage of movement of the life-force 
through them and controls them duly. He should remain constantly engaged in his 
effort to keep all this uniformly in his control and sustained which is the necessity 
of remaining constant in the state of Bhairava which is the state of entrance 
into that of formlessness which is one of getting rid of sensory bifurcations and 
attainment of vivid realisation of the objective aspired for. (144-146a) 


Tye MAM ard Tawar Tad AAT Se I 

aaah gq deer cafadcaria: | 
He should put in effort to remain sustained in the awareness of his attaining to 
this state of his essential being having got rid of the existence of anything else 
as apart from it through his control over the passages of breath along the solar 


and lunar both the channels and redirecting them to operate along the third 
intermediary passage (known as susumna) getting fused together. (146b-147a) 


wa fifaufansiaraartieants a sefaiigvoll 
dfaftaaian wafreatde wart ea 
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TAA AAT HAM AAP: TAH AAACN 
TT Aa Va Failed a a Shai 


From this threefold process of contemplation, evocation and resolution 
what emerges is the sound standing for the effusion out of the contact with 
consciousness and hence it should be regarded as the seat of mantra. Under the 
motivation of attaining to such a profound result of his sadhana, if the aspirant 
were constantly to remain sustained in his perusal, he is sure to have got the 
mantra awakened in him. (147b-149a) 


TAT WT HaeqabHncaqafarre xs i 
wreastatarafsad Agee | 
On this point of emergence of integral consciousness as a result of merger of the 
consciousness of the circles of consciousness subordinate to it via concentration 


on the seed sound responsible for the state of diffusion one should practise 
muttering of the mantra. (149b-150a) 


SSRs a ARs APA TAT Ryo! 
PUTA AA SSA SIS HUA 


According to the Tantra known as Yogasancara, this posture known as sadara, 
formed through combination of outlines of the two triangles is excessively 
favourite to the yoginis residing on the mouth of the female’s triangle lying await 
eagerly for such an opportunity of contact of the two sides. (150b-151a) 


Adaya Ae WSMecH ACH ATARI 
FART Ap AAT TALS ATTA | 
FETT TAT TH HM TAGE NY 2 
Precrersttacagrreasgt: Gf: 
Remaining constantly united with their respective stalks having their roots in the 
sixteen-petalled lotuses of the bodies of the male and the female as also infused 


with the secretions of their central nerves (known as susumnda) on account of 
contact of the two sides resulting in the interaction between full lunar and the 
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solar forces providing in the form of the red secretion from the female and the 
white from the male, there grows the sprout of creation. (151b-153a) 


Ba weenarartaraarpareeqaa BAfehry4 311 
qemenasad: Hae fafa wd 
Thus having assumed this peculiar posture of release of the lunar and solar 
secretions and passing internally through the processes of creation, sustenance 


and dissolution both female and male attain the fourth state of consciousness. 
(153b-154a) 


UAT ATARTAR SAAT PHA 114% 
Garstang at vafgastya: | 
SOT ea TAS ALATA T 1144 UI 
safeameeterraas AT | 
Itisa kind of emotional upsurge kindred to that of the khecari mudra. During these 
moments of stay of the Sakti and its owner are in the state of void; whatever they 
do in the form of drinking and enjoyment of each other to the accompaniment 
of smile and laughter between themselves in the form of inexplicit articulation 


from verbal to the state of silence continuously and spontaneously should be 
regarded as the seed of mantra. (154b-156a) 


Bd AHSHRS: Got ATT HR TPR Ge II 
SEATS TS THATS HHH 
THATAsatad HU aa fefagare equi! 
ASAT Cereal A AAC Aah 
PARAMS HUST ATH MLYCII 
aera afar ad 
fata aa da alsverfaed area: Te e4e 
Rife: 

MW Aral oiftrecad TAT 
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Thus having ascended and passed along the group of eight cakras muttering 
spontaneously the mantras in that highest state of being, what the pair attains 
in the form of eight steps of Bhairava are, indeed, eight kalds. Breathing-in and 
breathing-out, intellect, ears, eyes, proximation of the male and female genitals, 
contact between the two and the state of dvadasanta these eight are the conjugal 
cakras. Breast, nipple, heart, the point of unstruck sound, visuddha, throat, 
palate and the lower lip, these are the eight points of the body of a female which 
serve as the eight sources of delight subsidiary to the peculiar sound (bhairava) 
produced by the female at that height of mating. The light of the half-moon, 
the inexplicit sound and the touch all three combined are known as most 
comprehensive constituents of the universe on the physical side as well as that 
of pervasion of mantra. (156b-160a) 


PUSAN TM MMH FA ieeoll 
Sea HUSA 
Papua 
The eight Bhairava sounds are shorn of the three principles of Sakti, the Lord as 
well as that of their mutual fusion, are engrossed in the malice of kha and thus 
are associated with the sound ksa standing for all the letters from k to s of the 


matrkd representing from gutturals to labials pronounced from the a@jnd cakra to 
the state of transcendence of the mental (unmana). (160b-161a) 


va maf Hat aay safe Say aa eel 

Sate saape: weatsata 
The child born of such a kind of mating irrespective of cherishing the memory of 
his actions in his different lives becomes redeemed therein, remains disentangled 


in those actions, becomes redeemed even while alive and gets transformed into 
Bhairava of the higher order. (161b-162a) 


aasHeten a ferent 
apleaddd: HIS a vans e211 
se: 8 APY: ada AA FE: 
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stanraterynesy 
arensfa a msi fe feraegsiieg3il 


The child born as a sprout of the union of such a couple is known as an issue of 
a yogini, has the possibility of becoming a worthy recipient of real knowledge 
automatically. He is Rudra. According to the Virdvali Sastra, he is Siva even 
though still lying in the womb. (162b-163) 


arlad Fd: AK RA PST Ay Aq 
Pera aTereaea sft Ba: eel 
AW 4 Tease cared wary fay: 
siretrafererserarartaratay 112 &4 II 
sifreicpermalcertaatpeney | 
This sacrifice of procreation is called as the primeval as it involves elements 
drawn from the primary creation of the world itself. Lord Siva Himself has 
praised it at several places in the Sastras such as Viravali, Hrdayabhattaraka, 


Khecari-matarnava, Siddha-tantra, Utfullakamata and Nirmaryada, Caryakula, 
etc. (164-166a) 


QA Ware acatferatsta: 112 ES 1 
ada GRO Hen safarHaen: | 
wrasse fst ASE HPeATHAITIN SI! 
Ia GRAY VIIA AR 
framers tagarta Aa ec! 


The aspirant needs to engage himself in this act of primeval sacrifice always in 
view of its significance as made out above without undertaking of any vow or 
yoga. He should consider his body as Sakti assigning vidyd to it as per the secret 
system meant for it. he should regard himself as a moon-like lotus infused with 
vidya while his Self with mantra representing the brilliance of the sun. Thus will 
be created the seat of creation infused with vidya (as representative of Sakti) 
and with mantra (representing Siva). (166b-168) 
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q Uodd eer: wa FA: 
HPS THMIAATSeS MaAAGIIeS II 


The particular mantra or set of mantras rclevant to the occasion is not being 
pronounced by me here explicitly on account of the instruction for keeping it 
secret. It may, however, be understood by the aspirant from those texts as are 
referred to above. (169) 


aed al Fd Agr] cava cata! 
Team WH Satarnel SPaTTH 1RVo 
ae wa Wt fag dares fray | 
SAMA ATS YMA AGTAT Voz 
wa Wse Tet SypresraHar 
aa Bada SEA: Fal AST 112 
Serrated art 4:1 
SATE: Ofeserfaferr BNT03 11 


Body as the cakra resorted to always by humans, Lord Siva and deities, is, 
indeed, the best meeting ground of performance of sacrifice to the Goddess. 
It is the supreme emblem of Siva having compressed in it all essentials of the 
Reality. It contains all divine cakras in it and hence it is the best seat of worship. 
It contains the three tridents of lotuses in the form of void, wherein the Divine 
needs always to be offered the oblation internally as well as externally. (The 
tridents of void are — (1) the abodes of the goddesses known as para, apara and 
parapara; (2) Breast and the navel; (3) Area of genitals. Aspirants need to touch 
these points of these triangular tridents with contemplation on their aspirations 
and feeling thus delighted as per the processes of creation, sustenance and 
dissolution (170-173) 


TERR gS TA: | 
ad We ag afterstseaa: ex 


The Lord of this cakra (as the Self) being stimulated by the momentum of 
the touch becomes awakened in all his cakras of consciousness and attains 
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the supreme state of being having satiated all the deities presiding over them. 
(174) 


aqarinpfatirr saddest: 
aaa Taeanraarnesd: Wats ig094 1! 


As per the way indicated already in regard to the follow-up of the main sacrifice, 
he should feel satiated within himself via making presents of precious things in 
keeping with his purpose behind the sacrifice. (175) 


PAM TAH hacara ana rentera— 
andaad: Maps: Parleaaifera:| 
HATA ae aa TASH AT, 

TH CON Ge Seca VardasePterq ge II 


I worship you day and night, O Lord, along with the Goddess in the temple of the 
body having bathed it with the water of the delight of the moment experienced 
on the base of the ground (muladhara cakra), by means of the flowers of my 
emotions infused with the fragrance transferred to it from my Self through the 
heart serving as the invaluable vessel of worship filled fully with the ambrosia of 
my experience of bliss. (176) 


stehrarrateayd Wear | 
BUT Ut aM: ea: Verge 


In Sastras like Viravali, Nirmaryada, etc., this sacrifice of the highest order has 
been praised by Lord Siva Himself. (177) 


aya waft Wed Saar 
RAGA ARIA THA ASATTS 192 1 | 


Alternatively, the teacher may see the entire galaxy of gods and goddesses as 
lying in the circle of movement of the life-force itself operating in the same way 
as pointed out already and offer worship to them therein. (178) 
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Wontar sata TerraTe ret y : | 

SAMARIA THOT I 
Worship of goddesses taking resort in the breath is performed by making the 
lunar breath pass through the apertures of the nose and get them satiated. 
(179) 
NOTE: 


Apana is lunar breath. This type of breathing is cold, soothing and ambrosial. 


Ue Wate aadeaarory| 
SPRMTATAA AATSRALAT RCo 
Thus the aspirant needs to satiate the group of deities through the process of 


breathing so that he may attain quickly siddhi in knowledge by their grace. 
(180) : 


i ford Saha a) Gi<gUr| 
favararrrarry ate forafratariigce tl 
Alternatively, the enlightened aspirant may offer worship to the circle of the 


deities via surrendering his consciousness to them concerning his enjoyment of 
life in the world. (181) 


aa Ua oa Aid Gaedt Tas: | 
Tt Fatt Gea HM HMA ke 
Alternatively, the aspirant may concentrate on that consciousness where all 


essential entities (along with their creations) get burnt and dissolved and which 
is the fire of time and lies in his body itself. (182) 


Wed Vasa aia eafad | 
FSR Bes Pateaftrafawesg23 i 
eaianrsarcit) eafaraearenasta 
Saath ATSITHAAIIRC¥ I 
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sees wa fafasirah 
wean» wa: at a fagafanigcati 


Who may not attain siddhi by entering into this void of the cremation ground 
which serves as the playground of the yoginis and siddhas, is the point of merger 
of all whatever in existence bodily, is surrounded by the circle of its own rays, 
has eliminated all forms of darkness, is rid of all options, is the seat of sheer 
delight, is filled with innumerable kinds of consciousness, serves as the cremation 
ground, is consciousness in all its glory and tremendousness and yet forms the 
meeting ground of all divinities? (183-185) 


strgkraciemes set vara Ah 

sei ar faurare) areeitPacasmirqiicg i 

ada cafreg fd cterarsht wal 
As per the suggestion of the Bhairavi in the Virdvali Sastra having performed 
the sacrifice like this in the beginning and selecting the disciple suitable for it, 


the teacher needs to accord him initiation into this system of discipline. (186- 
187a) 


CRUIRT GF A Wer carat Fragraq gc! 
Wel a Taree Va Valea 
Taarardaegey praptarfererat 2c i 
froerat q at aa eerafien fafa 
CUI PATE MSTA 11228 II 
ad: 8 wae act agehrdtaql 

ad A WA AAP Soll 
ase Faysrea Weal: word! 
eerie Wes cata WAP R821 
STE Wat aad: | 


Having bathed him by the force of Rudra, the teacher needs to take him towards 
the Lord. Having a look at his both the hands, he should energise them with the 
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force of Rudra. By means of that force the disciple should be made to drop the 
flower through the hands made fragrant. He should make the disciple stretch 
his hands forward and remain in the same position without resting them on any 
support. The hands would be supposed to be sustained in that position by the 
force of Rudra with their fingers partly curved like hooks. Then the disciple 
should take up the piece of cloth himself and close his eyes with it and let the 
flower be dropped and determine the identity of his family on the basis of the 
direction the flower has fallen. Then the teacher should raise the face of the 
disciple and make him prostrate on his (teacher’s) feet and worship the circle 
of the goddess on his head as well as on both the hands. In this exercise hands 
would act as the tool through which the effects of the mantra get manifested 
while the head would serve as operator of the same effect. (187b-192a) 


Sh Somes AY SSA ATSAIURS 2M 

Rrereed Feasyd alearead Fo ATsTaTNN e311 

mas Saad: tas Tata Beha 

fae: TIF TSA TT: WTA sR 3s 
It has been pointed out in the Ratnamala Sastra that the letter ks should be 
preceded by r followed by a, m, au and m making them combined as rksaum 
which would become a seed form of mantra. Through the application of this 
mantra the hands of disciple already having been posed with fingers curved 
would be supposed to have become motivated by the force of Siva. When these 
hands would reach the forehead by way of prostration, the flower would fall 


on the ground and would indicate to the actual worth of him in regard to his 
discipleship. (192-194) 


arta Wart wen Weds: | 
FIAT TTHTSS AT AMA: Waa Figeuil 


In the same way the teacher may put the cooked rice in the hands of the disciple 
as also the dental stick and try to understand his worth. (195) 


PMN AAEM Wyld a: fect 
SUPMSAASAIATA AAA RSE 
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dares aia ard aenfaery| 
Say GAS Whee: ATS HCH 


Beginning from posing of the hands in the posture of prostration culminating 
into closing of the eyes and placing the dental stick in his hands are supposed 
to give indications to the teacher whether the force of grace operates on the 
disciple intensively, medially or lowly. All this is possible of being inferred from 
the experiment on the disciple known as samayi through the tremor in his hands 
according to the Malinivijayottara Tantra. (196-197) 


aaa ¢ peenaieta stareeh | 

Aaa AW PECAN TL RSC 
Ag Testa Area Aad 
AHMAR: CA TAA AAAI es8 I 
PICS AGG Wer, AAA EAA : | 
fatsortatd stmrerevat Sead IRooll 
aI I Yaw Haldar cleat Waratd | 


Alternatively, the teacher may put cooked rice into the right palm of the disciple 
drenched with wine and ask him to take it without any hesitation. This device 
would make the disciple worthy of being included to the family of the teacher 
in all respects including study with him, reception of grace and getting rid of 
maya. By virtue of purification of his path, observation of the prescribed code of 
conduct of the School in course of time he would get accomplished. So has been 
stated in the Anandesvara Sastra. Following the adoption of the disciple as son, 
the teacher needs to initiate him. (198-201a) 


SH ANAT AHA FAATAAT RoI! 
aereard uit cag Hat Aad 


It has been observed in Ratnamala Sastra that the teacher needs to assign 
the malini sounds to the body of the disciple from na to ph with their flaming 
illumination so that he may see the reality as present before him. (201b-202a) 


Wifes feretsferskrseaearqed: 1120211 
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MEG: VE WeUTArTA| 
TRMSea Sete PTAA TEI 
SHAY TAT Foe WCAC 
SARIN Seat FATAHHATTRo¥ I 


Having made the son-like disciple take the ceremonial bath, get his path sanctified 
and the sounds assigned to his body and thus having his body straightened 
from feet to head the teacher needs to contemplate on the consciousness in all 
its splendour and force to burn the fetters having made himself one with the 
disciple. He should sit and contemplate on the process how that consciousness 
has made use of its flame in his purification from the very beginning up to the 
end. (202b-204) 


wa Valter wean caret Grad 
areal cia fra ear aerct PHS aa iRou || 
aera atts APT aerdeer wT 


oped Preecraefenita cara R08 II 


Thus having burnt all the blemishes as stated above and making them merge 
into Siva in His either manifest or unmanifest form the disciple should keep 
contemplating on Him. Having thus been applied by yogin-teacher for the sake 
of nourishing the disciple, the force burns completely whatever else subsists in 
him as other than pure consciousness. (205-206) 


san meaarer Reretedtarfestec:| 

MPH UTM Pear oA AAMT AHS ETT 112 019 || 

Sifax taxa: waged tee fraaql 

srreqara Hy Pst Bf a CeMARoII 
Having become purified in this way, the disciple gets the privilege of the descent 
of force on him in the void of his consciousness, life-breath, as well as on the 
exterior of his body. In this way the force of Rudra entering into him results 


in experience of delight, tremor, sleep and drowsiness in the same order. (207- 
208) 
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wa efron afer: feral 
WIAA Hold Bis GPS 8 II 
In this way having got redeemed of the fetters and united with Siva in his Self, the 


disciple needs to create his personality out of elements taken from the sanctified 
state of being for the sake of enjoyment of the rest of his life. (209) 


HIT HAPIATATAT HTC A | 

aferavarmwraen Tiel A FAHIol| 

aq waaay SI TAAeTaCT| 
Alternatively, if there be anyone of the disciples in whom any of such changes 
do not take place at all neither inwardly nor outwardly on account of descent of 


the force, he is likely to fall on the earth and anyone in whom even this does not 
happen needs to be rejected as something like a slab of stone. (210-211a) 


Hy AIT sta aay Ges eA II 

WMyTAMAe ST Fl ATTA | 
Now I am proceeding to talk about another form of initiation which has been 
taught to me by honourable Sambhunatha having been pleased with me. It is 


known as sapratyaya (conceptual) and has been envisioned in the Sadbhdava 
Sastra, (211b-212a) 


QUE AUT TTA AS 1128 21 
afedtergeetirary: Wa PSH: | 
UaeeSaa TAA WAH TTA 3 I 
Wrst Bd Gea =aAeaalign J AI 
CI AA AA GIS MEAC AAS 
WPS Sat A AeA: | 

aan wt am ate TRA TAATIIR eu II 


Make one group of the letters standing for Soma, fire and air, namely, sa, ra 
and ya, similarly, another of manda, that which follows manda, yama, fire and 
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air, namely, d, dh, m, r, y respectively, like wise, another of fire, Soma, breath, 
secret, fire and air, namely, r,s, h, ks, r, and y respectively. The combined forms 
of these letters of the three groups would be sry, ddhmy and rshksyum. To 
each one of these three group of sounds would be added the sixth vowel of 
the matrkd, namely @ and also they need to be nasalised at the end. Out of 
these three groups of sound each one is said to be interjectional. They are also 
characterised as seeds of force. They need to be assigned all over the body. To 
the cakra of the heart (anghata) is assigned the sound h along with the twelve 
vowels. In the middle of the heart lies consciousness, like the flower of japa and 
it becomes luminous having been blown by air. (212b-215) 


NOTE: 
Seed mantras thus formed would be sryiim, ddhmryum and rsharksryim. 


Flower of japa@ or japa-kusuma = English name: Hibiscus; Latin: Hibiscus-rosa- 
sinensis. 


Teed Sas AWaderarta: | 
Frog frees AACA A ARTI II 
Then the teacher should meditate on that cakra muttering the mantra placing 


within it the name of the disciple with the result of the possibility of the disciple 
undoubtedly getting interjected within half a moment. (216) 


SIAM Yad efa aca aed fratferasi 
AAA: WT Aa Aa AG A Wah Vl! 
ara waar wateart a aeafal 


AYA TAMCAVAASMSAA ARMIN 


Then the disciple as a result of the assignment sees himself in each one of the 
elements until he reaches the Supreme Essence and stops from seeing anything 
at all. Placed within this process, he is enabled to have a look at all the paths. Or, 
indeed, comes to possess knowledge of all the Sastras immediately. (217-218) 


yapcael cient ahaararatet: | 
Taare Pagar Para RVs 
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ofa waters ARal: weal 
PAPAL TATA AA AT 20 I 


As per the aspiration of the disciple, the teacher in the capacity of the 
accomplished yogin needs to initiate the disciple in keeping with his capacity 
as also his determination to put into practice as required for it. In this way, the 
disciple already initiated for getting liberated needs to be instructed to take up 
to other kinds of practices for the fulfilment of his additional aspirations relating 
to the five states of consciousness. (219-220) 


waaay aah ereratert 

POMTAMLA APTA ELTT 1122 UI 
Such a disciple born as he is out of the mouth of the yogini, needs to be instructed 
by the teacher to continue to perform throughout his life the sacrifice of the Kula 
system so that he may remain constantly awakened in that eternally present 


consciousness in all state of his consciousness, namely, waking, dreaming, sound 
sleep, the fourth and what lies even beyond the fourth. (221) 


ad afd ade TAH Wear 
fart asd Ferner: taxrwahtg fea: 11222 I 
qa aaa qaren sada Heifer 
waar Yet Wadd 1122311 


In the waking state he should act in view of the presence of Siva in every event 
and object, in the state of dream he should see every image as a manifestation 
of His mantra, in the state of sound sleep he needs to look at whatever arises 
in his inner being as an expansion of the Force (Sakti) underlying him, in the 
fourth state himself as operating like a secret messenger (dati) while in the state 
of beyond the fourth at himself as the Supreme Lord. This is how is performed 
the worship by those who have become complete in themselves. (222-223) 


frosenie a yath valdtarereanany| 
sees Weds Te ETAT eI 
The disciple should be given the understanding of the entire detail of the states 
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of being from pindastha to sarvatita (as deliberated upon in Tantraloka X.228- 
309) with reference to all these five states of being. (224) 


MPS Aye Transp a 
ware farada Sara 1122411 


In case of the disciple being an aspirant of enjoyment also, he needs to be given 
the yogic bath, made to perform sacrifice followed by sacrificial gift to the 
teacher, etc. to their full satisfaction in the form of gold, etc. (225) 


area crafiatiorgd stead 

PASH eps wes aly povadieeel 
arrTgage Raseiractt 

CTSaT Ta A PATA R21 
sae saayanNitad: A Tl 
patcrenehirarsy ageriks WatTArRzc 
TASHA PIR Fey yraq Hava 
frageteqeda Terahrrat 112281 


Eight lamps filled with purified butter and red wicks need to be lit and worshipped 
by the group of eight kulas. Lord Siva and the Goddess should be worshipped to 
the accompaniment of the blowing of conch-shell. The shell should be filled with 
the ambrosia of delight via the hands of Siva and the disciple should be bathed 
with it followed by allowing him to meditate on the mantra. Distinct from it is 
the act of bathing of the teacher as he is invested with the authority in him. For 
his bath sixty-four lamps need to be kept prepared by means of flour, etc. By 
means of these lamps divided into eight groups of eight lamps each, Siva and the 
Goddess should be worshipped in the way as indicated already via the hand of 
Siva before the bath of him. (226-229) 


sistreianad wdatrres ¢ 
fated) waqera Wertevel Faq I! 


Having taken the bath like this, the teacher and the taught become well-known 
amidst the yogins with the teacher as an agent of redemption. (230) 
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aes Teer a fast: awaeohal 

Wa: ATH: WRATH ANet SATAN I 
sma: ween fafad ataerery| 
Tanta a fadtd tata wanraeil 


As regards the implication of the last fourth part of the above verse, it amounts 
to suggest that the teacher who until now was simply a practitioner of the line 
of approach to redemption has now developed into the redeemer. Thus, now 
they both have become sufficiently competent not only to impart the secret of 
Saivsim but also to lead disciples to Siva-hood practically through the training 
in the technique of approach to Him (kriyé yoga). (231-232) 


Veh SRS FAM a: WA: fera:! 
Sr AAA ASH ATEAANN 33 || 
Wee wee Tacs weed ghar 
Bee GHA wae TS: Ravi 
aw wa: Horan: We: Syd: 

fort srekticge sitdtraferteg 12341 


Brahma, Visnu, Rudra, ISvara, Sadasiva, Andasrita Siva, Parama Siva and 
Bhairavanatha these eight are the agents of creation and transcendence. Each 
one of them needs to be envisioned as all-pervading in the particular aspect 
he represents. Having interiorised it within oneself the teacher should transmit 
the same idea to his senses. That transmission itself is the bath by means of 
pitchers filled with this sense as is supposed to be taken by the disciple without 
involvement of anything external in it in view of the Viravali Bhairava. (233- 
235) 


ae a gq Aaa We: 
PATINA SHAS ATT BEM 


The most accomplished teacher in yoga needs the result-yielding imparting of 
initiation to the aspirant of enjoyment in the form of vedha so that he may be 
successful in attaining it quite quickly. (236) 
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audcten a ager aa aa frefa 
A AAA Ha SAleaeaTA A: 1123! 
Pre apateueral sad yas! 


Initiation of vedha, piercing directly through the cakras, has been elucidated 
in various forms here and there. It should be imparted to the disciple by the 
practising yogin in such a convenient way so that by way of ascending upward 
he may get convinced fully about the technique of piercing through the cakras. 
(237-238a) 


sre a ater 13211 
Redapeameny fanaa wa a 


It has been observed in the Mala Sastra that on failing to attain the state of higher 
cakras there is the danger of getting possessed by the demon (if the aspirant is 
not adequately careful and regular in his approach to it). (238b-239a) 


Taefearsih ss ANAT 1238 tI 
Wet sttet acheter TART 


In the Gahvara Sastra initiation has been elaborated upon by Lord Siva as of 
six kinds, namely, in the form of mantra, nada, bindu, Sakti, bhujanga and para. 
(239b-240a) 


TAMPA TMA AAS HTS Ao || 
a Tey TeawaeT AAA | 


In the beginning insight needs to be imparted to the aspirant into the secret of 
the eight-petalled cakra as abounding in illumination as per the account of our 
Sastra. On his having perfected his meditation on it, he should be taught how 
to pierce through the heart-plexus which is equivalent to piercing of mantra. 
(240b-241a) 


eR Tae te Al GHAAAAANW~?I 
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rear Brera dears Fertay 
TRRMAMTAERS Wea FATA URS 


The sound 4 should be assigned in a nine-fold manner to the body of the disciple 
followed by its transmission to that body bristling with illumination as a mighty 
flame. Shattering thus his fetter, he should be associated with the Supreme 
Essence. (241b-242) 


NOTE: 


According to the views of succession of teachers, parampara, the sound 4 
muttered at nine randhras, apertures in the body and should be prefixed with 
the word hra, forming seed mantra hram. 


Sta Cait get fad wspifad: 

ARR Aerer: OfeHArara: Hews 

aed aedfead areata setfta:1 

faqeard fact yrerqerateeray Sell 
This mode of assignment of sound of the alphabet known as mixed with the 
malini is termed as srstikramaniyoga (joining of sounds in keeping with the 
order of the process of creation). This was taught to me by Sambhunatha after 
initiating me to the discipline. This device of piercing through the citta by means 
of sound is known as nada-vedha. Via this device the concentration of citta is 


shifted from its original place in the heart to the centre of the eyebrows. (243- 
244) 


Sereda A AeMis fag sarees 
wt Patera fa-grettsa waifta: 1264 


Bindu-vedha is the method under which, O Lady, the heart is made the target of 
shifting of the luminous point (bindu) to it. (245) 


We MHA FA 
Teena J pled Hrvseeplay evel 
THAR dears awake wT | 
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Sakta-vedha is that, O Beautiful Lady, in which awakening of the force of 
consciousness is attempted right from the miladhara cakra in the form of the 
kundalini lying there at the top of it, coiled three and half times. Sakta-vedha itself 
is known as bhramara-vedha (on account of being delusive as it is accomplished 
through pronouncing a complex seed word such as hram), (246-247) 


at aa wen wera 
THRU At HUGS TH ATA WRC 
Kundalini is the supreme force capable of making bloom the experience of 


delight. It moves in its five-hooded form upward from the miuladhara cakra. 
(248) 


SUM TM AAA aA Hernhst Al 
SeeaRoraasg BT Goan ee! 


The five hoods of the serpentine kundalini are the kalds (nivrtii, pratistha, vidya, 
santa and Ssdantatita), tattvas (earth, water, fire, air and space), dates (nanda, jaya, 
bhadra, rikta and pirna), vyoma (miladhara, navel, heart, bindu and nada), 
kulas (mahdékula, kaula, kula, akula and kulakula), brahmadi karanas (Brahma, 
Visnu, Rudra, Isvara and Sadasiva), senses (ear, touch, eye, taste and nose) and 
organs of action (procreation, excretion, hands, feet and speech). (249) 


UW Wayant WM seaeatatatar| 
geran fad gq afsccin fatrtd iyo! 
In this way, in all its five forms (as represented by the hoods) it starts moving 


(upward) and enters into the abode of Brahman like the lightning sparkling and 
vanishing. (250) 


Gras seacHrearan waved 
wea yaa pied Hara 124211 
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Since it pierces through the body as well as the Self, piercing both in the 
serpentine way. Perusal of it is known as bhujanga-vedha in the Bhairavagama 
Sastra. (251) 


maga fad aafead ea may | 
aft) Prd SRM WAS See: RQ? 
The citta (inner being) remains operative till it does not get dissolved. Following 


its dissolution, O Mistress of the Lord of gods, supernal bliss is experienced. 
(252) 


Afeafit a a won ara: SOM: | 
a At afta aaed 4 aad 4 APT 1124311 
waraaftein: way Seed: | 


The supernal form of piercing (vedha) is that in which neither senses nor life- 
forces nor the internal organs, nor manas remains operative, nor remains there 
anything to think about nor even the thinker and the act of thinking itself. 
Dissolution of all aspects of ideation, thus, is known as para-vedha. (253-254a) 


FAH STOUR SLATAATS TART, HGS II 
TAN HAA Aq Wal Werfae:| 


Teachers as knowers of the secret thus conceive of vedha into nine varieties, 
namely, mantra-vedha, sakti-vedha, bhuvana-vedha, riipa-vedha, vijndna-vedha, 
pinda-vedha, sthana-vedha, nadi-vedha and para-vedha. (254b-255a) 


Taraifaaiege sap ASA 1441! 
rw sa Ue dt Wet fateaqi 
Widareisted wt Ariat fafa: 124g 1 
TRS ST UTA 

fougipea Ufa Geared Fal MNGi 


Meditation needs to be directed to a combination of three sounds, namely, 
i, r and ks in a triangular figure followed by piercing the seed mantra, all the 
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knots by means of terribly brilliant sound hraum. After this should be applied 
the system known as mantrabhida under which the cakras are hit by mantras 
personified as flowers (in the form of mantras dham dhim dhim) associated 
with them. Then the aspirant enters into the centre of consciousness via anyone 
of the three main nerves, namely, ida, pingala and susumnda. Having entered the 
consciousness into the kanda, he remains concentrated there with control over 
his breath inside as well as outside on forty points. (255b-257) 


wreyermatad sare ash Prasad! 
Waeata Wel ANSA Pl: WIN RCI 


He may direct this concentrated state of consciousness to anyone of the cakras 
forcefully pierce it through with the result tangible enough to create confidence 
in the verity of the exercise immediately. (258) 


TU Raa SAAT. TTA | 
TSH freq ci SA 4S 
te SIS 


ASTI, STU TATT| 
Promusarrearratttaaad Yaad: 120M! 


The ray of consciousness as lustrous and pleasant as the lunar emerging from 
the miladhara cakra and moving from the root of the toes and getting merged in 
the five voids of the body (namely, nerves, navel, heart, bindu and nada) purifies 
the whole of it in regard to its spheres (bhuvana) and abodes (piih) through 
assignment to it letters from ks to na followed by meditation on the respective 
bhuvanas. This is known as bhuvana-vedha. (259-260) 


yeaa 
Ua: aifacreptd eral 
TI afer Wares Tratopatd 1126211 


The teacher should meditate between the eyebrows on some attractive figure 
with the sense of oneness with it and transmit th _e experience of it to the 
disciple so that he may also become one with it. (261) 
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sfa Bude TH: TI Berpfaeta grace 
set deers Prearvarnfa TTA: 122M 


This is known as piercing through form (rupa-vedha). The meditation concerned 
results in the actualisation of the figure. Transmission of this practice and 
experience to the disciple results in his oneness with it as well. (262) 


faaraee aeanieHn algae ed :| 
Td PRM STARA Saar 1126311 


Piercing through the instruments of knowledge except for breath is of eight kinds 
in keeping with the number of the five senses and three facets of the inner being, 
namely, manas, buddhi and ahankara. This experience needs to be imparted to 
the disciple how it stimulates the whole of the body via the channel of nerves 
related to these facets of the inner being respectively. (263) 


afraraed aman frase ae: 
eae wet feorarrHaqes od REx 
Piercing through knowledge (Vijnana Vedha) is that practice via which the sense 


of ego gets stabilised as a result of rise of the sun of divine knowledge in the 
horizon of consciousness in the heart. (264) 


fos: Wl: Ho Yer: Yawn afe: yc: 
SI A Weae stewie a aySt Fa: UREKI! 


Body is paramount yet it is made of the fivefold covers (kafcukas). It is a 
concretised form of eight facets of sensibility including the five senses and the 
three forms of inner being, namely, manas, buddhi and ahankara. It is shadow 
turned behind while being reflected in the mirror, etc. it becomes an object of 
knowledge when looked at from the front. (365) 


sta 4: fresfanard wregm waa 
TATA HAM: WATe fussy REI! 


These are the different ways of piercing into the mysteries of the body. By 
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doing so, one should bring tranquillity to them one after the other. As a result 
of piercing them in their order one attains the highest state of being. (This is 
known as pinda-vedha. ) (266) 


aes am wa frente fas wa: | 
PITTS CAMTASIA FATE 
Having taken rest at different points of cakras in the body one after the other the 


disciple needs to stimulate them with the force of the concentrated consciousness 
with definite rewards. This is known as sthdna-vedha. (267) 


ASA: VATA S STATA AST | 
CRIP USAMNSA THAT WRC 


Main nerves in the body are three, namely, ida, pingala and susumna. The 
rest connected with them are innumerable. Awareness of the interconnection 
amongst them is known as nadi-vedha. (268) 


afrafirntsaret qentiraeqarerreanrs : | 
Telefta: Caarstad fafaraeea 12GS 11 
The desired flow of the life-force may be understood via meditation on those 


points of the body such as eye, etc. This understanding in its peculiar forms may 
be attained via nddi-vedha. (269) 


meerpidacad tanfsdafearaeresy | 
sTentey fagate sfa ureata SarAeTarTt Roll 


A great yogin may overpower even an accomplished person by capturing his 
nerves by means of his own force as does a long-tail monkey (langiira) overpower 
the ordinary one. (270) 


Wee Tay WaT 
we fre fra vrata fraarataal Tesi 


Para-vedha (supernal state of piercing) is that by means of which an accomplished 
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teacher may unify all the cakras of the disciple and bring Siva-hood to him. 
(271) 


smghratpe aa det Frefray | 
ata Uden aa AeA Bea FT fae Rll 


aera fag: 8 Teaaad WL 


In the Virdvalikula Sastra it has been stated that though it is extremely difficult 
to pierce through the inmost central being of oneself, having access to it, the 
aspirant becomes immune to attraction by anything lesser than that. Having 
attained accomplishment in entering into it, the teacher becomes capable of 
redeeming even the common man. (272-273a) 


TRY favo qagt at gq Arad Wall 
eG et gq fastafaeiad 
The disciple needs to sit in front of the teacher facing him. Then the teacher 


pierces his face through his as also the disciple’s form through his until both 
reach the common level of consciousness. (273b-274a) 


fad way gatarret fea: evi 
STAT Tere Aart waa 
UMA VAM TSH 112K I 


On access to the common ground of consciousness both reach the state of 
mindlessness. Reaching this state of his inner being the disciple is supposed to 
have become initiated immediately due to unification of his solar and lunar life- 
forces into one (with the prospect of entering into susumna). (274b-275) 


STA HMA ST Aa AetHSsar: | 
Preeq tad tS ATAeTgaraty 11206 11 
In view of the this kind of success on the part of the disciple, even creative forces 


like Brahma, Visnu, Rudra, ISvara and Sadasiva become aspirants of liberation as 
well as enjoyment having withdrawn their rays (of creative expansion). (276) 
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Ted afe deter weta aftaticta 

BU aa: Sf Fee: FATT 12! 

SHAM g IA SA SA 
On account of its consummation in the unification of enjoyment and liberation 
both in its ambit, this kind of initiation is named as Sarviya (related to Sarva, 
Siva). It is that kind of liberation which is the state of motionlessness and is 


inherent in all living beings as it involves withdrawal of stir as is born of the 
divisive nature of interaction between solar and lunar forces. (277-278a) 


ae WT aera fara: Weil 
fratd tpt war aden: 

meq Preeaarena saalfggerad: 11268 11 
Aaa away Sah A | 
ares Hea fafaaaq iol! 
Aerated ae aura | 

Sea asa ferearafrarfaer 122811 


The life-force known as apana tends to move outward as it is of the nature of 
darkness getting exported via the holes of the hair and moving around under the 
motivation of various interests of it needs to be turned backward to the state of 
absence of any outward interest and should be made to move along the middle 
nerve (susumna) by elimination of the clash of it with the prana and thus through 
the ensuing accord between them they need to pierce through the five cakras 
(namely, svadhisthana, manipiira, anahata, visuddha and ajnad representing 
respectively Brahma, Visnu, Rudra, Isvara and Parama Siva) and continuing 
to meditate on that middle path restraining himself from getting externalised in 
any respect be it the space or ideation or the body. This initiation is capable of 
according Siva-hood to all living beings ultimately. (278b-281) 


Sard cary waa aed: Tech: Tel 
FS WR: PAATAST TAHA: RSI 
Sia sikerareraratrentatre a:1 


O Ua Wah Tee Weratsa vattda: Vail 
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Following the initiation, lamps should be ignited and rice be cooked and be 
taken along with the teacher and fellow disciples as it is eliminative of even 
serious sins. This is more or less the system of getting rid of sins as suggested by 
Ratnamala, (282-283) 


TSE WT: Ha arreds faa aa: 
4 fafa: qoiat afd pare Fo TaRCvI 
aa Wh Tega) faded 


On the next day needs to be performed the sacrifice in favour of the teacher 
since but for the performance of this part of the ceremony the procedure of 
initiation would have reamined incomplete. Its performance lies in offering to 
the teacher all by getting which he may fully be contented. (284-285a) 


UHaieasen fafa: Gar FA VI! 
afr gap dtcacatterry 

Ta W Ha Teas TT: WEI 
afar g yah Wa fatraqaq 


After the completion of the ceremony of piercing through the cakras, what 
follows is known as saficara (activation). Seeing the full container of wine in the 
hands of the teacher as the virendra (the idol of Indra), as if it were the Supreme 
Brahman itself, the disciple is required to take it by the order of him having 
satiated all the living beings. (285b-287a) 


Pen Wa ye Aas VAs Pat: Vwi 

a WA ded atc got Tafa ASTI 

Bad AAG a TalewAedd: WRC 

aeyge wa seat frdstarae sated 
The disciple is required to pay obeisance to the teacher, pour some drops of the 
wine on the ground in the name of invisible beings, satiate with it, the beings 


moving in space, refer to his mantra, pay homage to messenger (dati), Ganapati, 
teachers, the lord of the area, the group of heroes, the tradition of the teachers, 
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and take the wine himself as the remainder of what has been taken by these 
agencies and by no means otherwise. (287b-289a) 


Raeraaaismarrafaarsta: UI 
HAASAN A | 
a: Ge A Bde esa 1RZol 


The aspirant of supernal wellbeing is required never to take wine with those who 
are ignorant of the Supreme Being, shorn of the understanding of the process of 
breathing-in and breathing-out and engrossed in greed, delusion, pride, anger, 
attachment and illusion. (289b-290) 


armel armas a aT FETS 
Afafaay wig fra: pales fate eel 


This ceremony of taking wine should be performed by the disciple in the 
beginning of any sacrificial performance, in the middle of it, at the end of it, on 
the occasion of worship of the teacher and on any other incidental occasion as 
mentioned in the Sastras. (291) 


ofa weatata: vftatdat 
TeTaqa: qafepe: 


This is the deliberation on the secret practice as has been transmitted to me 
through teachers as well as has been made explicit to me through my self- 
experience. 


NOTE ON VERSE 67: 


Cakrni is principal sakti located at the kanda as well as amongst the mentioned 
wives. She is the source of the world with the attention directed towards the 
supreme knowing subject, Siva. Kundalini is pard-Sakti that places the entire 
universes within her womb and resides in herself by coiling three and a half 
times at the individual as well as universal level. Out of her absolute freedom, 
she display the extent of duality and is the mistress of the three and half tradition. 
She assumes the limited subjectivity of the body, illuminates in every direction 
by means of what is blue, pleasant, sadness, varied emotions, etc. 
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On intending to rest the universe in the Self, she reduces the subjectivity from 
the body and draws out the essence - the Supreme like the oil separated from 
the husk and thereby veils maya, which is the cause of the universe. 


Again, when standing at the kanda as her support, she is by nature the subtle 
breath and dwells everywhere, i.e., in cakras, channels, etc. She transforms the 
seed which is the cause of menustral fluid, is enjoyed, is the food, etc. into a 
secretion of essence. As a result, she impels the support of the body. 


It has also been said that cakrni who is the ninth force, circulates while remaining 
at the centre of the universe and brings pressure on every seed so as to separate 
the oil from the husk and moves out from the confines of the kanda. 

NOTES ON VERSE 70b-71a: 


Worship of Trika-pithas in the body: 


Centres/ 
cS Trika-pithas Direction/Dik 


Attahasa, Caritra, Kulagiri | Isana 

Jayanti, Ujjayini, Prayaga Indra (East) Centre between 
Varanasi, Sripitha, Virjaska | Agni the eyebrows. 
Edabhi, Alipura, Gokarna Yama (South) 


Marukosa, Nagara, Nr 
Paundravardhana 


Elapura, Purastira 
’ 3 K V 
Kudyakesi a (Varuna) 


Sopana, Mayapuri, Ksiraka | Air 


Amratakesvara, Rajagrha, | Udak 
Brahmi (Kubera) 





Cremation ground is the heart plexus, the tree of abundance is the navel while the 
centre of the eyebrow is the region of yoginis as well of the family of yoginis. 
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Dates according to Hindu calendar: 


1. Nanda — 1, 11,6 
2. Jaya - 3, 8, 13 

3. Bhadra — 2,7, 12 
4. Rikta -— 4,9, 14 
5. Pirnad — 5, 10, 30 
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fear a pdtadt aad! 87 
BIAS SA MMA! 98 
earege da va wits fafanfs a) 31 
ge fe Swan: Wigem va 4 a fag: 1 13 
te Sw 

Mey FRA! 129 
Sead AAT A fey | 37 
aerd ead al dq See | 64 
eerd fra vata arer eerie 43 
arenes fasta accaiferssagdar 1 59 
deur alfassrdayya: Bpe:| 61 

ae wa WH fag wdrree fraq 1 113 
secefastistas wet + was 1 60 
ees fared adahe wAifefe: 1 41 
amferaurstt aarti i 62 
sataleponisarereeeraral 88 
Tea Gfeamigatern 69 


Indological Truths 


Indices 165 


SIA Sh TegMeae shah | 70 
SaRRT Wer fry yen: | 75 
aerfard woreraed Sect] | 60 
wal quiet ef wraraay | 30 
Stas Fed Ut Wyse Ger 31 
faq aaGy wrer- 

PA TAA: Wy ArH! 105 
feaatast fact ope 

FUT: WAAAAATAaHMT: 1 11 
ferret ¢ tat adhe 3 
feqeineatropvsfa- 

aoe afatt SAM 87 

area of: defreagetfeataent 741 107 
areal 7 Bede waaay | (100 
awa Te: |]: paced gq wfarHqz 1 29 
Bras FS Wea a CIT! 108 
Teper Aaa AaTAA | 29 
waste Fra ata tea sti feaft: 99 
& ¢ faet g Gate area art Ga: 5 
Ra FRA TIAA ARH 112 
Ic CA CraHaAaAAAAL «125 
AR SATU A Weary fasteaq 128 
tae aR aA GAIAM FAT | 36 
UgCested PARANA Walle: | 50 
4 Aaa La SAATAAA Ad: | 45 
FoF af Adet a aa a AfafHat i 128 
4 fafa aerst arvarat faritad: 92 

q Youd wercaense: seta FAs! 113 
ARH He FAVS ASA 86 


Indological Truths 


166 


Tantraloka 


TA TASH Hack: WIKIS | 92 
F wrahd 7 aad Tacs HT AT 63 
area rear ear verte 126 
aStahy Vgrafeanra faite: i 41 
ASAT SAT RUA 128 
ASA: WU YARASARATTARTAT: | 131 
ARS ATerer: Bfeewatrarta: 1 126 
ARA aerated aay selfta:1 126 
THA aAeaUTAR! 133 

at ad Tae 
wiferafaa WK ALTA 102 

TAM WAAaAAA AMSAT | 69 
am frstenedion wiacwaq | 22 

ATS Fed Yd 4 aay 1 49 

Ta HAG Hachdchktast Gd: Hyd: 1 13 
Ta FITTS Sag Werafaayq! 14 
Ta defstd fea carraecapy 65 

F aM arieafaeenarwnkad | 37 
Aten a Won ARI: SOM: 128 
7a Tard aot ya safari | (96 
Aaa A Ase Brawn fe wa | 51 
4 Ug WR waeernRfatraa: | 60 
AReTHekeRsTa TRAC! 85 
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aad fraser frit galfad ga 74 
FeaaSta apres THETA 7 


aeprattayfaht aed cette AeA 12 


ar sigracaa cared aefe-qa: 50 
aa TA Wage AHA Il 63 
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ahr afta art cera Weer 119 
ASAAAA UMS THe TPA URI 6 
ASATPAPS MEAS IMP AS HAATAT: 11 106 
array doa afar aden | 21 
armas aa WT taafaez | 6 
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straranesa AadgTaEdy! 100 

Hae a Td: Wh TIMI AM: | 52 
stiracraeayd wea 114 
stare sites fafetad a ara! 107 
srg fatter: waleisqydestyql 4 


Indological Truths 


Indices 177 


TATA Hifdard Yas YA | 28 
wVSaryh Paaasidy | 83 
Veni: Gam A AANSwIeh Aa | 17 
Veh PRGA Ad a: WH: fast 124 
afaaticra Setar TRAY A |! 66 
Waraterd tarax a afaetnq 115 
Gad: PTS: WA: WUTA:| 39 
Ug T aaaesaakad saat! «74 
agrierretsteree tare | 42 
Area AaeMaISaHA| 133 
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aM Yate Taaasataesieary loll 
| wae AI Wa AAA AAV 
| aaa TAT YO Faaasz 11221 


As it happens in the case of entry into the hall of a dramatic performance the person 
concerned becomes one with the awareness of those who had been attending to the 
performance from an earlier point of time, so happens in the case of any new entrants 
in the field of yoga who does not take much time in coming up to the level of 

awareness others had reached already. 
Sri Tantraloka, Chapter 28, verses 20-21 


As honey-bees get awakened following the awakening of their queen, follow her suit 
in their sitting; even so do the senses in relationship to the inner organ of 
consciousness (cifta). 

Sri Tantraloka, Chapter 28, verses 208-209a 


pea a Wares wis: ayer | 
aah af 4 favs: afacatan xii 


Kula is the elevating force of the Supreme Lord with His autonomy as a power behind 
it and His virility as the consciousness embodied. 


Sri Tantraloka, Chapter 29, verses 4 


Boas a Hemi faery Taree TIA| 
ada darter fasrensa wartfta:i2xut! 


Bindu-vedha is the method under which, O Lady, the heart is made the target of 
shifting of the luminous point (bindu) toit. _ 
Sri Tantraloka, Chapter 29, verses 245 





